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श्रीत्रिपरुास्तवराज 

श्रीनाथात्रि गरुुियं गणपत्रतं पीठियं भैरवं त्रिद्धौघं वटुकियं पियगंु ितूीक्रमं मण्डलम ् । 

वीरान्दि्् यष्टचतषु्कषत्रष्टनवकं वीरावलीपञ्चकम ्श्रीमन्दमात्रलत्रनमन्दिराजित्रितं वन्दिे गरुोममण्डलम ्॥१॥ 

िेवे त्रिन्दिरूिन्दिोि िनु्दिरस्वाङ्गभािरुाम ्। करुणापरूपीयषू–कटाक्ां कुलनात्रयकाम ्॥२॥ 

त्रिनेिं त्रिभजंु शान्दतं गरंुु पद्मािनत्रस्थतम ्। योगपीठे िमािीनं नमात्रम त्रशरत्रित्रस्थतम ्॥३॥ 

नमात्रम िद्गरंुु शान्दतं प्रत्यक्त्रशवरूत्रपणम ्। त्रशरिा योगपीठस्थं मतु्रिकामाथमत्रिद्धये ॥४॥ 

या त्रनत्या परमा शत्रििः जगच्चैतन्दयरूत्रपणी । तां नमात्रम मिािवेीं पञ्चमीं मातरृूत्रपणीम ्॥५॥ 

यस्यािः िवं िमतु्पन्दनं यस्यामद्यात्रप त्रतष्ठत्रत । लयमेष्यत्रत यस्यां तां पञ्चमीं प्रणमाम्यिम ्॥६॥ 

श्रीमत्कल्पतरोमूमले भवान्दया रत्नमत्रन्दिरे । रत्नत्रिंिािने िे्यािः श्रीचकं्र प्रणमाम्यिम ्॥७॥ 

भगूिृ ंगणुरेखाढ्यं वेििारोपशोत्रभतम ्। त्रिवतृ्तं षोडशिलं तथाष्टिलकत्रणमकम ्॥८॥ 

कोणं त्रित्रिक्कोणं विकुोणं त्रिकोणकम ्। मध्ये त्रिन्दिमुिाचकं्र त्रनत्यं श्रीत्रिपरुामयम ्॥९॥ 

ब्रह्माण्डाधारशत्रिश्च कलास्मरपरुन्दिरािः । एतािः िंयोज्य परुतिः ईश्वरीं योजयेत्रच्िवे ॥१०॥ 

चन्दरिीजं त्रिन्दििंुस्थं त्रशविीजं त्रनयोजयेत ्। मािनं शक्रिीजस्थं योजयेदु्भवनेश्वरीम ्॥११॥ 

त्रशविीजं मािनस्थं शक्रषत्रष्टिमत्रन्दवतम ्। िप्तमं तच्च शक्रस्थं मायािीजं िमदु्धरेत् ॥१२॥ 

तङ्ुगाक्रं त्रशवात्रिस्थं मरुत्रिन्दरिमत्रन्दवतम ्। धरन्दधरितुािीजमेकिात्रप त्रनयोजयेत ्॥१३॥ 

िगलातुरीयिीजाधिः षोडशं च त्रनयोजयेत ्। वाक्स्थं तरुीयकं िीजं शाक्रिीजं त्रनयोजयेत ्॥१४॥ 

त्रपनाकेशं चन्दरिंस्थमाकाशं रििंत्रस्थतम ्। चतथुमस्वरिंयिंु नाित्रिन्दििुमत्रन्दवतम ्॥१५॥ 

िवममेकि िंयोज्य पञ्चपञ्चाक्री भवेत ्। पञ्चकूटात्रत्मका त्रवद्या िवमतन्दिेष ुगोत्रपता ॥१६॥ 

कलह्रीं ििकलह्रीं िकिलिीं िकलह्रीं िकलििीं त्रवद्याचडूामत्रणिवेी प्रोिा िवोत्तमोत्तमा । तव 

स्नेिान्दमयाख्याता नाख्येया यस्य कस्यत्रचत ्॥१७॥ 
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इन्दरो मां रक्येत्प्राच्यामाग्नेय्यामत्रग्निवेता । याम्ये यमिः ििा पात ुनैर्म ते त्रनर्म त्रतश्च माम ्॥१८॥ 

पत्रश्चमे वरुणिः पात ुवाय्ये वायिुवेता । धनिशे्चत्तरे पातु ऐशान्दयामीश्वरोऽवत ु॥१९॥ 

ऊध्वं प्रजापत्रतिः पायािधश्चानन्दतिवेता । एवं िश त्रिशो रक्ां कुवमन्दत्वाशात्रधिेवतािः ॥२०॥ 

गणेशिः िवमिा पात ुके्िेशो रक्येत्ििा । िारश्रीिः िवमिा पात ुििेली पात ुिवमिा ॥२१॥ 

गणनाथिः ििा पात ुिगुाम मां परररक्त ु। वटुको भैरवश्चान्दते के्िपालोऽत्रभरक्त ु॥२२॥ 

िि रत्या स्वपत्न्दया च कामिवेश्च िवमिा । प्रीत्या िि विन्दतोऽत्रप पात ुमां नन्दिने वने ॥२३॥ 

चक्रस्य पत्रश्चमे िारे भवान्दया रत्नमत्रन्दिरे । शङ्खपद्म त्रनधी रक्ां कुरुतां कामत्रिद्धये ॥२४॥ 

पात ुमां रत्निोपानं परमैश्वयमशोत्रभतम ्। रक्येत्पत्रश्चमिारे भवान्दया रत्नमत्रन्दिरे ॥२५॥ 

िरस्वती मिालक्ष्मीमामया िगुाम त्रवभतूये । भरकाली तथा स्वस्ती स्वािा चैव शभुङ्करी ॥२६॥ 

गौरी च लोकधािी च वागीश्वयामियो मम । एताश्चाि त्रस्थतािः िवाम रक्ां कुवमन्दत ुिवमिा ॥२७॥ 

पाषण्डाचाररणो भतूा भमूौ ये चान्दतररक्गािः । त्रित्रव लोके त्रस्थता ये च ते गच्िन्दत ुत्रशवाज्ञया ॥२८॥ 

वास्तनूामत्रधपो ब्रह्मा स्रष्टा रक्त ुिवमिा । कुलनाथिः ििा पात ुिीपनाथोऽत्रप िवमिा ॥२९॥ 

त्रशवं कुवमन्दत ुतािः िवाम आिने पञ्च िवेतािः । पथृ्वी त्वया धतृा लोका िते्रव त्वं त्रवष्णनुा धतृा ॥३०॥ 

त्वं च धारय मां िते्रव पत्रविं कुरु चािनम ्। चक्रस्य ित्रक्णे भागे श्रीमत्पािस्य मण्डले ॥३१॥ 

पञ्चरत्नात्रन मे पान्दत ुपजूकानां च त्रिद्धये । ति पािािने पणु्ये िवमिा वत्रिमण्डले ॥३२॥ 

विेश्च मण्डलं पात ुकुलिे् याश्च पजूने । धमू्रात्रचमरूष्मा ज्वत्रलनी ज्वात्रलनी त्रवस्फुत्रलङ्त्रगनी ॥३३॥ 

िशु्रीिः िरुूपा कत्रपला ि्यक्यवि ेिश । विेिमशकला जे्ञयािः िवमधममफलप्रिािः ॥३४॥ 

एतात्रभिः ित्रितो रक्ां कुयामिैश्वानरो मम । ति पािवरे त्रि्ये श्रीमिात्रित्यमण्डले ॥३५॥ 

ियूमस्य मण्डलं पात ुमम िवामथमत्रिद्धये । तत्रपनी तात्रपनी धमू्रा मरीत्रचज्वामत्रलनी रुत्रचिः ॥३६॥ 

िषुमु्ना भोगिा त्रवश्वा िोत्रधनी धाररणी क्मा । कभाद्यणमयतुा भानोष्ठडान्दता िािशेररतािः ॥३७॥ 

एतािः कलास्त ुियूमस्य ियूममण्डलिंत्रस्थतािः । एतात्रभिः ित्रितो रक्ामात्रित्यिः प्रकरोत ुमे ॥३८॥ 
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ति पािामतेृ त्रि्ये िोमस्यामतृमण्डले । अमतंृ िवमिा पात ुभैरवानन्दिितेुकम ्॥३९॥ 

अमतृा मानिा पषूा ततु्रष्टिः पषु्टी रत्रतधृमत्रतिः । शत्रशनी चत्रन्दरका कात्रन्दतज्योत्स्ना श्रीिः प्रीत्रतरङ्गिा ॥४०॥ 

पणूाम पणूाममतृा कामिात्रयन्दयिः स्वरजािः कलािः । िोममण्डलमध्यस्था रक्ां कुवमन्दत ुिवमिा ॥४१॥ 

रत्रववेिकलापणू ेिधुािम्पणूममण्डले । नक्िात्रधपती रक्ां करोत ुमम भतूये ॥४२॥ 

ियूामत्रग्नमण्डले त्रि्ये िम्पणूे शत्रशमण्डले । पात ुमां खेचरीिीजं िोषैकािशनाशकृत ्॥४३॥ 

शत्रियिेु िरुानन्दि ेभैरवादै्यिः िशत्रित्रभिः । आनन्दिभैरवो रक्ां करोत ुमम िवमिा ॥४४॥ 

ति पणूाममतेृ पणु्ये शत्रियाम वारणी कला । आनन्दिरूत्रपणी रक्ां करोत ुमम िवमिा ॥४५॥ 

ितृ्रष्टिुमत्रद्धिः स्मतृ्रतमेधा कात्रन्दतलमक्ष्मीद्युमत्रतिः त्रस्थरा । त्रस्थत्रतिः त्रित्रद्धररत्रत ख्यातािः कचवगमकला िश ॥४६॥ 

अकारािब््रह्मणोत्पन्दनािः ितृ्रष्टकममत्रण तत्परािः । एतात्रभिः ित्रितिः पायािब््रह्मा मां वाक्प्रििः ििा ॥४७॥ 

जरा च पात्रलनी शात्रन्दतरीश्वरी रत्रतकात्रमके । वरिा ह्रािीनी प्रीत्रतिीघाम च टतवगमगािः ॥४८॥ 

उकारात्रिष्णिुम्भतूािः त्रस्थत्रतकममत्रण तत्परािः । एतात्रभिः ित्रितिः पायान्दमां त्रवष्णिुः पतु्रष्टिायकिः ॥४९॥ 

तीक्ष्णा रौरी भया त्रनरा तन्दरी क्तु्क्रोत्रधनी त्रक्रया । उद्गारा मतृ्यरुूपा च पयवगमकला िश ॥५०॥ 

मकारारुरिम्भतूािः िंिारत्रनरतािः ििा । एतात्रभिः ित्रितो रुरो मां पायान्दमतृ्यनुाशकिः ॥५१॥ 

त्रतरस्कररण्यिः पशहुृत्पञ्चेत्रन्दरयत्रवमोिनािः । अनन्दतान्दतास्त ुतािः पञ्च पीता शे्वतारुणात्रिता ॥५२॥ 

त्रिन्दिोरीश्वरिम्भतूािः षलवगमकलास्तथा । त्रतरोधानपरात्रभमां पायाितेात्रभरीश्वरिः ॥५३॥ 

त्रनवतृ्रत्तश्च प्रत्रतष्ठा च त्रवद्या शात्रन्दतस्तथैव च । इत्रन्दधका िीत्रपका चेत्रत रेत्रचका मोत्रचका परा ॥५४॥ 

िकू्ष्मा िकू्ष्मामतृा ज्ञानामतृा आप्यात्रयनी तथा । ्यात्रपनी ्योमरूपा च अनन्दता चेत्रत षोडश ॥५५॥ 

एतािः स्वरकला नािात्ििात्रशविमदु्भवािः । अनगु्रिप्रिा त्रनत्यं िवमत्रित्रद्धप्रिात्रयकािः ॥५६॥ 

एतात्रभिः ित्रितिः पायात्ििापवूमिः त्रशवस्त ुमाम ्। मातकृा पात ुमां त्रनत्यं िवममन्दिस्वरूत्रपणी ॥५७॥ 

अखण्डैकरिानन्दिकरी मां पात ुिवमिा । अमतेृशी ििा पात ुिीत्रपनी पात ुिवमिा ॥५८॥ 

मलूत्रवद्या च मां पात ुश्रीमत्रिपरुिनु्दिरी । कामेश्वयामत्रित्रभयुमिा त्रनत्यात्रभिः पात ुमां ििा ॥५९॥ 



 
 
   

By grace of Śrī Guru prajñānānandanāthaḥ, transliterated for free public release by Anand Hariharan 

िवामधो मण्डुकाकारे रुरिः कालानलो त्रवभिुः । रक्ां करोत ुमे त्रनत्यं या मलूप्रकृत्रतिः ििा ॥६०॥ 

ततश्चाधारशत्रियाम मम रक्ां करोत ुिा । कूममस्त ुिततं पायािनन्दतो रक्येत्ििा ॥६१॥ 

तस्य मतू्रध्नम त्रस्थतिः शे्वतवराििः परररक्त ु। िन्दते तस्य त्रस्थता पथृ्वी पात ुत्रनत्यं विनु्दधरा ॥६२॥ 

िमरुिः िवमिा पात ुिरुत्नैरमतैृजमलैिः । रत्निीपं च मे रक्ां करोत ुस्वणमपवमतिः ॥६३॥ 

पात ुमां नन्दिनोद्यानं पान्दत ुमां कल्पभरूुििः । अधस्तेषां ििा पात ुत्रवत्रचिा रत्नभतू्रमका ॥६४॥ 

वालकुािः पञ्च मां पान्दत ुपान्दत ुिवेमिीरुििः । नवरत्नमयास्ति प्राकारािः पान्दत ुमां नव ॥६५॥ 

श्रीरत्नमत्रन्दिरं त्रि्यत्रचन्दतामत्रणत्रवभतू्रषतम ्। ति पदे्म मिात्रि्ये प्रभामण्डलवेत्रिका ॥६६॥ 

शे्वतच्ििं ििा पात ुरत्नमिुामत्रणप्रभम ्। प्रभामध्यत्रस्थतं पात ुरत्नत्रिंिािनं च माम ्॥६७॥ 

त्रिंिािनस्य पाश्वमस्थं धमो ज्ञानं च रक्त ु। वैराग्यं रक्येत्रन्दनत्यमैश्वयं रक्येत्ििा ॥६८॥ 

अधमो रक्येत्रन्दनत्यमज्ञानं परररक्त ु। अवैराग्यं त ुमां पायािनैश्वयं त ुिवमिा ॥६९॥ 

त्रिंिािनस्य मध्यस्था िगुाम मां परररक्त ु। माया मां पातु तिैव त्रवद्या मां परररक्त ु॥७०॥ 

श्रीत्रवद्या शदु्धत्रवद्या च मातङ्गी भवुनेश्वरी । वारािी च िमाख्यातािः पञ्चत्रवद्याश्च पान्दत ुमाम ्॥७१॥ 

अनन्दतो रक्येत्रन्दनत्यं फणपञ्चिशात्रन्दवतिः । तन्दमध्यफणमध्यस्थं मिापदं्म च रक्त ु॥७२॥ 

पात ुचानन्दिकन्दि ंमां ज्ञाननालं च िवमिा । िला प्रकृत्रतरूपा मां प्रकृत्याकारकेिरैिः ॥७३॥ 

पात ुमां पात ुत्रनत्यं िा तत्त्वरूपा च कत्रणमका । ियूमस्य मण्डलं पात ुपात ुमां िोममण्डलम ्॥७४॥ 

विेश्च मण्डलं पात ुित्त्वं रक्त ुिवमिा । रजश्च पात ुमां त्रनत्यं पात ुत्रनत्यं तमोगणुिः ॥७५॥ 

आत्मा चैवान्दतरात्मा च परमात्मा च रक्त ु। ज्ञानात्मा च तथा रक्ां करोत ुमम िवमिा ॥७६॥ 

आत्मतत्त्वं शत्रितत्त्वं त्रवद्यातत्त्वं तथैव च । ििात्रशवस्य यत्तत्त्वं तत्िवं पात ुमां ििा ॥७७॥ 

ज्ञानं मायाकलात्रवद्यातत्त्वात्मानो त्रवभतूयिः । रत्नत्रिंिािने िे् या रक्ां कुवमन्दत ुिवमिा ॥७८॥ 

ब्रह्मा त्रवष्णशु्च रुरश्च ईश्वरश्च ििात्रशविः । एते पञ्च मिापे्रता रक्ां कुवमन्दत ुिवमिा ॥७९॥ 

िधुाणमवािनं पात ुपात ुपोताम्िजुािनम ्। िे् यािनं ििा पात ुपात ुचक्रािनं च माम ्॥८०॥ 
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िवममन्दिािनं पात ुिाध्यत्रिद्धािनं तथा । नवयोन्दयािनं पात ुिवमिा मम रक्णम ्॥८१॥ 

करोत ुकुलिनु्दियमिः कामरूपं त्रशवािनम ्। तिैव िंत्रस्थता िे् यो रक्ां कुवमन्दत ुिवमिा ॥८२॥ 

त्रिपरुा त्रिपरेुशी च त्रिपरुाद्या च िनु्दिरी । त्रिपरुावात्रिनी पश्चात ्त्रिपरुा श्रीश्च मात्रलनी ॥८३॥ 

त्रिद्धाम्िा भैरवीत्येतात्रिपरुाद्याश्च पान्दत ुमाम ्। गरुवो त्रि्यत्रिद्धौघमानवौघात्रिधा त्रस्थतािः ॥८४॥ 

मतु्रनवेिनागिङ्ख्या रक्ां कुवमन्दत ुिवमिा । िमस्तप्रकटा गपु्तास्तथा गपु्ततराश्च यािः ॥८५॥ 

िम्प्रिायािः कुलोत्तीणाम त्रनगभामश्च रिस्यकािः । तथैवात्रतरिस्याश्च परापररिस्यकािः ॥८६॥ 

नवधा पजूनं ति योत्रगनीनां त्रवधीयते । एतास्त ुिततं रक्ां कुवमतां योत्रगनीगणािः ॥८७॥ 

िैलोक्यमोिनं चकं्र प्रथमं परररक्त ु। अत्रणमा पत्रश्चमे पात ुलत्रघमा चोत्तरे तथा ॥८८॥ 

पवूमिारे च मत्रिमा ईत्रशता पात ुित्रक्णे । वत्रशता मारुते पात ुप्राकाम्या त्वीशके तथा ॥८९॥ 

भतु्रित्रित्रद्धस्तथाग्नेय्यात्रमच्िा रक्त ुनैर्म ते । अधिः पातु ििा प्रात्रप्तिः िवमकामप्रिात्रयनी ॥९०॥ 

िवमकामा ििा पात ुऊध्वे चोध्वमत्रनवात्रिनी । एतािः प्रथमरेखायां िवामिः प्रकटपरूरतािः ॥९१॥ 

भैरवश्चात्रिताङ्गो यिः कामरूपस्य पीठके । ब्रह्माणीित्रितिः पवेू िारे मां परररक्त ु॥९२॥ 

मलये चात्रग्नत्रिग्भागे िंत्रस्थतो रुरुभैरविः । मािशेीित्रितिः पात ुकुलाचारस्य त्रिद्धये ॥९३॥ 

चण्डिः कोलत्रगरौ रक्ां कौमारीित्रितो यमे । करोत ुभैरवो त्रनत्यं पजूकानां च त्रिद्धये ॥९४॥ 

वैष्णवीित्रितिः क्रोधिः कुलान्दते पीठराजके । नैर्म ते िवमिा पात ुभोगमोक्ाथमत्रिद्धये ॥९५॥ 

चौिाये पत्रश्चमे पीठे वारािीित्रितिः ििा । उन्दमत्तभैरवो रक्ां करोत ुमम त्रिद्धये ॥९६॥ 

जालन्दधरे मिापीठे कपाली भैरविः ििा । इन्दराणीित्रितो रक्ां वाय्ये प्रकरोत ुमे ॥९७॥ 

ओड्याणे चोत्तरे पीठे चामणु्डाित्रितिः ििा । भीषणो भैरविः पात ुिाधकानां च त्रिद्धये ॥९८॥ 

िंिारश्चत्रण्डकायिुो िवेीकोषे्ठ च पीठके । ऐशान्दयां रक्येत्रन्दनत्यं कुलाचारस्य त्रिद्धये ॥९९॥ 

एते त्रितीयरेखायां िंत्रस्थताश्चतरुश्रगािः । िवमिङ्के्त्रभणी मरुा पत्रश्चमे पात ुिवमिा ॥१००॥ 

रात्रवणी चोत्तरे पात ुपवेू चाकषमणी ििा । याम्ये वश्या ििा पात ुउन्दमािा मारुते ििा ॥१०१॥ 
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ईशे मिाङ्कुशा पात ुत्रिखण्डा पात ुचानले । नैर्म ते िीजमरुा च ऊध्वे रक्त ुखेचरी ॥१०२॥ 

मिामरुा त्वधिः पात ुयोत्रगनी योत्रनरूत्रपणी । ितु्रिद्धयो मतु्ररकाश्च भैरवािः िि माततृ्रभिः ॥१०३॥ 

एताश्चक्रत्रस्थता त्रनत्यं िवमकामफलप्रिािः । चतरुशे्र त्रिरेखाि ुरक्ां कुवमन्दत ुिवमिा ॥१०४॥ 

िवामशापरूकं चकं्र त्रितीयं परररक्त ु। कामाकषमणरूपा च ििुध््याकषमणरूत्रपणी ॥१०५॥ 

अिङ्काराकषमणी च शब्िाकषमणरूत्रपणी । स्पशामकषमणरूपा च रूपाकषमणरूत्रपणी ॥१०६॥ 

रिाकषमणरूपा च गन्दधाकषमणरूत्रपणी । त्रचत्ताकषमणरूपा च धैयामकषमणरूत्रपणी ॥१०७॥ 

स्मतृ्याकषमणरूपा च नामाकषमणरूत्रपणी । िीजाकषमणरूपा च आत्माकषमणरूत्रपणी ॥१०८॥ 

अमतृाकषमणी िवेी शरीराकषमणी तथा । एताश्चक्रत्रस्थता त्रनत्यं स्वराणाम षोडशे िले ॥१०९॥ 

िवामभीष्टप्रिा िे् यो रक्ां कुवमन्दत ुिवमिा । िवमिङ्क्ोभणं चकं्र ततृीयं परररक्त ु॥११०॥ 

अनङ्गकुिमुा पवेू ित्रक्णेऽनङ्गमेखला । पत्रश्चमेऽनङ्गमिना उत्तरे मिनातरुा ॥१११॥ 

अनङ्गरेखा चाग्नेय्यां नैर्म तेऽनङ्गवेत्रगनी । वातेऽनङ्गाङ्कुशा चैव ईशे चानङ्गमात्रलनी ॥११२॥ 

कवगामद्यष्टवगमस्था अष्टौ चानङ्गशियिः । रक्ां कुवमन्दत ुतािः िवाम िे् याश्चाष्टिले त्रस्थतािः ॥११३॥ 

िवमिौभाग्यि ंचकं्र चतथंु परररक्त ु। िवमिङ्क्ोत्रभणी शत्रििः िवमत्रवरात्रवणी तथा ॥११४॥ 

िवामकषमणशत्रिश्च िवामह्लािस्वरूत्रपणी । िवमिम्मोत्रिनी शत्रििः िवमस्तम्भनरूत्रपणी ॥११५॥ 

िवमजमृ्भणशत्रिश्च िवमतोवश्यरूत्रपणी । िवमरञ्जनशत्रिश्च िवोन्दमािस्वरूत्रपणी ॥११६॥ 

िवामथमिात्रधनी शत्रििः िवमिम्पत्रत्तपरूणी । िवममन्दिमयी शत्रििः िवमिन्दिक्यङ्करी ॥११७॥ 

चतिुमशारचक्रस्था रक्ां कुवमन्दत ुिवमिा । िवामथमिाधकं चकं्र पञ्चमं परररक्त ु॥११८॥ 

िवमत्रित्रद्धप्रिा िवेी िवमिम्पत्प्रिात्रयनी । िवमत्रप्रयङ्करी शत्रििः िवममङ्गलकाररणी ॥११९॥ 

िवमकामप्रिा िेवी िवमििुःखत्रवमोत्रचनी । िवममतृ्यपु्रशमनी िवमत्रवघ्नत्रनवाररणी ॥१२०॥ 

िवामङ्गिनु्दिरी िवेी िवमिौभाग्यिात्रयनी । ित्रििमशारचक्रस्था रक्ां कुवमन्दत ुिवमिा ॥१२१॥ 

िवमरक्ाकरं चकं्र षषं्ठ रक्त ुिवमिा । िवमज्ञा िवमशत्रिश्च िवैश्वयमफलप्रिा ॥१२२॥ 
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िवमज्ञानमयी िेवी िवम्यात्रधत्रवनात्रशनी । िवामधारस्वरूपा च िवमपापिरा तथा ॥१२३॥ 

िवामनन्दिमयी िवेी िवमरक्ास्वरूत्रपणी । तथैव त्रि मिािेवी िवेत्रप्ितफलप्रिा ॥१२४॥ 

अन्दतिमशारचक्रस्था रक्ां कुवमन्दत ुिवमिा । िवमरोगिरं चकं्र िप्तमं परररक्त ु॥१२५॥ 

वाग्िवेी वत्रशनी पात ुपात ुकामेश्वरी च माम ्। मोत्रिनी त्रवमला पात ुअरुणा जत्रयनी च माम ्॥१२६॥ 

िवेश्वरी च मे रक्ां कुरुतां कौत्रलनी तथा । वाग्िे् यो वरिािः िन्दत ुिवामस्तषु्यन्दत ुपतू्रजतािः ॥१२७॥ 

अष्टकोणान्दतरे वाण्यो रक्ां कुवमन्दत ुिवमिा । िवमत्रित्रद्धप्रि ंचक्रमष्टमं परररक्त ु॥१२८॥ 

अष्टकोणान्दतरस्थाने त्रिकोणे ित्रिरायधुािः । श्रीमत्पाशाङ्कुशधनिुामणाश्चायधुिवेतािः ॥१२९॥ 

षडङ्गिवेतािः पान्दत ुअङ्गस्थाश्चाङ्गिवेतािः । मिािे् यश्चक्रिंस्था रक्ां कुवमन्दत ुिवमिा ॥१३०॥ 

श्रीमत्रत्िकोणमध्ये त ुति कोणियेष ुच । मध्ये च िवमिा पान्दत ुचतस्रिः पीठिेवतािः ॥१३१॥ 

कामे कामेश्वरी पात ुपणूे वजे्रश्वरी तथा । जालन्दधरे मिापीठे पात ुमां भगमात्रलनी ॥१३२॥ 

ओड्याणके मिापीठे मिात्रिपरुिनु्दिरी । िवामनन्दिमयं चकं्र नवमं परररक्त ु॥१३३॥ 

ियेून्दिवुत्रिपीठे त ुत्रिन्दिचुक्रत्रनवात्रिनी । ब्रह्मस्वरूत्रपणी पात ुश्रीमत्रिपरुिनु्दिरी ॥१३४॥ 

योत्रनमध्ये त ुपररतो त्रनत्या षोडशशियिः । िे् यािः श्रीचक्रमध्यस्था रक्ां कुवमन्दत ुिवमिा ॥१३५॥ 

िैलोक्यमोिने चके्र चतरुशे्र िशुोभने । पात ुमामत्रनशं िेवी त्रिपरुा परमेश्वरी ॥१३६॥ 

िवामशापरूके चके्र षोडशारे मनोिरे । ति चके्रश्वरी त्रनत्यं पात ुमां त्रिपरेुश्वरी ॥१३७॥ 

तथाष्टिलचके्र त ुिवमिङ्क्ोभकारके । ति चके्रश्वरी त्रनत्यं पायात्रिपरुिनु्दिरी ॥१३८॥ 

चतिुमशारचके्र त ुशभेु िौभाग्यिायके । ति चके्रश्वरी त्रनत्यं पायात्रत्िपरुवात्रिनी ॥१३९॥ 

िवामथमिाधके िाहे्य िशारे चक्रराजके । त्रिपरुाश्रीिः ििा पात ुमम कल्याणितेवे ॥१४०॥ 

अन्दतिमशारचके्र त ुिवमरक्ाकरे परे । त्रनत्यं चके्रश्वरी िवेी पायात्रत्िपरुमात्रलनी ॥१४१॥ 

अथाष्टकोणचके्र त ुिवमरोगिरे परे । पात ुमां त्रिपरुा त्रिद्धा िवेी चके्रश्वरी ििा ॥१४२॥ 

िवमत्रित्रद्ध प्रि ेचके्र गणुकोणे मनोिरे । चके्रश्वरी च मे रक्ां करोत ुत्रिपरुात्रम्िका ॥१४३॥ 
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िवामनन्दिमये चके्र मध्ये त्रिन्दिौ िशुोभने । मिाचके्रश्वरी पात ुश्रीमत्रत्िपरुभैरवी ॥१४४॥ 

त्रनत्या कामेश्वरी पात ुपात ुमां भगमात्रलनी । त्रनत्यत्रक्लन्दना च मां पात ुभेरुण्डा पात ुिवमिा ॥१४५॥ 

मां वत्रिवात्रिनी पात ुमिावजे्रश्वरी तथा । पात ुमां त्रशवितूी च त्वररता रक्येत्ििा ॥१४६॥ 

कुलिनु्दिरी मां पात ुत्रनत्यात्रनत्या च पात ुमाम ्। त्रनत्या नीलपताका च त्रवजया पातु िवमिा ॥१४७॥ 

श्रीिवममङ्गला पात ुत्रनत्या ज्वालांशमुात्रलनी । त्रवत्रचिा िवमिा पात ुषोडशी पात ुिनु्दिरी ॥१४८॥ 

षोडशी प्रथमा त्रनत्या त्रिपञ्चत्रतत्रथगात्रमनी । अनलुोमत्रवलोमेन श्रीमत्रत्िपरुिनु्दिरी ॥१४९॥ 

मिात्रवद्या तुरीया त ुपात ुमां ििुरूत्रपणी । मिािप्तिशी त्रनत्या त्रनत्यमानन्दिरूत्रपणी ॥१५०॥ 

 

पवंू ित्रक्णपश्चाच्च उत्तरोध्वममनतु्तमम ्। िौद्धवैत्रिकशैवाश्च िौरवैष्णवशािकािः ॥१५१॥ 

ितृ्रष्टत्रस्थत्रतलयाख्यानां वािो रक्त ुिवमिा । चतस्रिः िमयािे् यो योत्रगन्दयिः पान्दत ुिवमिा ॥१५२॥ 

चतरुस्रे मिाचके्र तारा मां परररक्त ु। डात्रकनी रात्रकणी पात ुलात्रकनी कात्रकनी तथा ॥१५३॥ 

िात्रकनी िात्रकनी पात ुयात्रकनी िवमरूत्रपणी । वणमस्था मातकृािः िवाम ििेस्था मातकृाश्च यािः ॥१५४॥ 

रक्ां कुवमन्दत ुतािः िवामश्चक्रराजे त ुपतू्रजतािः । श्रीचके्र पतू्रजता या यािः पतू्रजता या न पतू्रजतािः ॥१५५॥ 

िवामस्तािः पतू्रजतािः िन्दत ुश्रीमत्रत्िपरुिनु्दिरी ॥ चतुरशे्र मिाचके्र िदु्धो मां परररक्त ु॥१५६॥ 

पात ुमामत्रनशं िेविः षोडशारे प्रजापत्रतिः । तथाष्टिलचके्र त ुत्रशवो मां परररक्त ु॥१५७॥ 

चतिुमशारचके्र त ुभास्करो रक्येत्ििा । त्रििशारे तथा पात ुप्रभनुामरायणो िररिः ॥१५८॥ 

अष्टारे मध्यचके्र त ुपात ुमां भवुनेश्वरी । अष्टारान्दतत्रिकोणे त ुकात्रलका पात ुिवमिा ॥१५९॥ 

त्रिकोणान्दतरचके्र त ुपात ुकात्यायनी च माम ्। नवचके्रश्वरी त्रनत्या या त्रनत्या परमा कला ॥१६०॥ 

पात ुमामत्रनशं िेवी श्रीमत्रिपरुिनु्दिरी । मिात्रिपरुिनु्दियामत्रश्चन्दतनीया च या परा ॥१६१॥ 

ब्रह्मस्वरूत्रपणी पात ुपञ्चमी परिवेता । पञ्चमी पात ुिततं त्रनत्यं रक्त ुपञ्चमी ॥१६२॥ 
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शात्रन्दतं करोत ुिा त्रनत्या पञ्चमी परिवेता । िा पनुिः पञ्चमी शत्रित्रनमत्यचैतन्दयरूत्रपणी ॥१६३॥ 

कारणानन्दिमध्यस्था पात ुमां पञ्चमी ििा । पञ्चतत्त्वं तथा पञ्च यत्रत्कत्रञ्चत ्पञ्चमं स्मतृम ्॥१६४॥ 

त्रनत्यं पञ्चगणुैिः पात ुपञ्चमी परिवेता । पञ्चपञ्चाक्रैममन्दिैिः पञ्चकूटैश्च पञ्चत्रभिः ॥१६५॥ 

पञ्चमी पात ुिततं त्रनत्यं रक्त ुपञ्चमी । श्रीत्रवद्या च तथा लक्ष्मीममिालक्ष्मीस्तथैव च ॥१६६॥ 

त्रिशत्रििः िवमिाम्राज्यलक्ष्मीिः पञ्च प्रकीत्रतमतािः । श्रीत्रवद्या च परञ्ज्योत्रतिः परा त्रनष्कलशाम्भवी ॥१६७॥ 

अजपा मातकृा चेत्रत पञ्च कोशािः प्रकीत्रतमतािः । श्रीत्रवद्या त्वररता चैव पाररजातेश्वरी तथा ॥१६८॥ 

त्रिपटुा पञ्चिाणेशी पञ्चकल्पलतािः स्मतृािः । श्रीत्रवद्याऽमतृपीठेशी िधुािरूमतेृश्वरी ॥१६९॥ 

अन्दनपणूेत्रत त्रवख्याता पञ्च कामिघुािः स्मतृािः । श्रीत्रवद्या त्रिद्धलक्ष्मीश्च मातङ्गी भवुनेश्वरी ॥१७०॥ 

वारािी पञ्चरत्नानामीश्वयमश्च प्रकीत्रतमतािः । गणेशो वटुकशै्चव के्िेशो योत्रगनीगणािः ॥१७१॥ 

तत्रपमता ित्रलपािात्रण िवे रक्न्दत ुपतू्रजतािः । ऐशान्दयां िवमिा पात ुत्रनत्यं त्रनमामल्यवात्रिनी ॥१७२॥ 

शेत्रषका िनु्दिरी पात ुत्रिन्दिचुक्रत्रनवात्रिनी । त्रनत्यं कामकला पात ुमरुा मां पात ुखेचरी ॥१७३॥ 

शत्रिमाम िवमिा पात ुया मलूाधारवात्रिनी । मरुामन्दिोपचारैस्त ुिमस्ता िवेताश्च यािः ॥१७४॥ 

तािः श्रीश्च पतू्रजता चास्त ुश्रीमत्रिपरुिनु्दिरी । श्रीमत्रत्िपरुिनु्दियामिः स्तवराजं मनोिरम ्॥१७५॥ 

पजूाक्रमेण कत्रथतं िाधकानां िखुाविम ्। क्रमेणानेन त्रवत्रधना श्रीमत्रत्िपरुिनु्दिरीम ्॥१७६॥ 

िम्पजू्य िाधकशे्रष्ठो रक्ामन्दिं ििा पठेत ्। प्रातिः काले शतु्रचभूमत्वा त्रनशायामधमरािके ॥१७७॥ 

अथवा िङ्कटे प्रापे्त राजस्थाने ििुगुममे । जले वाथ स्थले वात्रप श्मशाने िगुममे त्रगरौ ॥१७८॥ 

यि यि भये प्राप्ते ि तिैव पठेन्दनरिः । िवामवयवभावेन िेवीं ित्रञ्चन्दत्य िाधकिः ॥१७९॥ 

रक्ां कुवीत यत्नेन िवामशभुत्रवनात्रशनीम ्। स्तोिं चादु्भतमेवेि ंिैलोक्ये चात्रप िलुमभम ्॥१८०॥ 

गोपनीयं प्रयत्नेन यिीच्िेिात्मनो त्रितम ्। यस्मै कस्मै न िात्यं न वि्यं किाचन ॥१८१॥ 

त्रशष्याय भत्रियिुाय िाधकाय प्रकाशयेत ्। भ्रष्टभे्यिः िाधकेभ्योऽत्रप िान्दधवेभ्यो न िशमयेत ्॥१८२॥ 

ित्ते चत्रित्रद्धिात्रनिः स्यात्रित्याज्ञा शाङ्करी कृता । मन्दिािः पराङु्मखा यात्रन्दत कु्रद्धा भवत्रत िनु्दिरी ॥१८३॥ 
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अशभंु च भवेत्तस्य तस्माद्यत्नेन गोपयेत ्। यद्गिृ ेत्रवद्यते स्तोिं ग्रन्दथे त्रलत्रखतमतु्तमम ्॥१८४॥ 

चञ्चलात्रप त्रस्थरा भतू्वा कमला ति त्रतष्टत्रत । तस्माद्यत्नात्रिमं ग्रन्दथं पजूयेद्गन्दधपषु्पकैिः ॥१८५॥ 

पजूाफलं लभेत्रन्दनत्यं िनु्दिरीित्रन्दनत्रधभमवेत ्। स्तवराजत्रममं पणु्यं यिः पठेत्ििुमात्रितिः ॥१८६॥ 

यत्फलं लभते तस्माच्िृणधु्वं िाधकोत्तमािः । वारमेकं त ुयोऽधीयात ्ि पजूाफलमश्नतेु ॥१८७॥ 

वेत्रिता मातचृक्रस्य िाधको भतु्रव जायते । मािमेतत्क्रमेणैव पठेद्भत्रिपरायणिः ॥१८८॥ 

स्वगेऽत्रप त्रवत्रितो भतू्वा िेवीभिस्त ुभतूले । भक्त्या च धारयेद्यस्त ुत्रलत्रखत्वा स्तोिमतु्तमम ्॥१८९॥ 

त्रशखायामथवा कण्ठे िािौ वा भत्रििंयतुिः । ि भवेत्िाधकशे्रष्ठो मातणॄां च ििा त्रप्रयिः ॥१९०॥ 

लभते िवमकामान्दवै परं स्वस्त्ययनं भवेत ्। तस्मात्रिि ंप्रयत्नेन धारयेत्रित्रधना तथा ॥१९१॥ 

पत्रठत्वा पजूत्रयत्वा च िैलोक्यं वशमानयेत ्। भिाय ििते तस्मै मन्दिं रक्ाकरं परम् ॥१९२॥ 

धतृ्वा िौवणममध्यस्थां िवमकामान्दनरो लभेत ्। यात्रन वाञ्ित्रत कामात्रन भतु्रिमतु्रिकरात्रण च ॥१९३॥ 

लभते नाि िन्दििेो भतु्रव स्वगे रिातले । दृष््टवा च िाधकशे्रषं्ठ ग्रिराक्ित्रििंकािः ॥१९४॥ 

िरूािवे पलायन्दते न िमथामश्च त्रितं्रितमु ्। त्रवषं त्रनत्रवमषतां यात्रत पापं त्रनयामत्रत िङ्क्यम ्॥१९५॥ 

िवेवन्दमानवो भतू्वा भनुत्रि ििुलं िखुम ्। तस्मात्रन्दनत्यं पठेद्धीमान्दमतु्रिकामाथमत्रिद्धये ॥१९६॥ 

भक्त्या च धारयेद्दवेीं स्वरक्ां िवमिाऽऽचरेत ्। पवूमजात्रतपररज्ञानवेदं्य जन्दमििस्रकम ्॥१९७॥ 

न पनुजामयते योनौ मरणं नात्रस्त चापरम ्। गन्दधवमरूपवान ्भतू्वा िम्पजू्य परमेश्वरीम ्॥१९८॥ 

रक्ामन्दिं पत्रठत्वा च िेवत्वं लभते ध्रवुम ्। अपिेु लभते पिंु िरररो लभते धनम ्॥१९९॥ 

यं यं वात्रप स्मरेत्रन्दनत्यं तं तमाप्नोत्रत त्रनत्रश्चतम ्। अत्रतििुःखालये कष्ट ेभीमे त्रनगडिन्दधने ॥२००॥ 

िकृत्पाठे कृते त्रनत्यं त्रनगडान्दमचु्यते ध्रवुम ्। िषु्कृतैरत्रभचारैश्च रोगैयमक्ष्मात्रित्रभश्च यिः ॥२०१॥ 

परप्रयिैुग्रमस्तोऽत्रप पठनान्दमचु्यते नरिः । इमं त्रिपरुिनु्दियामिः स्तवराजं मनोिरम ्॥२०२॥ 

 

  



 
 
   

By grace of Śrī Guru prajñānānandanāthaḥ, transliterated for free public release by Anand Hariharan 

 

Śrītripurāstavarāja(IAST) 
 

śrīnāthādi gurutrayaṃ gaṇapatiṃ pīṭhatrayaṃ bhairavaṃ 

siddhaughaṃ vaṭukatrayaṃ padayugaṃ dūtīkramaṃ maṇḍalam | 

vīrāndvyaṣṭacatuṣkaṣaṣṭinavakaṃ vīrāvalīpañcakam 

śrīmanmālinimantrarājasahitaṃ vande gurormaṇḍalam || 1|| 

seve sindūrasandohasundarasvāṅgabhāsurām | 

karuṇāpūrapīyūṣakaṭākṣāṃ kulanāyikām || 2|| 

dvinetraṃ dvibhujaṃ śāntaṃ guruṃ padmāsanasthitam | 

yogapīṭhe samāsīnaṃ namāmi śirasisthitam || 3|| 

namāmi sadguruṃ śāntaṃ pratyakṣaśivarūpiṇam | śirasā 

yogapīṭhasthaṃ muktikāmārthasiddhaye || 4|| 

yā nityā paramā śaktirjagaccaitanyarūpiṇī | tāṃ namāmi 

mahādevīṃ pañcamīṃ mātṛrūpiṇīm || 5|| 

yasyāḥ sarvaṃ samutpannaṃ yasyāmadyāpi tiṣṭhati | 

layameṣyati yasyāṃ tāṃ pañcamīṃ praṇamāmyaham || 6|| 

śrīmatkalpatarormūle bhavānyā ratnamandire | ratnasiṃhāsane 

devyāḥ śrīcakraṃ praṇamāmyaham || 7|| 

bhūgṛhaṃ guṇarekhāḍhyaṃ vedadvāropaśobhitam | trivṛttaṃ 

ṣoḍaśadalaṃ tathāṣṭadalakarṇikam || 8|| 
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koṇaṃ dvidikkoṇaṃ vasukoṇaṃ trikoṇakam | madhye 

bindumahācakraṃ nityaṃ śrītripurāmayam || 9|| 

brahmāṇḍādhāraśaktiśca kalāsmarapurandarāḥ | etāḥ saṃyojya 

purata īśvarīṃ yojayecchive || 10|| 

candrabījaṃ bindusaṃsthaṃ śivabījaṃ niyojayet | mādanaṃ 

śakrabījasthaṃ yojayedbhuvaneśvarīm || 11|| 

śivabījaṃ mādanasthaṃ śakraṣaṣṭisamanvitam | saptamaṃ tacca 

śakrasthaṃ māyābījaṃ samuddharet || 12|| 

tuṅgākṣaraṃ śivādisthaṃ marudindrasamanvitam | 

dharandharasutābījamekatrāpi niyojayet || 13|| 

bagalāturīyabījādhaḥ ṣoḍaśaṃ ca niyojayet | vāksthaṃ 

turīyakaṃ bījaṃ śākrabījaṃ niyojayet || 14|| 

pinākeśaṃ candrasaṃsthamākāśaṃ rasasaṃsthitam | 

caturthasvarasaṃyuktaṃ nādabindusamanvitam || 15|| 

sarvamekatra saṃyojya pañcapañcākṣarī bhavet | 

pañcakūṭātmikā vidyā sarvatantreṣu gopitā || 16|| 

kalahrīṃ hasakalahrīṃ hakahalahīṃ hakalahrīṃ hakalasahīṃ 

vidyācūḍāmaṇirdevī proktā sarvottamottamā | tava 

snehānmayākhyātā nākhyeyā yasya kasyacit || 17|| 

indro māṃ rakṣayetprācyāmāgneyyāmagnidevatā | yāmye 

yamaḥ sadā pātu nairṛte nirṛtiśca mām || 18|| 
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paścime varuṇaḥ pātu vāyavye vāyudevatā | dhanadaścettare 

pātu aiśānyāmīśvaro'vatu || 19|| 

ūrdhvaṃ prajāpatiḥ pāyādadhaścānantadevatā | evaṃ daśa diśo 

rakṣāṃ kurvantvāśādhidevatāḥ || 20|| 

gaṇeśaḥ sarvadā pātu kṣetreśo rakṣayetsadā | dvāraśrīḥ sarvadā 

pātu dehalī pātu sarvadā || 21|| 

gaṇanāthaḥ sadā pātu durgā māṃ parirakṣatu | vaṭuko 

bhairavaścānte kṣetrapālo'bhirakṣatu || 22|| 

saha ratyā svapatnyā ca kāmadevaśca sarvadā | prītyā saha 

vasanto'pi pātu māṃ nandane vane || 23|| 

cakrasya paścime dvāre bhavānyā ratnamandire | śaṅkhapadma 

nidhī rakṣāṃ kurutāṃ kāmasiddhaye || 24|| 

pātu māṃ ratnasopānaṃ paramaiśvaryaśobhitam | 

rakṣayetpaścimadvāre bhavānyā ratnamandire || 25|| 

sarasvatī mahālakṣmīrmāyā durgā vibhūtaye | bhadrakālī tathā 

svastī svāhā caiva śubhaṅkarī || 26|| 

gaurī ca lokadhātrī ca vāgīśvaryādayo mama | etāścātra sthitāḥ 

sarvā rakṣāṃ kurvantu sarvadā || 27|| 

pāṣaṇḍācāriṇo bhūtā bhūmau ye cāntarikṣagāḥ | divi loke sthitā 

ye ca te gacchantu śivājñayā || 28|| 

vāstūnāmadhipo brahmā sraṣṭā rakṣatu sarvadā | kulanāthaḥ sadā 
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pātu dvīpanātho'pi sarvadā || 29|| 

śivaṃ kurvantu tāḥ sarvā āsane pañca devatāḥ | pṛthvi tvayā 

dhṛtā lokā devi tvaṃ viṣṇunā dhṛtā || 30|| 

tvaṃ ca dhāraya māṃ devi pavitraṃ kuru cāsanam | cakrasya 

dakṣiṇe bhāge śrīmatpātrasya maṇḍale || 31|| 

pañcaratnāni me pāntu pūjakānāṃ ca siddhaye | tatra pātrāsane 

puṇye sarvadā vahnimaṇḍale || 32|| 

vahneśca maṇḍalaṃ pātu kuladevyāśca pūjane | dhūmrārcirūṣmā 

jvalinī jvālinī visphuliṅginī || 33|| 

suśrīḥ surūpā kapilā havyakavyavahe daśa | vahnerdaśakalā 

jñeyāḥ sarvadharmaphalapradāḥ || 34|| 

etābhiḥ sahito rakṣāṃ kuryādvaiśvānaro mama | tatra pātravare 

divye śrīmadādityamaṇḍale || 35|| 

sūryasya maṇḍalaṃ pātu mama sarvārthasiddhaye | tapinī tāpinī 

dhūmrā marīcirjvālinī ruciḥ || 36|| 

suṣumnā bhogadā viśvā bodhinī dhāriṇī kṣamā | 

kabhādyarṇayutā bhānoṣṭhaḍāntā dvādaśeritāḥ || 37|| 

etāḥ kalāstu sūryasya sūryamaṇḍalasaṃsthitāḥ | etābhiḥ sahito 

rakṣāmādityaḥ prakarotu me || 38|| 

tatra pātrāmṛte divye somasyāmṛtamaṇḍale | amṛtaṃ sarvadā 

pātu bhairavānandahetukam || 39|| 
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amṛtā mānadā pūṣā tuṣṭiḥ puṣṭī ratirdhṛtiḥ | śaśinī candrikā 

kāntirjyotsnā śrīḥ prītiraṅgadā || 40|| 

pūrṇā pūrṇāmṛtā kāmadāyinyaḥ svarajāḥ kalāḥ | 

somamaṇḍalamadhyasthā rakṣāṃ kurvantu sarvadā || 41|| 

ravivedakalāpūrṇe sudhāsampūrṇamaṇḍale | nakṣatrādhipatī 

rakṣāṃ karotu mama bhūtaye || 42|| 

sūryāgnimaṇḍale divye sampūrṇe śaśimaṇḍale | pātu māṃ 

khecarībījaṃ doṣaikādaśanāśakṛt || 43|| 

śaktiyukte surānande bhairavādyaiḥ saśaktibhiḥ | 

ānandabhairavo rakṣāṃ karotu mama sarvadā || 44|| 

tatra pūrṇāmṛte puṇye śaktiryā vāraṇī kalā | ānandarūpiṇī rakṣāṃ 

karotu mama sarvadā || 45|| 

sṛṣṭirbuddhiḥ smṛtirmedhā kāntirlakṣmīrdyutiḥ sthirā | sthitiḥ 

siddhiriti khyātāḥ kacavargakalā daśa || 46|| 

akārādbrahmaṇotpannāḥ sṛṣṭikarmaṇi tatparāḥ | etābhiḥ sahitaḥ 

pāyādbrahmā māṃ vākpradaḥ sadā || 47|| 

jarā ca pālinī śāntirīśvarī ratikāmike | varadā hrādīnī prītirdīrghā 

ca ṭatavargagāḥ || 48|| 

ukārādviṣṇusambhūtāḥ sthitikarmaṇi tatparāḥ | etābhiḥ sahitaḥ 

pāyānmāṃ viṣṇuḥ puṣṭidāyakaḥ || 49|| 
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tīkṣṇā raudrī bhayā nidrā tandrī kṣut krodhinī kriyā | udgārā 

mṛtyurūpā ca payavargakalā daśa || 50|| 

sarvā ghoraśca tāmrākṣī mahāraudrī bhayaṅkarī | ugraścaṇḍā ca 

durmedhā rudrāṇī vikṛtānanā || 51|| 

akārādrudrasambhūtāḥ saṃhārakarmaṇi sthitāḥ | etābhiḥ sahito 

rakṣettrinetro me sadā śivaḥ || 52|| 

gatiḥ prajñā sthitiḥ saṃvit prītyunmādau kṣudhā smṛtiḥ | 

śāntistṛṣṇā dayā māyā nṛtyagītādikarmaṇi || 53|| 

makārādyāḥ śivādbhūtāḥ śāntikarmaṇi tatparāḥ | etābhiḥ sahito 

rakṣenmāṃ sadā parameśvaraḥ || 54|| 

āsanāyāṃ jape homa upacāreṣu yāḥ kalāḥ | karmasvavasthitā 

yāśca tā rakṣantu sadā mama || 55|| 

ākṛṣṭiḥ stambhanaṃ mohaḥ śoṣaṇaṃ dāha ḍāhakaḥ | māraṇaṃ 

sarvasaṃhāraḥ saṃkṣobhastambhanāntakṛt || 56|| 

akārādikṣakārāntā yāḥ kalāḥ karmakāriṇīḥ | etā rakṣāṃ karotu 

me yoginyo baladāyakāḥ || 57|| 

trikoṇāntarasaṃsthā yāḥ ṣaḍadhvādisamanvitāḥ | 

ṣaṭtriṃśadvarṇamālāśca mātaraḥ pāntu mām sadā || 58|| 

brāhmī mahālakṣmīśāniḥ sarasvatyathi saṃkarī | kaumāri 

caṇḍikā ceti mātaraḥ pāntu mām sadā || 59|| 

sarvato māṃ parīkṣante netraiḥ sūryāyutaprabhaiḥ | mātaro 
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mātṛkāścātra sarvā rakṣantu mām sadā || 60|| 

ambikā yā maheśānī tripurā śrīmanoharā | kālikā kālarātriśca 

kapālinyambikā tathā || 61|| 

chāyā ca vijayā lakṣmīrmahāmāyā manonmanī | bhagavatī ca 

durgā ca śivā ca śāṅkarī tathā || 62|| 

nārāyaṇī viṣṇumāyā divyajvālā manojavā | āsanādyāḥ sthitā 

yāśca tāḥ sarvā rakṣakāḥ śivāḥ || 63|| 

sṛṣṭisthityantakāḥ kṣubdhā mātaro baladāyakāḥ | daśa mātara 

āsanāyāṃ rakṣāṃ kurvantu mām sadā || 64|| 

trikoṇamadhyasthitayoginībhyo namaḥ | bindutrikoṇavāsinyai 

namaḥ | tripurāyai namaḥ | || 65|| 

sindūravarṇāṃ trinetrāṃ śaṅkhaśaṅkhāsicihnitām | 

karairvarābhayāṅkāḍhyāṃ puṣṭabhogāvṛtāṅgakām || 66|| 

divyāmbaradharāṃ devīṃ māṇikyābharaṇānvitām | 

jñānayogamayīṃ ramyāṃ sāmeśyambujavāsinīm || 67|| 

namāmi candrasaṅkāśāṃ tripurāṃ sukhasaṃśrayām | 

rājamukuṭaśobhāḍhyāṃ rājarājeśvarīṃ parām || 68|| 

śvetāṃśukadharāṃ śāntāṃ mauktikaprakarānvitām | āsīnāṃ 

padmasaṃsthāṃ ca śāradāmabhivandaye || 69|| 

indrāṇiṃ divyamukuṭāṃ vyāghracarmottarīyakam | 

sindūraruṇavaktrāṃ tāṃ cāmuṇḍāṃ praṇamāmyaham || 70|| 
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kālasaṅkṣobhiṇīṃ devīṃ mṛtyusaṃhāriṇīṃ parām | krūraṃ 

khaḍgadharaṃ devīṃ tāṃ praṇamya vimucyate || 71|| 

jayā ca vijayā caiva ajitā ca aparājitā | nārasiṃhī mahogrā ca 

śaktayo rakṣakāḥ sadā || 72|| 

jayādyā aṣṭa śaktīśca bhayādyā aṣṭa nāyakāḥ | yoginyo'ṣṭau 

samākhyātāḥ pramathā aṣṭa eva tu || 73|| 

khecarī ca caṭikā ca lambikā ca ghaṇṭikā tathā | lolā ca lambinī 

caiva ghantikā vyāpinī tathā || 74|| 

āyurdīrghā tathā śāntiḥ puṣṭirdhṛtirasaṃśayā | siddhāḥ śaktayastā 

devyo yoginyo mama mātaraḥ || 75|| 

vāṇī ca jñānaśaktisca śaktayo mama mātaraḥ | ya imāḥ 

pūjayennityaṃ tasya siddhirna saṃśayaḥ || 76|| 

tripurasundarī pātu māmagrataḥ sarasvatī | pratyagrato 

mahālakṣmīḥ kauberī dṛṣṭimaṅgale || 77|| 

pratīcīṃ pātu māṃ rātrau prāgīśānyaṃ sadā tathā | 

dīkṣottaragururdevo vāmāgneyāmadhiṣṭhitaḥ || 78|| 

pātu māṃ dakṣiṇe pāṇau vāmadakṣiṇayostathā | pārśvayorjānunī 

pādau pātu pātaṃgirīśvaraḥ || 79|| 

śrīdevī karṇikāmadhyāṃ candrabimbasamaprabhām | vīṇākarāṃ 

mahālakṣmīṃ jñānaśaktiṃ namaḥ śivām || 80|| 

anantāyāstu pādābje kamale'nantaśāyinī | 
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śāstramārgaikatattvajñāṃ jñānaśaktiṃ namaḥ śivām || 81|| 

tripure tripurādhīśe trailokyavijayaprade | tāre tarānvitākāre 

trailokyāmṛtavarṣiṇi || 82|| 

śrīmattripurasundaryā mūlamantraḥ prakīrtitaḥ | pañcadaśākṣaro 

mantraḥ sarvārthasādhanapradāḥ || 83|| 

aghoramantraḥ ṣoḍaśī prāṇato'pi garīyasī | śāktānāṃ mokṣadā 

mantraḥ sarveṣāṃ phaladāyakaḥ || 84|| 

guṇatrayātmikā vidyā brahmaviṣṇumaheśvarī | tāre tarānvitākāre 

trayīvidyātmikā parā || 85|| 

varṇāṣṭako mahāpuṇyaḥ sarvātmaparipūrvakaḥ | 

ṣaṭkoṇaśaktisampanno nādānto bindusaṃyutaḥ || 86|| 

akāre bindusaṃyuktaṃ kāmakalāmayīṃ śivām | dhyātvā 

saṃpūjayetpaścātsaṅkṣiptā tripurāmbikā || 87|| 

mūlādhāre mahālakṣmīḥ svādhiṣṭhāne parāśivā | maṇipūre 

viśālākṣī hṛtpadme lalitāmbikā || 88|| 

kaṇṭhe visuddhāvidyā ca ājñācakre śivātmikā | sahasrāre 

mahāraudrī vyāpinī parameśvarī || 89|| 

brahmarandhre sadā pāyānmātṛkābījasaṃbhavā | ṣaṭcakreṣu 

samāyuktā mātaraḥ pāntu mām sadā || 90|| 

aṣṭamūrtirmahādevaḥ śāradā parameśvarī | vedavedāṅgamātā ca 

gāyatrī cāpi sarvadā || 91|| 
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vāgbhavaṃ pātu me śīrṣaṃ kāmarājaḥ kapolayoḥ | ānandaṃ 

cakṣuṣī pātu śrīvidyā sarvavanditā || 92|| 

karṇayoḥ pātu me lakṣmīḥ kāmākṣī nāsikāṃ tathā | jihvāyāṃ 

pātu me devī ghrāṇendriyaṃ tu bhairavī || 93|| 

kaṇṭhe me pātu māyā ca skandhayoḥ pātu pārameśvarī | bāhū me 

pātu kālī ca hastayoḥ śaktiravyayā || 94|| 

nakhāṃśca me pātu durgā ca hṛdayaṃ pātu bhairavī | nābhau ca 

kuṇḍalī pātu kukṣiṃ me śaktiravyayā || 95|| 

pṛṣṭhaṃ me pātu māhātmyaṃ jaṅghe pāyātsarasvatī | 

ūruyugmaṃ sadā pātu kāmeśī kāmapūjanā || 96|| 

jānunī me jagaddhātrī ūrū pātu paraśivā | gulphayormāyikī pātu 

pādau me mātṛkā śivā || 97|| 

aṅgulīḥ pātu mātā me jānujaṅghādi sarvadā | śaktiḥ pātu 

mahādevī sarvāvayavasaṃsthitā || 98|| 

cittajñaḥ pātu me nityaṃ kāmakāmo manasvinī | 

prāṇāyāmaparijñānājjñānayogaṃ karotu me || 99|| 

etāśca devatāḥ sarvāḥ śaktayaḥ pūjanātmikāḥ | śaktimānmāṃ 

sadā rakṣetśaktibījaṃ sadā mama || 100|| 

mūlabījaṃ sadā pātu māṃ mātṛgaṇapūjitam | śrīcakraṃ sarvadā 

pātu sarvāpadbhyo nirāmayam || 101|| 

mahāpadmāṭavī madhye śrīcakraṃ nirmitaṃ śubham | tasya 
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madhye mahādevī lalitā kāmarūpiṇī || 102|| 

karairvarābhayāyuktā raktākṣyā raktavāsasā | 

pañcāṅgulīmahāraktā yāṃ dṛṣṭvā muchyate bhayāt || 103|| 

tāmambikāṃ mahāraudrīṃ mahāmāyāṃ manonmanīm | 

mahāmṛtyubhayaghnīṃ ca saṅgrāme vijayapradām || 104|| 

bhuktimuktipradāṃ devīṃ śaktibījaṃ sadā śivām | dhyātvā 

stutvārcayetprātaḥ sarvakāmaphalapradaḥ || 105|| 

yasyāḥ smaraṇamātreṇa durgādyāḥ sarvaśaktayaḥ | tamasyantaṃ 

prayāntyāśu kāmarūpāṃ bhaje śivām || 106|| 

somasūryāgninayanāṃ khaḍgākṣamālamālinīm | 

pāśāṅkuśadharāṃ devīṃ sarvābharaṇabhūṣitām || 107|| 

sarvālankarasaṃyuktāṃ sarvaratnasamanvitām | sadā 

karatalāsaktasphoṭikādarśamaṇḍalām || 108|| 

sadā sadānandamayīṃ sadānityāṃ śivāmṛtām | sadā tu 

pāyādambā me jñānamudrādharaṃ parām || 109|| 

icchāmudrā jñānamudrā kriyāmudrā vibhūtaye | kāmakrodhau 

lobhamohau madaṃ mātsaryameva ca || 110|| 

ahaṅkāraṃ ca cittañca buddhiṃ tānindriyāṇi ca | 

etānviṣayasaṃyuktānpaśyedambā sadā mama || 111|| 

trailokyātītadehā ca trailokyātītavigrahā | trailokyātītavidyā ca 

trailokyātītasaṃśrayā || 112|| 
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trailokyātītakīrtiśca trailokyātītavarcitā | trailokyātītadīkṣā ca 

trailokyātītapūjitā || 113|| 

trailokyātītavāsā ca trailokyātītadāyinī | trailokyātītā 

śaktistraibhūmyādhipadāyinī || 114|| 

aṣṭādhyāyī brahmasūtraṃ bhāṣyaṃ bhārgavatastathā | 

padārthavidyāyuktaṃ yā sā me rakṣatu sarvadā || 115|| 

sā me vidyā sadā pāyānnityaṃ nīrogatāṃ śivām | lalitāṃ 

lāsyasaṃpannāṃ mantravidyāṃ mahābalām || 116|| 

sarvamantramayīṃ nityaṃ sarvatantramayīṃ parām | 

sarvayogamayīṃ śuddhāṃ sarvayogavimocanīm || 117|| 

sarvayogasvarūpāṃ ca sarvayogavidhāyinīm | sarvavidyāmayīṃ 

devīṃ sarvavidyāvivarjitām || 118|| 

sarvopaniṣadāṃ gūḍhāṃ sarvopaniṣadālayaṃ | 

sarvopaniṣadārādhyāṃ sarvopaniṣadātmikām || 119|| 

sarvopaniṣadudbhūtāṃ sarvopaniṣaduttamām | 

sarvopaniṣadābhijñāṃ sarvopaniṣadarcitām || 120|| 

sarvāśrayāṃ sarvagatāṃ sarvasampattihetukīm | sā me vidyā 

sadā pāyādyāvatkālamidaṃ jagat || 121|| 

namaste śaṅkhanilaye śaṅkhasaṃbhūtavāsini | 

śaṅkhapriyapriyatame śaṅkharūpe namo'stu te || 122|| 

śaṅkhasaṃbhāvitāṅge ca śaṅkhasaṃjñāvivarjite | 
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śaṅkhasthitaparānande śaṅkharūpe namo'stu te || 123|| 

aṣṭamaṅgalasaṃyukte sarvamaṅgalamaṅgale | śaṅkhamadhye 

sthitāṃ devīṃ śaṅkharūpe namo'stu te || 124|| 

aṣṭabhairavamadhyasthāṃ aṣṭamaṅgalamaṅgalām | śaṅkhasthāṃ 

śaṅkhinīṃ devīṃ śaṅkharūpe namo'stu te || 125|| 

vāgdevyo varadāḥ santu sarvāstuṣyantu pūjitāḥ | sadā tuṣṭāḥ 

sadānandā māṃ santu pālayantu ca || 126|| 

sarvābhiḥ pūjitā devyo viśuddhāntaḥkaraṇyaham | 

śuddhasphaṭikasaṃkāśāḥ sarvāḥ sarveśvarā mama || 127|| 

aṣṭakoṇāntare devyaḥ sarvā me rakṣakāḥ sadā | sarvāṇi ca 

śubhānyastu prayacchantu varapradāḥ || 128|| 

vajreśvaryambikā bhadrakālī śivā tathaiva ca | kālarātriḥ 

pratyaṅgirā devyaḥ pāntu punaḥ punaḥ || 129|| 

cakreśvarī mahāraudrī kauberī māmakī tathā | aṭṭahāsyā 

mahākālī sarvā me rakṣakāḥ sadā || 130|| 

aṣṭakoṇāntare vāṇyo rakṣāṃ kurvantu sarvadā | aṣṭakoṇe 

samāyuktāḥ sarvābharaṇabhūṣitāḥ || 131|| 

sarvadevamayī devī sarvamantramayi sadā | sarvatantramayi 

śuddhā sarvayogavimocanī || 132|| 

sarvajñā sarvagā śuddhā sarvaśaktisamanvitā | 

sarvapāpanivṛttyarthaṃ rakṣāṃ kurvantu sarvadā || 133|| 



 
 
   

By grace of Śrī Guru prajñānānandanāthaḥ, transliterated for free public release by Anand Hariharan 

devyaḥ sarvā mahārāje saptakoṇeṣu saṃsthitāḥ | 

lakṣmyādiṣaḍvidhāḥ śuddhā māṃ rakṣantu śubhapradāḥ || 134|| 

devyo me rakṣaṇīyāḥ syuḥ sarvāḥ sarvārthasādhikāḥ | 

ṣaṭkoṇāntarasaṃsthaśca ṣaḍaṅgāni śiro mukham || 135|| 

hṛdayaṃ ca tathā pāṇī aṅgaṣaṭkaṃ samāśritam | ṣaḍaṅgāni tu me 

sarvā rakṣāṃ kurvantu sarvadā || 136|| 

cakrāṇāṃ madhyasaṃsthāyāḥ śaktīnāmṛṣibhiḥ saha | dīkṣāyāḥ 

sarvasaṃpattiryatra tiṣṭhati sarvadā || 137|| 

etaddhyānārcanābhyāṃ ca mantratantraprayogataḥ | siddhā 

sarve'pi mantrāśca yena kenāpi karmaṇā || 138|| 

cakreśvarī cakravartī cakradevyambikā tathā | cakreśāni 

cakravāṇyā mātaraśca cakrasthitāḥ || 139|| 

cakreśvarāśca bhagavatyastā rakṣantu punaḥ punaḥ | devyaḥ 

sarvāḥ svamudrābhiḥ sarvadā rakṣakā mama || 140|| 

sarvadā rakṣaṇaṃ kuryuḥ pālanaṃ ca punaḥ punaḥ | pālayantu 

sadā devyo dānavānmāṃ pramocayet || 141|| 

madhyakoṇeṣu me pāntu devyaḥ sarvā manoharāḥ | 

guhyātiguhyārcanāśca pūjayantyā mahābalāḥ || 142|| 

madhyakoṇeṣu yāḥ śaktirdevyaḥ pāntu punaḥ punaḥ | 

dvādaśāntarasaṃsthaśca dvādaśāṅgāni rakṣatu || 143|| 

lalāṭaṃ cakṣuṣī karṇau nāsikā ca mukhatrayam | oṣṭhau jihvāṃ 
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tathā daṃṣṭrāṃ kaṇṭhaṃ pātu śivā sadā || 144|| 

bhujau bāhū tathā pāṇī vakṣo me pātu parvatī | hṛdayaṃ ca tathā 

kukṣiṃ pātu me'bhīṣṭadāyinī || 145|| 

kaṭiṃ me pātu devī ca guhyamavyāpinī tathā | ūruyugmaṃ tathā 

jānu pādau pātu śivā sadā || 146|| 

tālukāṃ ca pātu devī jihvāṃ pātu parāmbikā | dantāṃśca me 

sadā pātu pāyū me pātu mālinī || 147|| 

dharmārthakāmamokṣāśca caturvargāḥ pradhānikāḥ | catvāraḥ 

śaktayaścātra rakṣāṃ kurvantu sarvadā || 148|| 

brahmāṇī viṣṇumayī ca rudrāṇī tripureśvarī | īśvarī ca sadā devī 

sadā pāyādgaṇādhipā || 149|| 

trailokyamohanī devi sarvāsuranamaskṛtā | icchāmohakṛtī devī 

pātu māṃ sarvadā śivā || 150|| 

sarvasaṃhāriṇī devī sarvārthārthapradāyinī | icchāmohakṛtī devī 

sarvakāmapradāyinī || 151|| 

kāmākhyā kāmadhenuśca kāmapūraṇadāyinī |kāmakrodhakarī 

devī kāmarūpadharā śivā || 152|| 

vāgdevyo varadāḥ santu sarvāstuṣyantu pūjitāḥ | sadā tuṣṭāḥ 

sadānandā māṃ santu pālayantu ca || 153|| 

sarvābhiḥ pūjitā devyo viśuddhāntaḥkaraṇyaham | 

śuddhasphaṭikasaṃkāśāḥ sarvāḥ sarveśvarā mama || 154|| 
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aṣṭakoṇāntare devyaḥ sarvā me rakṣakāḥ sadā | sarvāṇi ca 

śubhānyastu prayacchantu varapradāḥ || 155|| 

vajreśvaryambikā bhadrakālī śivā tathaiva ca | kālarātriḥ 

pratyaṅgirā devyaḥ pāntu punaḥ punaḥ || 156|| 

cakreśvarī mahāraudrī kauberī māmakī tathā | aṭṭahāsyā 

mahākālī sarvā me rakṣakāḥ sadā || 157|| 

aṣṭakoṇāntare vāṇyo rakṣāṃ kurvantu sarvadā | aṣṭakoṇe 

samāyuktāḥ sarvābharaṇabhūṣitāḥ || 158|| 

sarvadevamayī devī sarvamantramayi sadā | sarvatantramayi 

śuddhā sarvayogavimocanī || 159|| 

sarvajñā sarvagā śuddhā sarvaśaktisamanvitā | 

sarvapāpanivṛttyarthaṃ rakṣāṃ kurvantu sarvadā || 160|| 

devyaḥ sarvā mahārāje saptakoṇeṣu saṃsthitāḥ | 

lakṣmyādiṣaḍvidhāḥ śuddhā māṃ rakṣantu śubhapradāḥ || 161|| 

devyo me rakṣaṇīyāḥ syuḥ sarvāḥ sarvārthasādhikāḥ | 

ṣaṭkoṇāntarasaṃsthaśca ṣaḍaṅgāni śiro mukham || 162|| 

hṛdayaṃ ca tathā pāṇī aṅgaṣaṭkaṃ samāśritam | ṣaḍaṅgāni tu me 

sarvā rakṣāṃ kurvantu sarvadā || 163|| 

cakreśvarī cakravartī cakradevyambikā tathā | cakreśāni 

cakravāṇyā mātaraśca cakrasthitāḥ || 164|| 

cakreśvarāśca bhagavatyastā rakṣantu punaḥ punaḥ | devyaḥ 
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sarvāḥ svamudrābhiḥ sarvadā rakṣakā mama || 165|| 

sarvadā rakṣaṇaṃ kuryuḥ pālanaṃ ca punaḥ punaḥ | pālayantu 

sadā devyo dānavānmāṃ pramocayet || 166|| 

madhyakoṇeṣu me pāntu devyaḥ sarvā manoharāḥ | 

guhyātiguhyārcanāśca pūjayantyā mahābalāḥ || 167|| 

madhyakoṇeṣu yāḥ śaktirdevyaḥ pāntu punaḥ punaḥ | 

dvādaśāntarasaṃsthaśca dvādaśāṅgāni rakṣatu || 168|| 

lalāṭaṃ cakṣuṣī karṇau nāsikā ca mukhatrayam | oṣṭhau jihvāṃ 

tathā daṃṣṭrāṃ kaṇṭhaṃ pātu śivā sadā || 169|| 

bhujau bāhū tathā pāṇī vakṣo me pātu parvatī | hṛdayaṃ ca tathā 

kukṣiṃ pātu me'bhīṣṭadāyinī || 170|| 

kaṭiṃ me pātu devī ca guhyamavyāpinī tathā | ūruyugmaṃ tathā 

jānu pādau pātu śivā sadā || 171|| 

tālukāṃ ca pātu devī jihvāṃ pātu parāmbikā | dantāṃśca me 

sadā pātu pāyū me pātu mālinī || 172|| 

dharmārthakāmamokṣāśca caturvargāḥ pradhānikāḥ | catvāraḥ 

śaktayaścātra rakṣāṃ kurvantu sarvadā || 173|| 

brahmāṇī viṣṇumayī ca rudrāṇī tripureśvarī | īśvarī ca sadā devī 

sadā pāyādgaṇādhipā || 174|| 

trailokyamohanī devi sarvāsuranamaskṛtā | icchāmohakṛtī devī 

pātu māṃ sarvadā śivā || 175|| 
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sarvasaṃhāriṇī devī sarvārthārthapradāyinī | icchāmohakṛtī devī 

sarvakāmapradāyinī || 176|| 

kāmākhyā kāmadhenuśca kāmapūraṇadāyinī | kāmakrodhakarī 

devī kāmarūpadharā śivā || 177|| 

sarvato māṃ parīkṣante netraiḥ sūryāyutaprabhaiḥ | mātaro 

mātṛkāścātra sarvā rakṣantu mām sadā || 178|| 

ambikā yā maheśānī tripurā śrīmanoharā | kālikā kālarātriśca 

kapālinyambikā tathā || 179|| 

chāyā ca vijayā lakṣmīrmahāmāyā manonmanī | bhagavatī ca 

durgā ca śivā ca śāṅkarī tathā || 180|| 

nārāyaṇī viṣṇumāyā divyajvālā manojavā | āsanādyāḥ sthitā 

yāśca tāḥ sarvā rakṣakāḥ śivāḥ || 181||  

sṛṣṭisthityantakāḥ kṣubdhā mātaro baladāyakāḥ | daśa mātara 

āsanāyāṃ rakṣāṃ kurvantu mām sadā || 182|| 

yatra yatra bhaye prāpte sa tatraiva paṭhennaraḥ | 

sarvāvayavabhāvena devīṃ sañcintya sādhakaḥ || 183|| 

rakṣāṃ kurvīta yatnena sarvāśubhavināśinīm | stotraṃ 

cādbhutamevedaṃ trailokye cāpi durlabham || 184|| 

gopanīyaṃ prayatnena yadīcchedātmano hitam | yasmai kasmai 

na dātavyaṃ na vaktavyaṃ kadācana || 185|| 

śiṣyāya bhaktiyuktāya sādhakāya prakāśayet | bhraṣṭebhyaḥ 
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sādhakebhyo'pi bāndhavebhyo na darśayet || 186|| 

datte casiddhihāniḥ syādityājñā śāṅkarī kṛtā | mantrāḥ 

parāṅmukhā yānti kruddhā bhavati sundarī || 187|| 

aśubhaṃ ca bhavettasya tasmādyatnena gopayet | yadgṛhe 

vidyate stotraṃ granthe likhitamuttamam || 188|| 

cañcalāpi sthirā bhūtvā kamalā tatra tiṣṭati | tasmādyatnādi maṃ 

granthaṃ pūjayedgandhapuṣpakaiḥ || 189|| 

pūjāphalaṃ labhennityaṃ sundarīsannidhirbhavet | 

stavarājamimaṃ puṇyaṃ yaḥ paṭhetsusamāhitaḥ || 190|| 

yatphalaṃ labhate tasmācchṛṇudhvaṃ sādhakottamāḥ | 

vāramekaṃ tu yo'dhīyāt sa pūjāphalamaśnute || 191|| 

veditā mātṛcakrasya sādhako bhuvi jāyate | 

māsametatkrameṇaiva paṭhedbhaktiparāyaṇaḥ || 192|| 

svarge'pi vidito bhūtvā devībhaktastu bhūtale | bhaktyā ca 

dhārayedyastu likhitvā stotramuttamam || 193|| 

śikhāyāmathavā kaṇṭhe bāhau vā bhaktisaṃyutaḥ | sa 

bhavetsādhakaśreṣṭho mātṝṇāṃ ca sadā priyaḥ || 194|| 

labhate sarvakāmānvai paraṃ svastyayanaṃ bhavet | 

tasmādidaṃ prayatnena dhārayedvidhinā tathā || 195|| 

paṭhitvā pūjayitvā ca trailokyaṃ vaśamānayet | bhaktāya dadate 

tasmai mantraṃ rakṣākaraṃ param || 196|| 



 
 
   

By grace of Śrī Guru prajñānānandanāthaḥ, transliterated for free public release by Anand Hariharan 

dhṛtvā sauvarṇamadhyasthāṃ sarvakāmānnaro labhet | yāni 

vāñchati kāmāni bhuktimuktikarāṇi ca || 197|| 

labhate nātra sandeho bhuvi svarge rasātale | dṛṣṭvā ca 

sādhakaśreṣṭhaṃ graharākṣasahiṃsakāḥ || 198|| 

dūrādeva palāyante na samarthāśca hiṃsitum | viṣaṃ nirviṣatāṃ 

yāti pāpaṃ niryāti saṅkṣayam || 199|| 

devavanmānavo bhūtvā bhunakti bahulaṃ sukham | 

tasmānnityaṃ paṭheddhīmānmuktikāmārthasiddhaye || 200|| 

bhaktyā ca dhārayeddevīṃ svarakṣāṃ sarvadā''caret | 

pūrvajātiparijñānavedyaṃ janmasahasrakam || 201|| 

na punarjāyate yonau maraṇaṃ nāsti cāparam || 202|| 
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ஶ்ரீத்ரிபுராஸ்தவராஜ 

ஶ்ரீநாதாதி குருத்ரயஂ  கணபதிஂ  படீத்ரயஂ  பபரவஂ  
ஸித்ததௌகஂ  வடுகத்ரயஂ  பதயுகஂ  தூதீக்ரமஂ  மண்டலம் 
। வரீாந்த்வ்யஷ்டசதுஷ்கஷஷ்டிநவகஂ  
வரீாவலீபஞ்சகம் । ஶ்ரீமந்மாலிநிமந்த்ரராஜஸஹிதஂ  
வந்தத குதரார்மண்டலம் ॥ 1॥ 

தஸதவ 
ஸிந்தூரஸந்ததாஹஸுந்தரஸ்வாங்கபாஸுராம் । 
கருணாபூரபயீூஷகடாக்ாஂ  குலநாயிகாம் ॥ 2॥ 

த்விதநத்ரஂ  த்விபுஜஂ  ஶாந்தஂ  குரு  பத்மாஸநஸ்திதம் । 
தயாகபதீட ஸமாஸீநஂ  நமாமி ஶிரஸிஸ்திதம் ॥ 3॥ 

நமாமி ஸத்குரு  ஶாந்தஂ  ப்ரத்யக்ஶிவரூபிணம் । 
ஶிரஸா தயாகபடீஸ்தஂ  முக்திகாமார்தஸித்ததய ॥ 4॥ 

யா நித்யா பரமா ஶக்திர்ஜகச்பசதந்யரூபிண ீ। தாஂ  
நமாமி மஹாததவ ீஂ பஞ்சம ஂ  மாதரூபிணமீ் ॥ 5॥ 

யஸ்யாஃ ஸர்வஂ  ஸமுத்பந்நஂ  யஸ்யாமத்யாபி 
திஷ்டதி । லயதமஷ்யதி யஸ்யாஂ  தாஂ  பஞ்சம ஂ  
ப்ரணமாம்யஹம் ॥ 6॥ 
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ஶ்ரீமத்கல்பததரார்மூதல பவாந்யா ரத்நமந்திதர । 
ரத்நஸிஂ ஹாஸதந ததவ்யாஃ ஶ்ரீசக்ரஂ  
ப்ரணமாம்யஹம் ॥ 7॥ 

பூகஹ  ஂகுணதரகாட்யஂ  தவதத்வாதராபதஶாபிதம் । 
த்ரிவத்தஂ  தஷாடஶதலஂ  ததாஷ்டதலகர்ணிகம் ॥ 8॥ 

தகாண  ஂத்விதிக்தகாண  ஂவஸுதகாண  ஂத்ரிதகாணகம் । 
மத்தய பிந்துமஹாசக்ரஂ  நித்யஂ  ஶ்ரீத்ரிபுராமயம் ॥ 9॥ 

ப்ரஹ்மாண்டாதாரஶக்திஶ்ச கலாஸ்மரபுரந்தராஃ । 
ஏதாஃ ஸ தஂயாஜ்ய புரத ஈஶ்வரஂ  தயாஜதயச்சிதவ ॥ 
10॥ 

சந்த்ரபஜீஂ  பிந்துஸஂஸ்தஂ  ஶிவபஜீஂ  நிதயாஜதயத் । 
மாதநஂ  ஶக்ரபஜீஸ்தஂ  தயாஜதயத்புவதநஶ்வரம் ॥ 11॥ 

ஶிவபஜீஂ  மாதநஸ்தஂ  ஶக்ரஷஷ்டிஸமந்விதம் । 
ஸப்தமஂ  தச்ச ஶக்ரஸ்தஂ  மாயாபஜீஂ  ஸமுத்ததரத் ॥ 
12॥ 

துங்காக்ரஂ  ஶிவாதிஸ்தஂ  மருதிந்த்ரஸமந்விதம் । 
தரந்தரஸுதாபஜீதமகத்ராபி நிதயாஜதயத் ॥ 13॥ 

பகலாதுரயபஜீாதஃ தஷாடஶஂ  ச நிதயாஜதயத் । 
வாக்ஸ்தஂ  துரயகஂ  பஜீஂ  ஶாக்ரபஜீஂ  நிதயாஜதயத் ॥ 14॥ 
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பிநாதகஶஂ  சந்த்ரஸஂஸ்தமாகாஶஂ  ரஸஸஂஸ்திதம் । 
சதுர்தஸ்வரஸ யஂுக்தஂ  நாதபிந்துஸமந்விதம் ॥ 15॥ 

ஸர்வதமகத்ர ஸ தஂயாஜ்ய பஞ்சபஞ்சாக்ர பதவத் । 
பஞ்சகூடாத்மிகா வித்யா ஸர்வதந்த்தரஷு தகாபிதா 
॥ 16॥ 

கலஹ்ரஂ  ஹஸகலஹ்ரஂ  ஹகஹலஹீஂ  ஹகலஹ்ரஂ  
ஹகலஸஹீஂ  வித்யாசூடாமணிர்ததவ ீப்தராக்தா 
ஸர்தவாத்ததமாத்தமா । தவ ஸ்தநஹாந்மயாக்யாதா 
நாக்தயயா யஸ்ய கஸ்யசித் ॥ 17॥ 

இந்த்தரா மாஂ  
ரக்தயத்ப்ராச்யாமாக்தநய்யாமக்நிததவதா । யாம்தய 
யமஃ ஸதா பாது பநரऋதத நிர்ऋதிஶ்ச மாம் ॥ 18॥ 

பஶ்சிதம வருணஃ பாது வாயவ்தய வாயுததவதா । 
தநதஶ்தசத்ததர பாது ஐஶாந்யாம ஶ்வதராऽவது ॥ 19॥ 

ஊர்த்வஂ  ப்ரஜாபதிஃ பாயாததஶ்சாநந்தததவதா । ஏவஂ  
தஶ திதஶா ரக்ாஂ  குர்வந்த்வாஶாதிததவதாஃ ॥ 20॥ 

கதணஶஃ ஸர்வதா பாது தக்த்தரதஶா 
ரக்தயத்ஸதா । த்வாரஶ்ரீஃ ஸர்வதா பாது ததஹலீ 
பாது ஸர்வதா ॥ 21॥ 
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கணநாதஃ ஸதா பாது துர்கா மாஂ  பரிரக்து । 
வடுதகா பபரவஶ்சாந்தத தக்த்ரபாதலாऽபிரக்து ॥ 
22॥ 

ஸஹ ரத்யா ஸ்வபத்ந்யா ச காமததவஶ்ச ஸர்வதா 
। ப்ரத்யா ஸஹ வஸந்ததாऽபி பாது மாஂ  நந்ததந 
வதந ॥ 23॥ 

சக்ரஸ்ய பஶ்சிதம த்வாதர பவாந்யா ரத்நமந்திதர । 
ஶங்கபத்ம நிதீ ரக்ாஂ  குருதாஂ  காமஸித்ததய ॥ 24॥ 

பாது மாஂ  ரத்நதஸாபாநஂ  பரபமஶ்வர்யதஶாபிதம் । 
ரக்தயத்பஶ்சிமத்வாதர பவாந்யா ரத்நமந்திதர ॥ 25॥ 

ஸரஸ்வதீ மஹாலக்ஷ்ம ர்மாயா துர்கா விபூததய । 
பத்ரகாலீ ததா ஸ்வஸ்தீ ஸ்வாஹா பசவ ஶுபங்கர 
॥ 26॥ 

தகௌர ச தலாகதாத்ர ச வாகீஶ்வர்யாததயா மம । 
ஏதாஶ்சாத்ர ஸ்திதாஃ ஸர்வா ரக்ாஂ  குர்வந்து 
ஸர்வதா ॥ 27॥ 

பாஷண்டாசாரிதணா பூதா பூதமௌ தய சாந்தரிக்காஃ 
। திவி தலாதக ஸ்திதா தய ச தத கச்சந்து 
ஶிவாஜ்ஞயா ॥ 28॥ 
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வாஸ்தூநாமதிதபா ப்ரஹ்மா ஸ்ரஷ்டா ரக்து 
ஸர்வதா । குலநாதஃ ஸதா பாது த்வபீநாததாऽபி 
ஸர்வதா ॥ 29॥ 

ஶிவஂ  குர்வந்து தாஃ ஸர்வா ஆஸதந பஞ்ச ததவதாஃ 
॥ 30॥ 

பத்வி த்வயா ததா தலாகா ததவி த்வஂ  விஷ்ணுநா 
ததா । த்வஂ  ச தாரய மாஂ  ததவி பவித்ரஂ  குரு 
சாஸநம் ॥ 31॥ 

சக்ரஸ்ய தக்ிதண பாதக ஶ்ரீமத்பாத்ரஸ்ய மண்டதல 
। பஞ்சரத்நாநி தம பாந்து பூஜகாநாஂ  ச ஸித்ததய ॥ 
32॥ 

தத்ர பாத்ராஸதந புண்தய ஸர்வதா வஹ்நிமண்டதல 
। வஹ்தநஶ்ச மண்டலஂ  பாது குலததவ்யாஶ்ச பூஜதந 
॥ 33॥ 

தூம்ரார்சிரூஷ்மா ஜ்வலிநீ ஜ்வாலிநீ விஸ்புலிங்கிநீ । 
ஸுஶ்ரீஃ ஸுரூபா கபிலா ஹவ்யகவ்யவதஹ தஶ ॥ 
34॥ 

வஹ்தநர்தஶகலா ஜ்தஞயாஃ ஸர்வதர்மபலப்ரதாஃ । 
ஏதாபிஃ ஸஹிததா ரக்ாஂ  குர்யாத்பவஶ்வாநதரா 
மம ॥ 35॥ 
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தத்ர பாத்ரவதர திவ்தய ஶ்ரீமதாதித்யமண்டதல । 
ஸூர்யஸ்ய மண்டலஂ  பாது மம ஸர்வார்தஸித்ததய 
॥ 36॥ 

தபிநீ தாபிநீ தூம்ரா மரசிர்ஜ்வாலிநீ ருசிஃ । 
ஸுஷும்நா தபாகதா விஶ்வா தபாதிநீ தாரிண ீக்மா 
॥ 37॥ 

கபாத்யர்ணயுதா பாதநாஷ்டடாந்தா த்வாததஶரிதாஃ । 
ஏதாஃ கலாஸ்து ஸூர்யஸ்ய 
ஸூர்யமண்டலஸஂஸ்திதாஃ ॥ 38॥ 

ஏதாபிஃ ஸஹிததா ரக்ாமாதித்யஃ ப்ரகதராது தம ॥ 
39॥ 

தத்ர பாத்ராமதத திவ்தய தஸாமஸ்யாமதமண்டதல । 
அமதஂ  ஸர்வதா பாது பபரவாநந்ததஹதுகம் ॥ 40॥ 

ரவிதவதகலாபூர்தண ஸுதாஸம்பூர்ணமண்டதல । 
நக்த்ராதிபதீ ரக்ாஂ  கதராது மம பூததய ॥ 41॥ 

ஸூர்யாக்நிமண்டதல திவ்தய ஸம்பூர்தண 
ஶஶிமண்டதல । பாது மாஂ  தகசரபஜீஂ  
ததாபஷகாதஶநாஶகத் ॥ 42॥ 
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ஶக்தியுக்தத ஸுராநந்தத பபரவாத்பயஃ ஸஶக்திபிஃ 
। ஆநந்தபபரதவா ரக்ாஂ  கதராது மம ஸர்வதா ॥ 
43॥ 

தத்ர பூர்ணாமதத புண்தய ஶக்திர்யா வாரண ீகலா । 
ஆநந்தரூபிண ீரக்ாஂ  கதராது மம ஸர்வதா ॥ 44॥ 

ஸஷ்டிர்புத்திஃ ஸ்மதிர்தமதா காந்திர்லக்ஷ்ம ர்த்யுதிஃ 
ஸ்திரா । ஸ்திதிஃ ஸித்திரிதி க்யாதாஃ கசவர்ககலா 
தஶ ॥ 45॥ 

அகாராத்ப்ரஹ்மதணாத்பந்நாஃ ஸஷ்டிகர்மணி 
தத்பராஃ । ஏதாபிஃ ஸஹிதஃ பாயாத்ப்ரஹ்மா மாஂ  
வாக்ப்ரதஃ ஸதா ॥ 46॥ 

ஜரா ச பாலிநீ ஶாந்திரஶ்வர ரதிகாமிதக । வரதா 
ஹ்ராதீநீ ப்ரதிர்தீர்கா ச டதவர்ககாஃ ॥ 47॥ 

உகாராத்விஷ்ணுஸம்பூதாஃ ஸ்திதிகர்மணி தத்பராஃ । 
ஏதாபிஃ ஸஹிதஃ பாயாந்மாஂ  விஷ்ணுஃ புஷ்டிதாயகஃ 
॥ 48॥ 

தீக்ஷ்ணா தரௌத்ர பயா நித்ரா தந்த்ர க்ுத் க்தராதிநீ 
க்ரியா । உத்காரா மத்யுரூபா ச பயவர்ககலா தஶ ॥ 
49॥ 
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மகாராத்ருத்ரஸம்பூதாஃ ஸஂஹாரநிரதாஃ ஸதா । 
ஏதாபிஃ ஸஹிததா ருத்தரா மாஂ  பாயாந்மத்யுநாஶகஃ 
॥ 50॥ 

வாராஹ ீச ஸமாக்யாதாஃ பஞ்சவித்யாஶ்ச பாந்து 
மாம் । அநந்ததா ரக்தயந்நித்யஂ  
பணபஞ்சதஶாந்விதஃ ॥ 71॥ 

தந்மத்யபணமத்யஸ்தஂ  மஹாபத்மஂ  ச ரக்து । பாது 
சாநந்தகந்தஂ  மாஂ  ஜ்ஞாநநாலஂ  ச ஸர்வதா ॥ 72॥ 

தலா ப்ரகதிரூபா மாஂ  ப்ரகத்யாகாரதகஸபரஃ । பாது 
மாஂ  பாது நித்யஂ  ஸா தத்த்வரூபா ச கர்ணிகா ॥ 73॥ 

ஸூர்யஸ்ய மண்டலஂ  பாது பாது மாஂ  
தஸாமமண்டலம் । வஹ்தநஶ்ச மண்டலஂ  பாது 
ஸத்த்வஂ  ரக்து ஸர்வதா ॥ 74॥ 

ரஜஶ்ச பாது மாஂ  நித்யஂ  பாது நித்யஂ  ததமாகுணஃ । 
ஆத்மா பசவாந்தராத்மா ச பரமாத்மா ச ரக்து ॥ 
75॥ 

ஜ்ஞாநாத்மா ச ததா ரக்ாஂ  கதராது மம ஸர்வதா । 
ஆத்மதத்த்வஂ  ஶக்திதத்த்வஂ  வித்யாதத்த்வஂ  தபதவ ச 
॥ 76॥ 
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ஸதாஶிவஸ்ய யத்தத்த்வஂ  தத்ஸர்வஂ  பாது மாஂ  
ஸதா । ஜ்ஞாநஂ  மாயாகலாவித்யாதத்த்வாத்மாதநா 
விபூதயஃ ॥ 77॥ 

ரத்நஸிஂ ஹாஸதந ததவ்யா ரக்ாஂ  குர்வந்து ஸர்வதா 
। ப்ரஹ்மா விஷ்ணுஶ்ச ருத்ரஶ்ச ஈஶ்வரஶ்ச 
ஸதாஶிவஃ ॥ 78॥ 

ஏதத பஞ்ச மஹாப்தரதா ரக்ாஂ  குர்வந்து ஸர்வதா । 
ஸுதார்ணவாஸநஂ  பாது பாது தபாதாம்புஜாஸநம் ॥ 
79॥ 

ததவ்யாஸநஂ  ஸதா பாது பாது சக்ராஸநஂ  ச மாம் ॥ 
80॥ 

கதராது குலஸுந்தர்யஃ காமரூபஂ  ஶிவாஸநம் । 
தத்பரவ ஸஂஸ்திதா ததவ்தயா ரக்ாஂ  குர்வந்து 
ஸர்வதா ॥ 81॥ 

த்ரிபுரா த்ரிபுதரஶ ீச த்ரிபுராத்யா ச ஸுந்தர । 
த்ரிபுராவாஸிநீ பஶ்சாத் த்ரிபுரா ஶ்ரீஶ்ச மாலிநீ ॥ 82॥ 

ஸித்தாம்பா பபரவதீ்தயதாஸ்த்ரிபுராத்யாஶ்ச பாந்து 
மாம் । குரதவா 
திவ்யஸித்ததௌகமாநதவௌகாஸ்த்ரிதா ஸ்திதாஃ ॥ 
83॥ 
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முனிதவதநாகஸங்க்யா ரக்ாஂ  குர்வந்து ஸர்வதா । 
ஸமஸ்தப்ரகடா குப்தாஸ்ததா குப்ததராஶ்ச யாஃ ॥ 
84॥ 

ஸம்ப்ரதாயாஃ குதலாத்தீர்ணா நிகர்பாஶ்ச 
ரஹஸ்யகாஃ । தபதவாதிரஹஸ்யாஶ்ச 
பராபரரஹஸ்யகாஃ ॥ 85॥ 

நவதா பூஜநஂ  தத்ர தயாகிநீநாஂ  விதீயதத । ஏதாஸ்து 
ஸததஂ  ரக்ாஂ  குர்வதாஂ  தயாகிநீகணாஃ ॥ 86॥ 

த்பரதலாக்யதமாஹநஂ  சக்ரஂ  ப்ரதமஂ  பரிரக்து । 
அணிமா பஶ்சிதம பாது லகிமா தசாத்ததர ததா ॥ 87॥ 

பூர்வத்வாதர ச மஹிமா ஈஶிதா பாது தக்ிதண । 
வஶிதா மாருதத பாது ப்ராகாம்யா த்வஶீதக ததா ॥ 
88॥ 

புக்திஸித்திஸ்ததாக்தநய்யாமிச்சா ரக்து பநரऋதத । 
அதஃ பாது ஸதா ப்ராப்திஃ ஸர்வகாமப்ரதாயிநீ ॥ 89॥ 

ஸர்வகாமா ஸதா பாது ஊர்த்தவ தசார்த்வநிவாஸிநீ 
। ஏதாஃ ப்ரதமதரகாயாஂ  ஸர்வாஃ ப்ரகடபூரிதாஃ ॥ 90॥ 

பபரவஶ்சாஸிதாங்தகா யஃ காமரூபஸ்ய படீதக । 
ப்ரஹ்மாணஸீஹிதஃ பூர்தவ த்வாதர மாஂ  பரிரக்து 
॥ 91॥ 
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மலதய சாக்நிதிக்பாதக ஸஂஸ்திததா ருருபபரவஃ । 
மாதஹஶஸீஹிதஃ பாது குலாசாரஸ்ய ஸித்ததய ॥ 
92॥ 

சண்டஃ தகாலகிதரௌ ரக்ாஂ  தகௌமாரஸஹிததா 
யதம । கதராது பபரதவா நித்யஂ  பூஜகாநாஂ  ச 
ஸித்ததய ॥ 93॥ 

பவஷ்ணவஸீஹிதஃ க்தராதஃ குலாந்தத படீராஜதக । 
பநரऋதத ஸர்வதா பாது தபாகதமாக்ார்தஸித்ததய 
॥ 94॥ 

தசௌஹார்தய பஶ்சிதம பதீட வாராஹஸீஹிதஃ 
ஸதா । உந்மத்தபபரதவா ரக்ாஂ  கதராது மம 
ஸித்ததய ॥ 95॥ 

ஜாலந்ததர மஹாபதீட கபாலீ பபரவஃ ஸதா । 
இந்த்ராணஸீஹிததா ரக்ாஂ  வாயவ்தய ப்ரகதராது 
தம ॥ 96॥ 

ஓட்யாதண தசாத்ததர பதீட சாமுண்டாஸஹிதஃ 
ஸதா । பஷீதணா பபரவஃ பாது ஸாதகாநாஂ  ச 
ஸித்ததய ॥ 97॥ 

ஸஂஹாரஶ்சண்டிகாயுக்ததா ததவதீகாஷ்தட ச படீதக 
। ஐஶாந்யாஂ  ரக்தயந்நித்யஂ  குலாசாரஸ்ய ஸித்ததய 
॥ 98॥ 
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ஏதத த்விதீயதரகாயாஂ  ஸஂஸ்திதாஶ்சதுரஶ்ரகாஃ । 
ஸர்வஸங்தக்பிண ீமுத்ரா பஶ்சிதம பாது ஸர்வதா 
॥ 99॥ 

த்ராவிண ீதசாத்ததர பாது பூர்தவ சாகர்ஷண ீஸதா । 
யாம்தய வஶ்யா ஸதா பாது உந்மாதா மாருதத 
ஸதா ॥ 100॥ 

ஈதஶ மஹாங்குஶா பாது த்ரிகண்டா பாது சாநதல । 
பநரऋதத பஜீமுத்ரா ச ஊர்த்தவ ரக்து தகசர ॥ 
101॥ 

மஹாமுத்ரா த்வதஃ பாது தயாகிநீ தயாநிரூபிண ீ। 
ஸுஸித்ததயா முத்ரிகாஶ்ச பபரவாஃ ஸஹ மாதபிஃ 
॥ 102॥ 

ஏதாஶ்சக்ரஸ்திதா நித்யஂ  ஸர்வகாமபலப்ரதாஃ । 
சதுரஶ்தர த்ரிதரகாஸு ரக்ாஂ  குர்வந்து ஸர்வதா ॥ 
103॥ 

ஸர்வாஶாபூரகஂ  சக்ரஂ  த்விதீயஂ  பரிரக்து । 
காமாகர்ஷணரூபா ச புத்த்யாகர்ஷணரூபிண ீ॥ 104॥ 

அஹங்காராகர்ஷண ீச ஶப்தாகர்ஷணரூபிண ீ। 
ஸ்பர்ஶாகர்ஷணரூபா ச ரூபாகர்ஷணரூபிண ீ॥ 105॥ 
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ரஸாகர்ஷணரூபா ச கந்தாகர்ஷணரூபிண ீ। 
சித்தாகர்ஷணரூபா ச பதர்யாகர்ஷணரூபிண ீ॥ 106॥ 

ஸ்மத்யாகர்ஷணரூபா ச நாமாகர்ஷணரூபிண ீ। 
பஜீாகர்ஷணரூபா ச ஆத்மாகர்ஷணரூபிண ீ॥ 107॥ 

அமதாகர்ஷண ீததவ ீஶரராகர்ஷண ீததா । 
ஏதாஶ்சக்ரஸ்திதா நித்யஂ  ஸ்வரார்ணா தஷாடதஶ 
ததல ॥ 108॥ 

ஸர்வாபஷீ்டப்ரதா ததவ்தயா ரக்ாஂ  குர்வந்து 
ஸர்வதா । ஸர்வஸங்தக்ாபண  ஂசக்ரஂ  ததீயஂ  
பரிரக்து ॥ 109॥ 

அநங்ககுஸுமா பூர்தவ தக்ிதணऽநங்கதமகலா । 
பஶ்சிதமऽநங்கமதநா உத்ததர மதநாதுரா ॥ 110॥ 

அநங்கதரகா சாக்தநய்யாஂ  பநரऋததऽநங்கதவகிநீ । 
வாததऽநங்காங்குஶா பசவ ஈதஶ சாநங்கமாலிநீ ॥ 
111॥ 

கவர்காத்யஷ்டவர்கஸ்தா அஷ்தடௌ சாநங்கஶக்தயஃ 
। ரக்ாஂ  குர்வந்து தாஃ ஸர்வா 
ததவ்யாஶ்சாஷ்டததல ஸ்திதாஃ ॥ 112॥ 
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ஸர்வதஸௌபாக்யதஂ  சக்ரஂ  சதுர்தஂ  பரிரக்து । 
ஸர்வஸங்தக்ாபிண ீஶக்திஃ ஸர்வவித்ராவிண ீததா 
॥ 113॥ 

ஸர்வாகர்ஷணஶக்திஶ்ச ஸர்வாஹ்லாதஸ்வரூபிண ீ
। ஸர்வஸம்தமாஹிநீ ஶக்திஃ ஸர்வஸ்தம்பநரூபிண ீ
॥ 114॥ 

ஸர்வஜம்பணஶக்திஶ்ச ஸர்வததாவஶ்யரூபிண ீ। 
ஸர்வரஞ்ஜநஶக்திஶ்ச ஸர்தவாந்மாதஸ்வரூபிண ீ॥ 
115॥ 

ஸர்வார்தஸாதிநீ ஶக்திஃ ஸர்வஸம்பத்திபூரண ீ। 
ஸர்வமந்த்ரமய ீஶக்திஃ ஸர்வத்வந்த்வக்யங்கர ॥ 
116॥ 

சதுர்தஶாரசக்ரஸ்தா ரக்ாஂ  குர்வந்து ஸர்வதா । 
ஸர்வார்தஸாதகஂ  சக்ரஂ  பஞ்சமஂ  பரிரக்து ॥ 117॥ 

ஸர்வஸித்திப்ரதா ததவ ீஸர்வஸம்பத்ப்ரதாயிநீ । 
ஸர்வப்ரியங்கர ஶக்திஃ ஸர்வமங்கலகாரிண ீ॥ 118॥ 

ஸர்வகாமப்ரதா ததவ ீஸர்வதுஃகவிதமாசிநீ । 
ஸர்வமத்யுப்ரஶமநீ ஸர்வவிக்நநிவாரிண ீ॥ 119॥ 
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ஸர்வாங்கஸுந்தர ததவ ீஸர்வதஸௌபாக்யதாயிநீ । 
பஹிர்தஶாரசக்ரஸ்தா ரக்ாஂ  குர்வந்து ஸர்வதா ॥ 
120॥ 

சதஸ்ரஃ ஸமயாததவ்தயா தயாகிந்யஃ பாந்து 
ஸர்வதா ॥ 151॥ 

சதுரஸ்தர மஹாசக்தர தாரா மாஂ  பரிரக்து । டாகிநீ 
ராகிண ீபாது லாகிநீ காகிநீ ததா ॥ 152॥ 

ஸாகிநீ ஹாகிநீ பாது யாகிநீ ஸர்வரூபிண ீ। 
வர்ணஸ்தா மாதகாஃ ஸர்வா ததஹஸ்தா மாதகாஶ்ச 
யாஃ ॥ 153॥ 

ரக்ாஂ  குர்வந்து தாஃ ஸர்வாஶ்சக்ரராதஜ து பூஜிதாஃ 
। ஶ்ரீசக்தர பூஜிதா யா யாஃ பூஜிதா யா ந பூஜிதாஃ ॥ 
154॥ 

ஸர்வாஸ்தாஃ பூஜிதாஃ ஸந்து ஶ்ரீமத்த்ரிபுரஸுந்தர ॥ 
155॥ 

சதுரஶ்தர மஹாசக்தர புத்ததா மாஂ  பரிரக்து । பாது 
மாமநிஶஂ  ததவஃ தஷாடஶாதர ப்ரஜாபதிஃ ॥ 156॥ 

ததாஷ்டதலசக்தர து ஶிதவா மாஂ  பரிரக்து । 
சதுர்தஶாரசக்தர து பாஸ்கதரா ரக்தயத்ஸதா ॥ 157॥ 
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த்விதஶாதர ததா பாது ப்ரபுர்நாராயதணா ஹரிஃ । 
அஷ்டாதர மத்யசக்தர து பாது மாஂ  புவதநஶ்வர ॥ 
158॥ 

அஷ்டாராந்தஸ்த்ரிதகாதண து காலிகா பாது 
ஸர்வதா । த்ரிதகாணாந்தரசக்தர து பாது காத்யாயநீ 
ச மாம் ॥ 159॥ 

நவசக்தரஶ்வர நித்யா யா நித்யா பரமா கலா । பாது 
மாமநிஶஂ  ததவ ீஶ்ரீமத்ரிபுரஸுந்தர ॥ 160॥ 

மஹாத்ரிபுரஸுந்தர்யாஶ்சிந்தநீயா ச யா பரா । 
ப்ரஹ்மஸ்வரூபிண ீபாது பஞ்சம  பரததவதா ॥ 161॥ 

பஞ்சம  பாது ஸததஂ  நித்யஂ  ரக்து பஞ்சம  । ஶாந்திஂ  
கதராது ஸா நித்யா பஞ்சம  பரததவதா ॥ 162॥ 

ஸா புநஃ பஞ்சம  ஶக்திர்நித்யபசதந்யரூபிண ீ। 
காரணாநந்தமத்யஸ்தா பாது மாஂ  பஞ்சம  ஸதா ॥ 
163॥ 

பஞ்சதத்த்வஂ  ததா பஞ்ச யத்கிஞ்சித் பஞ்சமஂ  ஸ்மதம் 
। நித்யஂ  பஞ்சகுபணஃ பாது பஞ்சம  பரததவதா ॥ 164॥ 

பஞ்சபஞ்சாக்பரர்மந்த்பரஃ பஞ்சகூபடஶ்ச பஞ்சபிஃ 
। பஞ்சம  பாது ஸததஂ  நித்யஂ  ரக்து பஞ்சம  ॥ 165॥ 
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ஶ்ரீவித்யா ச ததா லக்ஷ்ம ர்மஹாலக்ஷ்ம ஸ்தபதவ ச 
। த்ரிஶக்திஃ ஸர்வஸாம்ராஜ்யலக்ஷ்ம ஃ பஞ்ச 
ப்ரகீர்திதாஃ ॥ 166॥ 

ஶ்ரீவித்யா ச பரஞ்ஜ்தயாதிஃ பரா நிஷ்கலஶாம்பவ ீ। 
அஜபா மாதகா தசதி பஞ்ச தகாஶாஃ ப்ரகீர்திதாஃ ॥ 
167॥ 

ஶ்ரீவித்யா த்வரிதா பசவ பாரிஜாததஶ்வர ததா । 
த்ரிபுடா பஞ்சபாதணஶ ீபஞ்சகல்பலதாஃ ஸ்மதாஃ ॥ 
168॥ 

ஶ்ரீவித்யாऽமதபதீடஶ ீஸுதாஸூரமததஶ்வர । 
அந்நபூர்தணதி விக்யாதா பஞ்ச காமதுகாஃ ஸ்மதாஃ ॥ 
169॥ 

ஶ்ரீவித்யா ஸித்தலக்ஷ்ம ஶ்ச மாதங்கீ புவதநஶ்வர । 
வாராஹ ீபஞ்சரத்நாநாம ஶ்வர்யஶ்ச ப்ரகீர்திதாஃ ॥ 
170॥ 

கதணதஶா வடுகஶ்பசவ தக்த்தரதஶா 
தயாகிநீகணாஃ । தர்பிதா பலிபாத்ராணி ஸர்தவ 
ரக்ந்து பூஜிதாஃ ॥ 171॥ 

ஐஶாந்யாஂ  ஸர்வதா பாது நித்யஂ  நிர்மால்யவாஸிநீ । 
தஶஷிகா ஸுந்தர பாது பிந்துசக்ரநிவாஸிநீ ॥ 172॥ 
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நித்யஂ  காமகலா பாது முத்ரா மாஂ  பாது தகசர । 
ஶக்திர்மா ஸர்வதா பாது யா மூலாதாரவாஸிநீ ॥ 
173॥ 

முத்ராமந்த்தராபசாபரஸ்து ஸமஸ்தா ததவதாஶ்ச 
யாஃ । தாஃ ஶ்ரீஶ்ச பூஜிதா சாஸ்து ஶ்ரீமத்ரிபுரஸுந்தர 
॥ 174॥ 

ஶ்ரீமத்த்ரிபுரஸுந்தர்யாஃ ஸ்தவராஜஂ  மதநாஹரம் । 
பூஜாக்ரதமண கதிதஂ  ஸாதகாநாஂ  ஸுகாவஹம் ॥ 175॥ 

ப்ராதஃ காதல ஶுசிர்பூத்வா நிஶாயாமர்தராத்ரதக । 
அதவா ஸங்கதட ப்ராப்தத ராஜஸ்தாதந ஸுதுர்கதம 
॥ 176॥ 

ஜதல வாத ஸ்ததல வாபி ஶ்மஶாதந துர்கதம கிதரௌ 
। யத்ர யத்ர பதய ப்ராப்தத ஸ தத்பரவ பதடந்நரஃ ॥ 
177॥ 

ஸர்வாவயவபாதவந ததவ ீஂ ஸஞ்சிந்த்ய ஸாதகஃ । 
ரக்ாஂ  குர்வதீ யத்தநந ஸர்வாஶுபவிநாஶிநீம் ॥ 178॥ 

ஸ்ததாத்ரஂ  சாத்புததமதவதஂ  த்பரதலாக்தய சாபி 
துர்லபம் । தகாபநீயஂ  ப்ரயத்தநந யதீச்தசதாத்மதநா 
ஹிதம் ॥ 179॥ 
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யஸ்பம கஸ்பம ந தாதவ்யஂ  ந வக்தவ்யஂ  கதாசந । 
ஶிஷ்யாய பக்தியுக்தாய ஸாதகாய ப்ரகாஶதயத் ॥ 
180॥ 

ப்ரஷ்தடப்யஃ ஸாததகப்தயாऽபி பாந்ததவப்தயா ந 
தர்ஶதயத் । தத்தத ச ஸித்திஹாநிஃ 
ஸ்யாதித்யாஜ்ஞா ஶாங்கர கதா ॥ 181॥ 

மந்த்ராஃ பராங்முகா யாந்தி க்ருத்தா பவதி ஸுந்தர 
। அஶுபஂ  ச பதவத்தஸ்ய தஸ்மாத்யத்தநந 
தகாபதயத் ॥ 182॥ 

யத்கதஹ வித்யதத ஸ்ததாத்ரஂ  க்ரந்தத 
லிகிதமுத்தமம் । சஞ்சலாபி ஸ்திரா பூத்வா கமலா 
தத்ர திஷ்டதி ॥ 183॥ 

தஸ்மாத்யத்நாதி மஂ  க்ரந்தஂ  பூஜதயத்கந்தபுஷ்பபகஃ । 
பூஜாபலஂ  லதபந்நித்யஂ  ஸுந்தரஸந்நிதிர்பதவத் ॥ 184॥ 

ஸ்தவராஜமிமஂ  புண்யஂ  யஃ பதடத்ஸுஸமாஹிதஃ । 
யத்பலஂ  லபதத தஸ்மாச்சணுத்வஂ  ஸாததகாத்தமாஃ ॥ 
185॥ 

வாரதமகஂ  து தயாऽதீயாத் ஸ பூஜாபலமஶ்நுதத । 
தவதிதா மாதசக்ரஸ்ய ஸாததகா புவி ஜாயதத ॥ 
186॥ 
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மாஸதமதத்க்ரதமபணவ பதடத்பக்திபராயணஃ । 
ஸ்வர்தகऽபி விதிததா பூத்வா ததவபீக்தஸ்து பூததல 
॥ 187॥ 

பக்த்யா ச தாரதயத்யஸ்து லிகித்வா 
ஸ்ததாத்ரமுத்தமம் । ஶிகாயாமதவா கண்தட 
பாதஹௌ வா பக்திஸ யஂுதஃ ॥ 188॥ 

ஸ பதவத்ஸாதகஶ்தரஷ்தடா மாதணாஂ  ச ஸதா 
ப்ரியஃ । லபதத ஸர்வகாமாந்பவ பரஂ  ஸ்வஸ்த்யயநஂ  
பதவத் ॥ 189॥ 

தஸ்மாதிதஂ  ப்ரயத்தநந தாரதயத்விதிநா ததா । 
படித்வா பூஜயித்வா ச த்பரதலாக்யஂ  வஶமாநதயத் ॥ 
190॥ 

பக்தாய தததத தஸ்பம மந்த்ரஂ  ரக்ாகரஂ  பரம் । 
தத்வா தஸௌவர்ணமத்யஸ்தாஂ  ஸர்வகாமாந்நதரா 
லதபத் ॥ 191॥ 

யாநி வாஞ்சதி காமாநி புக்திமுக்திகராணி ச । லபதத 
நாத்ர ஸந்தததஹா புவி ஸ்வர்தக ரஸாததல ॥ 192॥ 

தஷ்ட்வா ச ஸாதகஶ்தரஷ்டஂ  
க்ரஹராக்ஸஹிஂ ஸகாஃ । தூராததவ பலாயந்தத ந 
ஸமர்தாஶ்ச ஹிஂ ஸிதும் ॥ 193॥ 
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விஷ  ஂநிர்விஷதாஂ  யாதி பாபஂ  நிர்யாதி ஸங்க்யம் । 
ததவவந்மாநதவா பூத்வா புநக்தி பஹுலஂ  ஸுகம் ॥ 
194॥ 

தஸ்மாந்நித்யஂ  பதடத்தீமாந்முக்திகாமார்தஸித்ததய । 
பக்த்யா ச தாரதயத்ததவ ீஂ ஸ்வரக்ாஂ  
ஸர்வதாऽऽசதரத் ॥ 195॥ 

பூர்வஜாதிபரிஜ்ஞாநதவத்யஂ  ஜந்மஸஹஸ்ரகம் । ந 
புநர்ஜாயதத தயாதநௌ மரண  ஂநாஸ்தி சாபரம் ॥ 196॥ 

கந்தர்வரூபவாந் பூத்வா ஸம்பூஜ்ய பரதமஶ்வரம் । 
ரக்ாமந்த்ரஂ  படித்வா ச ததவத்வஂ  லபதத த்ருவம் ॥ 
197॥ 

அபுத்தர லபதத புத்ரஂ  தரித்தரா லபதத தநம் । யஂ  யஂ  
வாபி ஸ்மதரந்நித்யஂ  தஂ  தமாப்தநாதி நிஶ்சிதம் ॥ 198॥ 

அதிதுஃகாலதய கஷ்தட பதீம நிகடபந்ததந । 
ஸகத்பாதட கதத நித்யஂ  நிகடாந்முச்யதத த்ருவம் ॥ 
199॥ 

துஷ்கபதரபிசாபரஶ்ச தராபகர்யக்ஷ்மாதிபிஶ்ச யஃ । 
பரப்ரயுக்பதர்க்ரஸ்ததாऽபி படநாந்முச்யதத நரஃ ॥ 
200॥ 
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இமஂ  த்ரிபுரஸுந்தர்யாஃ ஸ்தவராஜஂ  மதநாஹரம் । 
ரக்ாமந்த்ரஂ  ச ஶுபதஂ  ஶிதவந பரிகீர்திதம் । 
யஃ பதடத்ப்ரயததா பக்த்யா ஸத்தயா தராகாத்ஸ 
முச்யதத ॥ 201॥ 

ஆயுராதராக்யபமஶ்வர்யஂ  புக்திஂ  முக்திஂ  ச விந்ததி । 
ஸர்வாந்காமாநவாப்தநாதி தததவந்த்ரஸ்யாபி 
துர்லபாந் ॥ 202॥ 

இதி ஶ்ரீருத்ரயாமதல ஶ்ரீத்ரிபுராஸ்தவராஜஃ ஸமாப்தஃ 
॥ 
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Summary of Śrī Tripurā Stavarājaḥ (202 Verses) 

 

This is a detailed English summary of the Śrī Tripurā Stavarājaḥ, which consists of 202 verses 

addressed to Śrī Tripurasundarī, the supreme goddess of Śrīvidyā Tantra. The hymn functions 

as both devotional praise and a comprehensive protective mantra (rakṣā-stotra). It blends 

philosophical depth, ritual precision, and mystical power. 

 

I. Invocation and Purpose (Verses 1–10) 

The hymn begins by saluting Śiva, the guru lineage, and Tripurasundarī, the divine beauty 

beyond the three worlds. It establishes the stotra as a rakṣā-mantra, meant to protect, elevate, 

and liberate. Śiva himself declares its potency. 

 

II. Description of the Goddess (Verses 11–50) 

The next several verses describe the physical and mystical beauty of Tripurasundarī: 

• She is red-hued, lotus-faced, and adorned with moonlight. 

• She resides in the bindu (dot) of the Śrīcakra, the cosmic diagram of energy. 

• Her weapons, postures, and ornaments symbolize the control over the mind, desires, 

and the universe. 

Her presence is associated with mantra, yantra, and sound, and she is called: 

• The Queen of Mantras 

• The Mother of the Vedas 

• The Essence of Bliss 

 

III. Journey Through the Śrīcakra (Verses 51–150) 

These verses walk the sādhaka through the nine āvaraṇas (enclosures) of the Śrīcakra. Each 

āvaraṇa is inhabited by different forms of the goddess: 

1. Trailokyamohana – Controls delusion 

2. Sarvāśāparipūraka – Fulfiller of all desires 

3. Sarvasamkṣobhiṇī – Agitates the universe into activity 

4. Sarvasaubhāgyadāyinī – Giver of auspiciousness 

5. Sarvārthasādhinī – Grants all objectives 
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6. Sarvarakṣākari – Guardian 

7. Sarvarogahara – Healer 

8. Sarvasiddhipradā – Bestower of siddhis 

9. Sarvānandamayā – Full of bliss; the bindu 

Each layer is populated by yoginīs, deities, and guardians, culminating in the central bindu, 

where Tripurasundarī resides as the union of Śiva and Śakti. 

Also included are references to: 

• The Ṣoḍaśa Nityās (16 eternal goddesses) 

• The Three Śaktis: Icchā (will), Jñāna (knowledge), and Kriyā (action) 

• Various powerful forms: Tvaritā, Vārāhī, Mātaṅgī, etc. 

 

IV. Secret Mantric Knowledge (Verses 151–170) 

These verses reveal the hidden powers of the Pañcadaśī mantra, divided into: 

• Three kūṭas (divisions) of five syllables 

• Embedded meanings behind five tattvas, five kalās, and five desires 

This section also explains: 

• How the Mātṛkā letters, Ajapā mantra, and inner sound are aspects of the goddess 

• That Tripurasundarī is identical with Brahman, and her worship leads to realization 

The sādhaka who chants, wears, or worships the stotra gains: 

• Power over the elements 

• Sovereignty in the three worlds 

• Unity with mantras and the Śrīcakra 

 

V. Rakṣā and Benefits (Verses 171–200) 

These verses provide practical uses and assurances: 

• Worshiping the text itself brings Lakṣmī’s permanent presence 

• The text should be kept secret; improper sharing leads to siddhi loss 

• Wearing it (as scroll or amulet) protects against: 

o Demons, black magic, planets, disease, prison, poison, etc. 

The stotra grants: 
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• Material prosperity 

• Family blessings (e.g. childbirth, marriage, wealth) 

• Fulfillment of desires 

• Destruction of past karma 

• Even one sincere recitation liberates one from spiritual bondage 

 

VI. Liberation and Deification (Verses 201–202) 

The final verses exalt the hymn as: 

• Composed by Śiva himself 

• A stotra that can heal all diseases, grant mokṣa, and transform the devotee into a 

divine being 

The devotee gains: 

• Longevity (āyus) 

• Health (ārogya) 

• Wealth (aiśvarya) 

• Pleasure (bhukti) 

• Liberation (mukti) 

• And desires rare even for Indra, king of the gods 

 

 Summary Themes 

Theme Description 

Devī as Supreme She is Parāśakti, Brahman with form. 

Śrīcakra Cosmology Detailed mapping of goddess forms in nine āvaraṇas. 

Mantra/Tantra Integration Pañcadaśī mantra, kūṭas, and mātrkās explained. 

Protection (Rakṣā) Against all worldly, spiritual, and occult threats. 

Phalaśruti (Results) From health and wealth to mokṣa and deification. 

Eligibility & Secrecy Must be kept hidden from the uninitiated. 

Empowerment of the Sādhaka Leads to divine status, freedom from rebirth. 
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This esoteric tantric text is the Śrī Tripurā Stavarājaḥ, a powerful hymn praising the goddess 

Tripurasundarī, with deeply encoded metaphysical and ritual content from the Śrīvidyā tradition. 

The first 10 verses present homage to the guru lineage, deities, mandalas, and various powerful 

forces in the Śrīvidyā and Kaula traditions. 

1. śrīnāthādi gurutrayaṃ gaṇapatiṃ pīṭhatrayaṃ bhairavaṃ siddhaughaṃ vaṭukatrayaṃ 

padayugaṃ dūtīkramaṃ maṇḍalam | 

vīrāndvyaṣṭacatuṣkaṣaṣṭinavakaṃ vīrāvalīpañcakam | 

śrīmanmālinimantrarājasahitaṃ vande gurormaṇḍalam || 

Meaning: 

I bow to the sacred assembly (maṇḍala) of the guru, which includes: 

• The threefold lineage of teachers beginning with Śrīnatha, 

• Lord Gaṇapati, 

• The three sacred pīṭhas (seat-energies or power-centers), 

• Bhairava (as the fierce protector), 

• The assemblage of perfected beings (siddhaugha), 

• The triad of Vaṭuka Bhairavas (young or wrathful forms), 

• The twin lotus feet of the goddess, 

• The dūtīkrama (sequence of yogic consorts or female energies), 

• The sacred maṇḍala (sacred geometric layout of powers), 

• The warriors (vīras) in various groupings: 2, 8, 4, 6, 9, 

• The five-fold heroic lineage (vīrāvalī), 

• And the revered Mālinī Mantrarāja (supreme mantra of Śrīvidyā). 

Commentary: 

This verse salutes the entire lineage, cosmology, and spiritual forces that form the Śrīvidyā path, 

emphasizing the integration of deity worship, mantra, ritual, geometry, and spiritual hierarchy. 

 

2. seve sindūrasandohasundarasvāṅgabhāsurām | 

karuṇāpūrapīyūṣakaṭākṣāṃ kulanāyikām || 

Meaning: 

I serve the Lady of the Kula (Kulanāyikā), whose body shines with the beauty of vermillion, 

whose radiant form is resplendent, and whose glance is filled with the nectar of overflowing 

compassion. 

Commentary: 

The verse lovingly describes Tripurasundarī’s form — divine, gracious, and filled with 

compassion. Sindūra is not just red pigment but symbolizes śakti and auspiciousness. 
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3. dvinetraṃ dvibhujaṃ śāntaṃ guruṃ padmāsanasthitam | 

yogapīṭhe samāsīnaṃ namāmi śirasisthitam || 

Meaning: 

I bow to the peaceful guru, seated on a lotus posture (padmāsana), who has two eyes and two 

arms, and who resides in the Yogic Seat (Yogapīṭha), established firmly above the head. 

Commentary: 

This describes the inner guru or meditative form of the divine within. The Yogapīṭha here is both 

an outer ritual seat and an inner yogic center (e.g., Sahasrāra). 

 

4. namāmi sadguruṃ śāntaṃ pratyakṣaśivarūpiṇam | 

śirasā yogapīṭhasthaṃ muktikāmārthasiddhaye || 

Meaning: 

I bow with my head to the tranquil Sadguru, who is the visible form of Śiva, established in the 

Yogic Seat, for the attainment of liberation and the fulfillment of all goals. 

Commentary: 

The Sadguru is revered as a direct embodiment of Śiva, critical for guidance in Tantric and yogic 

practice. It emphasizes surrender and devotion. 

 

5. yā nityā paramā śaktirjagaccaitanyarūpiṇī | 

tāṃ namāmi mahādevīṃ pañcamīṃ mātṛrūpiṇīm || 

Meaning: 

I bow to that eternal, supreme power (Parāśakti), the embodiment of the consciousness pervading 

the universe — the great Goddess, the fifth (pañcamī), who manifests as the Mother. 

Commentary: 

This verse invokes Śakti as the ultimate conscious force and the maternal source of all. 

"Pañcamī" may hint at her identification with the fifth tattva or element — ether (ākāśa) — or the 

fifth aspect of reality beyond the manifest. 

 

6. yasyāḥ sarvaṃ samutpannaṃ yasyāmadyāpi tiṣṭhati | 

layameṣyati yasyāṃ tāṃ pañcamīṃ praṇamāmyaham || 
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Meaning: 

I bow to that fifth (pañcamī) aspect of the goddess from whom everything arises, in whom 

everything abides even now, and into whom everything will ultimately dissolve. 

Commentary: 

The verse outlines the goddess as the source, sustainer, and dissolver — the tripartite role of 

creation, preservation, and destruction — central to Śrīvidyā philosophy. 

 

7. śrīmatkalpatarormūle bhavānyā ratnamandire | 

ratnasiṃhāsane devyāḥ śrīcakraṃ praṇamāmyaham || 

Meaning: 

At the base of the wish-fulfilling tree, in the jewel-palace of Bhavānī (the Goddess), I bow to the 

Śrīcakra seated on the jewel throne of the Devi. 

Commentary: 

A vivid visual metaphor of the cosmic Śrīcakra placed at the seat of ultimate power in the 

mystical palace of the Goddess, representing the supreme center of worship. 

 

8. bhūgṛhaṃ guṇarekhāḍhyaṃ vedadvāropaśobhitam | 

trivṛttaṃ ṣoḍaśadalaṃ tathāṣṭadalakarṇikam || 

Meaning: 

I bow to the mystical foundation — the Śrīcakra — which is located in an earthly temple 

(bhūgṛha), adorned with lines of qualities (guṇas), beautifully decorated with Vedic doors, and 

composed of three circles (trivṛtta), a sixteen-petaled lotus, and an eight-petaled inner circle. 

Commentary: 

This is a geometrical and symbolic description of the Śrīcakra: a cosmic mandala made of 

layered petals and circuits, symbolizing levels of consciousness and cosmic energies. 

 

9. koṇaṃ dvidikkoṇaṃ vasukoṇaṃ trikoṇakam | 

madhye bindumahācakraṃ nityaṃ śrītripurāmayam || 

Meaning: 

It includes corners (koṇas), two directions (dvidik), eight corners (vasukoṇaṃ), and an inner 

triangle (trikoṇakaṃ); at its center lies the great Bindu — the Śrīcakra eternally pervaded by Śrī 

Tripurā. 
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Commentary: 

The triangle and bindu are central to Śrīcakra and Śrīvidyā. The bindu is the source of all — the 

non-dual point from which manifestation arises, with Tripurā residing there. 

 

10. brahmāṇḍādhāraśaktiśca kalāsmarapurandarāḥ | 

etāḥ saṃyojya purata īśvarīṃ yojayecchive || 

Meaning: 

The supporting energies of the cosmic egg (brahmāṇḍa), along with the various divine aspects — 

Kalā (phases), Smara (Kāma), Purandara (Indra) — are all to be united, and in front, the goddess 

Īśvarī is to be joined with Śiva. 

Commentary: 

This is a reference to the ritual and yogic visualization wherein all divine energies are invoked 

and merged, culminating in the union of Śiva and Śakti — a core practice in Tantric ritual and 

internal yoga. 

 

11. candrabījaṃ bindusaṃsthaṃ śivabījaṃ niyojayet | 

mādanaṃ śakrabījasthaṃ yojayedbhuvaneśvarīm || 

Meaning: 

Place the Candra bīja ("Saum", symbolic of the Moon) in the bindu (central point), then 

establish the Śiva bīja ("Haṃ") over it. 

The Mādana bīja (love-inducing syllable, often "Kleem") is then to be joined with Śakra bīja 

(related to Indra), and united with the goddess Bhuvaneśvarī. 

Commentary: 

This verse outlines a mystical construction of mantra-sound structures within the Śrīvidyā 

mantra framework. Each bīja represents a divine function—Moon for cooling compassion, 

Śiva for consciousness, Mādana for attraction, etc.—and are merged as part of internal or 

external ritual (mantra nyāsa or pūjā). 

 

12.śivabījaṃ mādanasthaṃ śakraṣaṣṭisamanvitam | 

saptamaṃ tacca śakrasthaṃ māyābījaṃ samuddharet || 

Meaning: 

The Śiva bīja is placed within the Mādana bīja, infused with the 60-fold energy of Śakra (Indra). 

Then, the seventh bīja, located in Śakra, is drawn out — this is the Māyā bīja (often "Hreem"). 
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Commentary: 

This complex layer of bīja embedding shows how divine energies are compacted and layered, 

leading to the emergence of Māyā, the illusory power that enables manifestation. This reflects 

Tantric encoding of cosmology in mantra construction. 

 

13.tuṅgākṣaraṃ śivādisthaṃ marudindrasamanvitam | 

dharandharasutābījamekatrāpi niyojayet || 

Meaning: 

The Tuṅga syllable (a powerful, exalted letter) is located within Śiva and includes the energies 

of Maruts (wind gods) and Indra. The bīja of Dharāndhara's daughter (a river goddess or 

Earth-energy deity) is also to be joined in this union. 

Commentary: 

Mantras here are shown to house multiple forces of nature — air (Maruts), ether (Indra), and 

earth (Dharāndhara's daughter). This union suggests cosmic harmony through sound, showing 

how elements and deities converge in sacred syllables. 

 

14.bagalāturīyabījādhaḥ ṣoḍaśaṃ ca niyojayet | 

vāksthaṃ turīyakaṃ bījaṃ śākrabījaṃ niyojayet || 

Meaning: 

Beneath the Bagalā's fourth-level bīja, the sixteenth (ṣoḍaśa) bīja is to be placed. The bīja 

associated with speech (Vāk), which is the Tūrīya (transcendent) syllable, should be 

combined with the Śākra (Indra's) bīja. 

Commentary: 

Bagalāmukhī represents speech control; this verse assigns sacred sound placements (bīja nyāsa) 

in layers, pointing to soteriological ascent through mantra — from speech to silence (tūrīya). 

 

15.pinākeśaṃ candrasaṃsthamākāśaṃ rasasaṃsthitam | 

caturthasvarasaṃyuktaṃ nādabindusamanvitam || 

Meaning: 

Establish Pinākeśa (Śiva as the wielder of the bow Pināka) in the Moon (Candra); space (Ākāśa) 

should be infused with essence (Rasa), joined with the fourth vowel (probably ‘ḷ’ or ‘i’). 

Combine all with Nāda (sound current) and Bindu (point of origin). 

Commentary: 

This describes the construction of the Śrīvidyā mantra with emphasis on cosmic sonic 
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geometry — where deities, elements, vowels, and sound principles like nāda and bindu are 

united into a single tantric phonetic structure. 

 

16.sarvamekatra saṃyojya pañcapañcākṣarī bhavet | 

pañcakūṭātmikā vidyā sarvatantreṣu gopitā || 

Meaning: 

When all these elements are combined together, the result is the Pañcapañcākṣarī mantra (a 

25-syllable mantra), composed of five kūṭas (sections). This sacred knowledge is secreted in all 

the Tantras. 

Commentary: 

This is a direct reference to the Śrīvidyā mantra, often encoded as a five-part formula (e.g., 

Ka-E-I-La-Hreem, etc.). The mantra is esoteric, only revealed under guidance, and forms the 

heart of the Śrīcakra worship. 

 

17.kalahrīṃ hasakalahrīṃ hakahalahīṃ hakalahrīṃ hakalasahīṃ 

vidyācūḍāmaṇirdevī proktā sarvottamottamā | 

tava snehānmayākhyātā nākhyeyā yasya kasyacit || 

Meaning: 

The sequence of bījas — Kala-Hrīṃ, Hasa-Kala-Hrīṃ, Haka-Hala-Hīṃ, Haka-Lasa-Hrīṃ, 

Haka-Lasa-Haīṃ — forms the Crown Jewel of all Vidyās, the supreme Goddess. 

Out of affection for you, I have disclosed it; this should never be told to just anyone. 

Commentary: 

This stanza reveals and conceals at once. These mantras are potent, and this verse warns that 

only worthy initiates should receive it. It's an explicit mantra transmission, considered highly 

sacred and secret. 

 

18.indro māṃ rakṣayetprācyāmāgneyyāmagnidevatā | 

yāmye yamaḥ sadā pātu nairṛte nirṛtiśca mām || 

Meaning: 

Let Indra protect me in the East, Agni in the Southeast, Yama in the South, and Nirṛti in the 

Southwest. 

Commentary: 

This begins a dikpāla (guardian of directions) visualization, a common Tantric protection 

method, placing divine guardians in each cardinal direction. 
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19.paścime varuṇaḥ pātu vāyavye vāyudevatā | 

dhanadaścettare pātu aiśānyāmīśvaro'vatu || 

Meaning: 

Varuṇa protects in the West, Vāyu in the Northwest, Kubera (Dhanada) in the North, and Īśvara 

in the Northeast. 

Commentary: 

Each guardian deity is assigned to a direction in the protective field, forming a spiritual 

perimeter of power for ritual and inner strength. 

 

20.ūrdhvaṃ prajāpatiḥ pāyādadhaścānantadevatā | 

evaṃ daśa diśo rakṣāṃ kurvantvāśādhidevatāḥ || 

Meaning: 

Let Prajāpati protect me above, and Ananta (the infinite serpent) protect below. 

In this way, let the guardians of the ten directions grant me protection. 

Commentary: 

This completes the cosmic enclosure (daśa dikpāla nyāsa) around the sādhaka, both in the 

external and internal worlds. It's a ritual of total spiritual security, invoking divine forces for 

safeguarding in all planes. 

 

21.gaṇeśaḥ sarvadā pātu kṣetreśo rakṣayetsadā | 

dvāraśrīḥ sarvadā pātu dehalī pātu sarvadā || 

Meaning: 

Let Gaṇeśa always protect me, 

Let the Kṣetrapāla (Guardian of the sacred space/temple ground) constantly guard. 

Let Dvārāśrī (the goddess of thresholds) protect all entryways, 

Let the Dehalī (the door sill) always offer protection. 

Commentary: 

This verse secures the outer ritual space, especially the temple, home, or body-temple of the 

sādhaka. Gaṇeśa, the remover of obstacles, is invoked along with deities protecting sacred 

thresholds, emphasizing the importance of proper ritual containment and sanctity. 
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22.gaṇanāthaḥ sadā pātu durgā māṃ parirakṣatu | 

vaṭuko bhairavaścānte kṣetrapālo'bhirakṣatu || 

Meaning: 

Let Gaṇanātha (another name for Gaṇeśa) always protect me. 

Let Durgā, the fierce protectress, surround and guard me. 

Let Vaṭuka Bhairava and the Kṣetrapāla offer protection at the end (of ritual or life). 

Commentary: 

A powerful alignment of fierce and compassionate guardians: Gaṇeśa for initiation, Durgā for 

strength and shielding, and Bhairava (in the youthful Vaṭuka form) for final purification and 

guardianship, especially at the moment of spiritual culmination or death. 

 

23.saha ratyā svapatnyā ca kāmadevaśca sarvadā | 

prītyā saha vasanto'pi pātu māṃ nandane vane || 

Meaning: 

Let Kāma (god of desire) with his wife Rati, and Vasanta (spring personified), always protect 

me with affection, especially in the garden of delight (Nandana Vana). 

Commentary: 

This verse evokes sensual joy and aesthetic pleasure as sacred. Kāma and Rati represent divine 

desire; Vasanta represents life’s blossoming. This is a non-repressive approach to desire, as 

seen in Śrīvidyā, where beauty, love, and joy are integral to the path. 

 

24.cakrasya paścime dvāre bhavānyā ratnamandire | 

śaṅkhapadma nidhī rakṣāṃ kurutāṃ kāmasiddhaye || 

Meaning: 

At the western gate of the Śrīcakra, in Bhavānī’s jeweled palace, 

May the conch (śaṅkha) and lotus (padma) treasures offer me protection and aid in attaining 

Kāma-siddhi (perfection in desire or love). 

Commentary: 

The Śrīcakra is imagined as a temple, with gates in cardinal directions. The west is associated 

with love, sensuality, and fulfillment, hence the invocation of symbols tied to wealth, beauty, 

and joy. 

 

25.pātu māṃ ratnasopānaṃ paramaiśvaryaśobhitam | 

rakṣayetpaścimadvāre bhavānyā ratnamandire || 
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Meaning: 

Let the jeweled stairway (leading to the inner sanctum) always protect me — 

It is radiant with supreme majesty. 

Let it guard the western gate of Bhavānī’s jeweled palace. 

Commentary: 

This reinforces the idea of spiritual ascent through sacred beauty. The ratnasopāna is a 

symbolic path of progression through levels of the Śrīcakra. “Protection” here also means 

elevation, showing the sanctified journey toward union with the goddess. 

 

26.sarasvatī mahālakṣmīrmāyā durgā vibhūtaye | 

bhadrakālī tathā svastī svāhā caiva śubhaṅkarī || 

Meaning: 

Let Sarasvatī, Mahālakṣmī, Māyā, Durgā, and the powerful Bhadrakālī, 

Along with Svastī, Svāhā, and Śubhaṅkarī, protect me and grant divine glory and power 

(vibhūti). 

Commentary: 

A powerful assembly of female deities representing knowledge, wealth, illusion, strength, well-

being, and sacred speech. These deities personify the complete spectrum of feminine divinity, 

essential for both spiritual protection and prosperity. 

 

27.gaurī ca lokadhātrī ca vāgīśvaryādayo mama | 

etāścātra sthitāḥ sarvā rakṣāṃ kurvantu sarvadā || 

Meaning: 

Let Gaurī (a gentle form of Pārvatī), the World-Supporting Goddess (Lokadhātrī), and 

Vāgīśvarī (goddess of speech), 

And all the other deities present here, offer their protection at all times. 

Commentary: 

These deities represent support, speech, and grace. This verse unites gentle and powerful 

aspects of feminine energy for comprehensive spiritual and material well-being. 

 

28.pāṣaṇḍācāriṇo bhūtā bhūmau ye cāntarikṣagāḥ | 

divi loke sthitā ye ca te gacchantu śivājñayā || 
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Meaning: 

Let the heretical beings (pāṣaṇḍa), spirits dwelling in the earth, sky, or heaven, 

All depart from this place, following Śiva's command. 

Commentary: 

A banishing verse, removing all negative or distracting spirits/entities that might interfere with 

practice. This aligns the sādhaka under Śiva’s divine authority and command over all planes. 

 

29.vāstūnāmadhipo brahmā sraṣṭā rakṣatu sarvadā | 

kulanāthaḥ sadā pātu dvīpanātho'pi sarvadā || 

śivaṃ kurvantu tāḥ sarvā āsane pañca devatāḥ || 

Meaning: 

Let Brahmā, the Lord of the Vāstu (sacred space) and creator, always protect. 

Let the Kulanātha (lord of the lineage) and Dvīpanātha (lord of the island or sacred seat) 

protect constantly. 

Let the five deities seated in the ritual seat (āsana) always grant auspiciousness. 

Commentary: 

Protection is now invoked for the ritual seat (āsana) and sacred space, along with lineage 

deities and creators, acknowledging the foundational structure — both architectural and 

metaphysical — for tantric worship. 

 

30.pṛthvi tvayā dhṛtā lokā devi tvaṃ viṣṇunā dhṛtā | 

tvaṃ ca dhāraya māṃ devi pavitraṃ kuru cāsanam || 

Meaning: 

O Goddess Earth, you support the worlds, and are upheld by Viṣṇu. 

Now, please support me as well, and sanctify this āsana (seat). 

Commentary: 

This is a classic nyāsa verse for the earth element and the ritual seat. By calling on Earth’s 

power and stability, the sādhaka grounds themselves, ensuring physical and spiritual support 

for the practice. 

 

31.cakrasya dakṣiṇe bhāge śrīmatpātrasya maṇḍale | 

pañcaratnāni me pāntu pūjakānāṃ ca siddhaye || 

Meaning: 

On the southern side of the Śrīcakra, within the circle of the sacred vessel (pātra-maṇḍala), 
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May the five precious gems (pañcaratnāni) protect me and bestow success upon the 

worshippers. 

Commentary: 

This verse refers to ritual implements and their consecrated positions around the Śrīcakra. The 

pātra symbolizes receptivity and offering, while the five jewels (possibly metaphorical) 

represent pure intentions, spiritual wealth, or energies aiding sādhana. 

 

32.tatra pātrāsane puṇye sarvadā vahnimaṇḍale | 

vahneśca maṇḍalaṃ pātu kuladevyāśca pūjane || 

Meaning: 

In that sacred seat of the vessel (pātrāsana), always present within the fire-circle 

(vahnimaṇḍala), 

Let the circle of fire protect me, especially during the worship of the Kula Goddess (Kuladevī). 

Commentary: 

The fire-circle is central to Tantric ritual, representing transformation, purification, and 

divine witness. Worship of the Kuladevī occurs through fire and offering. This verse seeks 

protective sanctity for that sacred interaction. 

 

33.dhūmrārcirūṣmā jvalinī jvālinī visphuliṅginī | 

suśrīḥ surūpā kapilā havyakavyavahe daśa || 

Meaning: 

The fire (Agni) is described as having ten divine forms: 

1. Dhūmrārci (with smoke-colored flames) 

2. Ūṣmā (heat) 

3. Jvalinī (the blazing one) 

4. Jvālinī (flame) 

5. Visphuliṅginī (spark-emitting) 

6. Suśrī (splendid) 

7. Surūpā (well-formed) 

8. Kapilā (tawny) 

9. Havyavāha (carrier of oblations) 

10. Kavyavāha (carrier of ancestral offerings) 

Commentary: 

Each form represents a function of fire — from burning to purification, from material to subtle 

realms. Fire is not just elemental but divinely personified in Tantric rites. This verse aligns the 

microcosmic fire with cosmic Agni. 
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34.vahnerdaśakalā jñeyāḥ sarvadharmaphalapradāḥ | 

etābhiḥ sahito rakṣāṃ kuryādvaiśvānaro mama || 

Meaning: 

These are the ten rays (kalās) of the sacred fire, known to grant the fruits of all dharmic 

actions. 

Let the Vaiśvānara fire (cosmic digestive fire) protect me, empowered by these ten forms. 

Commentary: 

Vaiśvānara is the universal Agni, present in all beings as inner fire (as per the Gītā). Here, it's 

invoked to protect and sustain the inner and outer rituals, ensuring that one's actions yield 

righteous results. 

 

35.tatra pātravare divye śrīmadādityamaṇḍale | 

sūryasya maṇḍalaṃ pātu mama sarvārthasiddhaye || 

Meaning: 

In the divine, excellent vessel, in the circle of the Sun (Āditya-maṇḍala), 

Let the solar orb protect me and grant success in all endeavors. 

Commentary: 

The Sun symbolizes clarity, vitality, and illumination. In the ritual vessel, invoking the Sun 

aligns one's soul and purpose with divine light. This reflects the non-dual unity of inner and 

outer light. 

 

36.tapinī tāpinī dhūmrā marīcirjvālinī ruciḥ | 

suṣumnā bhogadā viśvā bodhinī dhāriṇī kṣamā || 

Meaning: 

These are the twelve solar energies (kalās): 

1. Tapinī (warming) 

2. Tāpinī (burning) 

3. Dhūmrā (smoky) 

4. Marīci (ray) 

5. Jvālinī (flaming) 

6. Ruci (brightness) 

7. Suṣumnā (central channel/light) 

8. Bhogadā (bestower of enjoyment) 

9. Viśvā (all-pervading) 
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10. Bodhinī (enlightening) 

11. Dhāriṇī (sustaining) 

12. Kṣamā (forgiving/tolerant) 

Commentary: 

These personified solar deities govern energetic, spiritual, and moral aspects of life. These 

twelve are tied to the months and signs of the zodiac, representing solar consciousness as 

both time and transcendence. 

 

37.kabhādyarṇayutā bhānoṣṭhaḍāntā dvādaśeritāḥ | 

etāḥ kalāstu sūryasya sūryamaṇḍalasaṃsthitāḥ || 

etābhiḥ sahito rakṣāmādityaḥ prakarotu me || 

Meaning: 

These twelve kalās of the Sun are linked to specific letters starting from ka, bha, etc., and reach 

up to the twelve rays/limbs of the Sun. 

They reside in the solar orb, and with them, let Āditya (the Sun) grant me protection. 

Commentary: 

This cryptically describes the bījākṣaras (seed syllables) associated with solar forces. The 

divine letters manifest as solar rays that empower the body and soul. The Sun is invoked as 

protector and revealer of truth. 

 

38.tatra pātrāmṛte divye somasyāmṛtamaṇḍale | 

amṛtaṃ sarvadā pātu bhairavānandahetukam || 

Meaning: 

Within the divine vessel of nectar, in the moon’s immortal circle (Soma's amṛta-maṇḍala), 

Let that nectar always protect me, which is the source of Bhairava's bliss. 

Commentary: 

The Moon represents cooling, soothing amṛta — the immortalizing nectar. In Śrīvidyā, amṛta 

flows from Sahasrāra (crown), nourishing spiritual bliss (Bhairavānanda). This verse prays for 

access to immortal consciousness and joy. 

 

39.amṛtā mānadā pūṣā tuṣṭiḥ puṣṭī ratirdhṛtiḥ | 

śaśinī candrikā kāntirjyotsnā śrīḥ prītiraṅgadā || 

Meaning: 

These are the kalās (rays/powers) of the Moon: 
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1. Amṛtā (immortal) 

2. Mānadā (giver of honor) 

3. Pūṣā (nourishing) 

4. Tuṣṭi (contentment) 

5. Puṣṭi (fullness) 

6. Rati (delight) 

7. Dhṛti (steadiness) 

8. Śaśinī (Moon-being) 

9. Candrikā (moonlight) 

10. Kānti (beauty) 

11. Jyotsnā (bright radiance) 

12. Śrīḥ (prosperity) 

13. Prīti (affection) 

14. Aṅgadā (ornamentation) 

Commentary: 

These feminine, lunar forces nourish the heart and mind. Unlike the fiery solar rays, lunar 

kalās are soothing and internal, ideal for contemplative and devotional practices. 

 

40.pūrṇā pūrṇāmṛtā kāmadāyinyaḥ svarajāḥ kalāḥ | 

somamaṇḍalamadhyasthā rakṣāṃ kurvantu sarvadā || 

Meaning: 

These kalās, which are complete (pūrṇā), full of immortal nectar (pūrṇāmṛtā), and grant all 

desires (kāmadāyinyaḥ), 

Reside in the center of the Moon’s orb, and may they always grant me protection. 

Commentary: 

The Moon becomes the repository of Divine Nectar, providing bliss, longevity, peace, and 

spiritual fulfillment. These lunar kalās offer protection not through fire or force, but through 

beauty, love, and completeness. 

 
 

41.ravivedakalāpūrṇe sudhāsampūrṇamaṇḍale | 

nakṣatrādhipatī rakṣāṃ karotu mama bhūtaye || 

Meaning: 

In the orb filled with the radiance of the Sun and Moon, complete with nectar (sudhā), 

May the Lord of the stars (Nakṣatrādhipati) offer protection for my well-being. 

Commentary: 

This verse refers to the lunar-solar sphere, harmonizing the solar (masculine) and lunar 
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(feminine) energies. The Nakṣatrādhipati, usually Soma or the Moon deity, rules over astral 

influences, offering cosmic protection and balancing time cycles (tithis, nakṣatras). 

 

42.sūryāgnimaṇḍale divye sampūrṇe śaśimaṇḍale | 

pātu māṃ khecarībījaṃ doṣaikādaśanāśakṛt || 

Meaning: 

In the divine solar and fiery orbs, and the complete lunar sphere, 

May the Khecarī bīja (seed syllable of the sky-walking goddess) protect me, which destroys all 

eleven types of faults (doṣaikādaśa). 

Commentary: 

Khecarī is a yogic goddess representing movement in the sky or inner space (cakras). The 

"eleven faults" may refer to doṣas of the senses, prāṇas, or karmic blockages. This verse seeks 

a complete purification via mantra and yogic energy. 

 

43.śaktiyukte surānande bhairavādyaiḥ saśaktibhiḥ | 

ānandabhairavo rakṣāṃ karotu mama sarvadā || 

Meaning: 

Surrounded by Śaktis and immersed in divine bliss, along with Bhairava and his consorts, 

May the Blissful Bhairava (Ānanda Bhairava) always protect me. 

Commentary: 

This invokes Bhairava not as a terrifying deity but in his ānanda aspect — the ecstatic 

consciousness. With his Śaktis, he provides full-spectrum protection, aligning the sādhaka with 

non-dual bliss and divine security. 

 

44.tatra pūrṇāmṛte puṇye śaktiryā vāraṇī kalā | 

ānandarūpiṇī rakṣāṃ karotu mama sarvadā || 

Meaning: 

Within that pure and full nectar, let the kalā (ray or phase) of Śakti known as Vāraṇī, 

Who is of the nature of Ānanda (bliss), always protect me. 

Commentary: 

Vāraṇī is one of the Ṣoḍaśa Nityās (sixteen eternal goddesses) of the Śrīcakra. She removes 

obstacles and is tied to the flow of bliss in the inner channels. This verse affirms protection via 

nectarous divine joy. 
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45.sṛṣṭirbuddhiḥ smṛtirmedhā kāntirlakṣmīrdyutiḥ sthirā | 

sthitiḥ siddhiriti khyātāḥ kacavargakalā daśa || 

Meaning: 

The ten kalās (powers) of the ka-ca letter group (kacavarga) are: 

1. Sṛṣṭi (creation) 

2. Buddhi (intelligence) 

3. Smṛti (memory) 

4. Medhā (insight) 

5. Kānti (beauty) 

6. Lakṣmī (wealth) 

7. Dyuti (radiance) 

8. Sthirā (stability) 

9. Sthiti (preservation) 

10. Siddhi (perfection) 

Commentary: 

These powers are phonetic-mystical energies, linked to specific letters of the Sanskrit alphabet 

— a common Tantric technique where sound = power. The Ka-ca series relates to creation and 

support energies in mantra practice. 

 

46.akārādbrahmaṇotpannāḥ sṛṣṭikarmaṇi tatparāḥ | 

etābhiḥ sahitaḥ pāyādbrahmā māṃ vākpradaḥ sadā || 

Meaning: 

These energies, born from the letter ‘a’ (akāra), emanate from Brahmā and are focused on the 

act of creation (sṛṣṭi). 

May Brahmā, the giver of speech, always protect me along with these kalās. 

Commentary: 

The bija ‘a’ represents pure consciousness and the origin of all speech. Brahmā as creator is 

invoked here to protect and empower the sādhaka’s creative faculties and speech, essential in 

mantra japa and ritual. 

 

47.jarā ca pālinī śāntirīśvarī ratikāmike | 

varadā hrādīnī prītirdīrghā ca ṭatavargagāḥ || 

Meaning: 

The ten kalās from the ṭa-ta varga (ṭa, ṭha… da, dha, na sounds) are: 
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1. Jarā (old age), 

2. Pālinī (protector), 

3. Śānti (peace), 

4. Īśvarī (divine feminine), 

5. Ratikāmikā (giver of pleasure), 

6. Varadā (granter of boons), 

7. Hrādīnī (joy giver), 

8. Prīti (affection), 

9. Dīrghā (expansion), 

10. (unmentioned — assumed continuation of qualities). 

Commentary: 

This set shows life stages and feminine qualities, combining nurturing and transformative 

powers. They offer emotional and spiritual protection, reflecting the cyclical wisdom of age, 

peace, love, and divine will. 

 

48.ukārādviṣṇusambhūtāḥ sthitikarmaṇi tatparāḥ | 

etābhiḥ sahitaḥ pāyānmāṃ viṣṇuḥ puṣṭidāyakaḥ || 

Meaning: 

These kalās, emerging from the letter ‘u’ (ukāra), arise from Viṣṇu, devoted to the work of 

sustenance (sthiti). 

May Viṣṇu, the giver of nourishment, protect me along with these energies. 

Commentary: 

Just as ‘a’ is linked to creation (Brahmā), ‘u’ is linked to Viṣṇu and maintenance — the middle 

vowel of the A-U-M trinity. This balances the spiritual system and ensures sustainability of 

effort and devotion. 

 

49.tīkṣṇā raudrī bhayā nidrā tandrī kṣut krodhinī kriyā | 

udgārā mṛtyurūpā ca payavargakalā daśa || 

Meaning: 

The ten kalās of the pa-ya varga (pa, pha… ma sounds) are: 

1. Tīkṣṇā (sharp), 

2. Raudrī (fierce), 

3. Bhayā (fear), 

4. Nidrā (sleep), 

5. Tandrī (drowsiness), 

6. Kṣut (hunger), 

7. Krodhinī (anger), 
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8. Kriyā (action), 

9. Udgārā (eruption), 

10. Mṛtyurūpā (form of death) 

Commentary: 

These are tamasic or transformative forces — often feared but necessary in deep yogic 

transformation. Sleep, hunger, death — all are viewed as kalās, energies to be transcended and 

transmuted, not denied. 

 

50.makārādrudrasambhūtāḥ saṃhāraniratāḥ sadā | 

etābhiḥ sahito rudro māṃ pāyānmṛtyunāśakaḥ || 

Meaning: 

From the letter ‘ma’ (makāra) arise the energies of Rudra, constantly devoted to destruction 

(saṃhāra). 

May Rudra, along with these kalās, protect me and destroy death. 

Commentary: 

The ‘ma’ sound symbolizes dissolution in the A-U-M syllable. Rudra is the destroyer, but here 

destruction is not negative — it’s the destruction of bondage and fear of death. Thus, Rudra is 

the liberator through dissolution. 

 

51.tiraskariṇyaḥ paśuhṛtpañcendriyavimohanāḥ | 

anantāntāstu tāḥ pañca pītā śvetāruṇāsitā || 

Meaning: 

The Tiraskariṇyaḥ — veiling goddesses — steal away the animal-like tendencies (paśuhṛt) and 

bewilder the five senses (pañcendriyavimohanāḥ). 

These five (śaktis) are Anantā, Antā, and others, colored yellow, white, red, and black. 

Commentary: 

These are powerful veiling energies in Tantra — not obstacles, but mystical forces that mask 

reality to draw the sādhaka inward. They dismantle attachment to the senses, preparing one for 

inner awakening. Their colors signify tattvas and modes of perception. 

 

52.bindorīśvarasambhūtāḥ ṣalavargakalāstathā | 

tirodhānaparābhirmāṃ pāyādetābhirīśvaraḥ || 

Meaning: 

These kalās, born from the Bindu and from Īśvara, belong to the ṣa-la letter group. 
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Let Īśvara protect me through them, especially via their power of concealment (tirodhāna) and 

transcendence. 

Commentary: 

In Śrīvidyā, Bindu is the ultimate source. The Śa-La-Varga syllables are associated with 

veilings, mystical transformation, and Śiva's energy of withdrawing from manifestation — 

tirodhāna — not as illusion, but as sacred mystery. 

 

53.nivṛttiśca pratiṣṭhā ca vidyā śāntistathaiva ca | 

indhikā dīpikā ceti recikā mocikā parā || 

Meaning: 

These divine powers (kalās) include: 

• Nivṛtti (withdrawal), 

• Pratiṣṭhā (foundation), 

• Vidyā (knowledge), 

• Śānti (peace), 

• Indhikā (kindler), 

• Dīpikā (illuminator), 

• Recikā (exhalation), 

• Mocikā (liberator), 

• and Parā (supreme). 

Commentary: 

This list is associated with the subtle aspects of energy flow and liberation. These kalās map 

directly to Kuṇḍalinī yoga and the subtle body, enabling purification, enlightenment, and final 

release. They act as internal guides on the path. 

 

54.sūkṣmā sūkṣmāmṛtā jñānāmṛtā āpyāyinī tathā | 

vyāpinī vyomarūpā ca anantā ceti ṣoḍaśa || 

Meaning: 

These 16 (ṣoḍaśa) kalās are: 

• Sūkṣmā (subtle), 

• Sūkṣmāmṛtā (subtle nectar), 

• Jñānāmṛtā (nectar of knowledge), 

• Āpyāyinī (nourishing), 

• Vyāpinī (all-pervading), 

• Vyomarūpā (sky-formed), 

• and Anantā (infinite). 
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Commentary: 

These are the Ṣoḍaśa Kalās (16 rays), often linked to the Moon or Divine Mother. They offer 

sublime nourishment for the subtle body, blending nectar, knowledge, space, and infinity — 

qualities of the goddess as Supreme Consciousness. 

 

55.etāḥ svarakalā nādātsadāśivasamudbhavāḥ || 

Meaning: 

These sound-based kalās (svarakalāḥ) originate from Nāda (primordial sound) and are born 

from Sadāśiva. 

Commentary: 

Nāda is the eternal sound current, and Sadāśiva is the form of Śiva characterized by 

consciousness and bliss. These kalās represent creative vibrations — the architecture of the 

universe, emerging from divine stillness as sonic frequency. 

 

56.anugrahapradā nityaṃ sarvasiddhipradāyikāḥ | 

etābhiḥ sahitaḥ pāyātsadāpūrvaḥ śivastu mām || 

Meaning: 

These kalās always bestow grace (anugraha) and all attainments (siddhi). 

May Śiva, ever-primal and beyond time, protect me together with these energies. 

Commentary: 

This is a prayer for Śiva’s grace — not just liberation, but the bestowal of all inner and outer 

achievements. Grace is the final force in the pañcakṛtya (fivefold cosmic acts) of Śiva: 

creation, sustenance, dissolution, concealment, and grace. 

 

57.mātṛkā pātu māṃ nityaṃ sarvamantrasvarūpiṇī | 

akhaṇḍaikarasānandakarī māṃ pātu sarvadā || 

Meaning: 

Let the Mātṛkā (the Divine Mother in the form of Sanskrit letters), who is the essence of all 

mantras, 

And who bestows unbroken, single-flavored bliss (akhaṇḍa-eka-rasa-ānanda), protect me 

always. 

Commentary: 

The Mātṛkā letters are the building blocks of mantra, considered living forms of the Goddess. 
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This verse speaks to the power of vibration, where every letter is a deity, leading to nondual 

bliss when meditated upon with awareness. 

 

58.amṛteśī sadā pātu dīpinī pātu sarvadā | 

mūlavidyā ca māṃ pātu śrīmatripurasundarī || 

kāmeśvaryādibhiryuktā nityābhiḥ pātu māṃ sadā || 

Meaning: 

Let Amṛteśī (the goddess of nectar) always protect me, let Dīpinī (the illuminator) protect me 

always. 

May the Mūla Vidyā (root mantra/knowledge) — in the form of Śrī Tripurasundarī — 

always guard me. 

Let me be protected at all times by her and the Kāmeśvarī and other Nityās (eternal 

goddesses). 

Commentary: 

This is a rich verse invoking several forms of the Goddess and her powers. Tripurasundarī is 

both root mantra and supreme form. With her Nityā Śaktis like Kāmeśvarī, she controls time, 

desire, and bliss. 

 

59.sarvādho maṇḍukākāre rudraḥ kālānalo vibhuḥ || 

Meaning: 

At the very base, in the form of a maṇḍuka (frog — symbolizing the Muladhara or latent 

energy) resides Rudra, the flame of time (kālānala), all-pervading and powerful. 

Commentary: 

The “maṇḍuka” is symbolic of latent kuṇḍalinī energy, and Rudra here is the fire that 

awakens it. Kālānala is the fire that burns time, implying transcendence of mortality through 

awakening. 

 

60.rakṣāṃ karotu me nityaṃ yā mūlaprakṛtiḥ sadā | 

tataścādhāraśaktiryā mama rakṣāṃ karotu sā || 

Meaning: 

Let the Mūlaprakṛti (primordial nature) always protect me. 

Let the Ādhāra Śakti (the supporting power — i.e., Kuṇḍalinī at the base) offer me protection 

too. 
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Commentary: 

This is a prayer to Kuṇḍalinī, the primordial feminine energy coiled at the base of the spine. 

She is Mūlaprakṛti and the foundation of spiritual ascent. Protection is sought not from outside, 

but from awakening this inner divine potential. 

 

61.kūrmastu satataṃ pāyādananto rakṣayetsadā | 

tasya mūrdhni sthitaḥ śvetavarāhaḥ parirakṣatu || 

Meaning: 

May the Divine Tortoise (Kūrma) constantly protect me, and may Ananta (the infinite serpent) 

also always guard me. 

Upon Kūrma’s head is seated the White Boar (Śveta Varāha) — may he offer complete 

protection. 

Commentary: 

This verse layers cosmic imagery from Hindu cosmology: 

• Kūrma represents stability, the base of the cosmos. 

• Ananta is the serpent of infinity — holding the worlds in endless cycles. 

• Śveta Varāha, Viṣṇu’s boar incarnation, raises the earth from chaos. 

Together, they form a mythical foundation ensuring the sādhaka’s spiritual stability, 

endurance, and protection from collapse. 

 

62.dante tasya sthitā pṛthvī pātu nityaṃ vasundharā | 

samudraḥ sarvadā pātu suratnairamṛtairjalaiḥ || 

Meaning: 

Upon his tusks, the Earth (Pṛthvī) is held — may she always protect me as Vasundharā (the 

bearer of wealth). 

May the Ocean always protect me with its nectar-like, jewel-filled waters. 

Commentary: 

This is an extension of cosmic support — Earth and Ocean as nurturing, protecting deities. The 

ocean’s “amṛta-jala” suggests life-giving spiritual flow, and Earth as Vasundharā represents 

abundance and groundedness. 

 

63.ratnadīpaṃ ca me rakṣāṃ karotu svarṇaparvataḥ | 

pātu māṃ nandanodyānaṃ pāntu māṃ kalpabhūruhaḥ || 
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Meaning: 

May the jewel-lamp (ratnadīpa) protect me, and may the golden mountain (svarṇa-parvata) 

guard me. 

Let the Nandana Garden shield me, and may the wish-fulfilling trees (kalpavṛkṣa) also 

protect me. 

Commentary: 

These images represent divine splendor and wish-fulfillment: 

• Ratnadīpa: inner light. 

• Svarṇaparvata: celestial mountain (like Meru). 

• Nandana: heaven’s garden of joy. 

• Kalpavṛkṣa: trees that grant desires. 

Together, they imply abundant, blissful protection in the sādhaka’s inner world. 

 

64.adhasteṣāṃ sadā pātu vicitrā ratnabhūmikā | 

vālukāḥ pañca māṃ pāntu pāntu devamahīruhaḥ || 

Meaning: 

Beneath all these (divine structures), may the marvelous jewel-ground (ratnabhūmikā) always 

protect me. 

May the five sacred sands (vālukāḥ) protect me, and so too the divine trees of the gods 

(mahīruhaḥ). 

Commentary: 

This describes the foundation of the sacred inner landscape — the yogic Śrīcakra, possibly 

visualized in meditation or ritual. “Five sands” may represent five elements or the five senses, 

purified, forming a spiritual terrain. 

 

65.navaratnamayāstatra prākārāḥ pāntu māṃ nava | 

śrīratnamandiraṃ divya–cintāmaṇivibhūṣitam || 

Meaning: 

May the nine walls (prākāras) made of nine kinds of jewels (navaratna) protect me. 

There lies the divine Śrīratnamandira, adorned with celestial cintāmaṇis (wish-fulfilling 

gems). 

Commentary: 

This refers to the outer protective walls of the Śrīcakra, mirroring nine stages or enclosures. 

Each wall is a barrier and a support, guiding inward toward the goddess. The Cintāmaṇi gems 

symbolize spiritual fulfillment beyond worldly limits. 
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66.tatra padme mahādivye prabhāmaṇḍalavedikā | 

śvetacchatraṃ sadā pātu ratnamuktāmaṇiprabham || 

Meaning: 

There, in the great divine lotus (padma) lies a dais of radiant light (prabhā-maṇḍala-

vedikā). 

Let the white royal umbrella (śveta chatra) — shining with jewels and pearls — always 

protect me. 

Commentary: 

The lotus and platform symbolize the highest seat of the goddess. The white umbrella 

signifies royalty and divine authority, shielding the sādhaka within this crown-like sacred 

zone, similar to Sahasrāra Chakra in yogic models. 

 

67.prabhāmadhyasthitaṃ pātu ratnasiṃhāsanaṃ ca mām | 

siṃhāsanasya pārśvasthaṃ dharmo jñānaṃ ca rakṣatu || 

Meaning: 

Let the jewel throne (ratnasiṃhāsana), situated in the center of that halo of light, protect me. 

May the principles of Dharma (righteousness) and Jñāna (spiritual knowledge), placed 

beside the throne, also protect me. 

Commentary: 

This is the final seat of the Goddess, placed upon light and virtue. Dharma and Jñāna as 

throne-guards signify that righteous action and true wisdom are integral companions to divine 

rulership — both ethical and esoteric protection. 

 

68.vairāgyaṃ rakṣayennityamaiśvaryaṃ rakṣayetsadā | 

adharmo rakṣayennityamajñānaṃ parirakṣatu || 

Meaning: 

Let detachment (Vairāgya) and sovereignty (Aiśvarya) always protect me. 

Let even adharma (unrighteousness) protect, and may ignorance (ajñāna) protect me as well. 

Commentary: 

A paradoxical verse. Even adharma and ajñāna are included, hinting at the Tantric non-dual 

acceptance of all aspects — not denial but transformation of opposites. In higher Tantra, even 

obstacles become guardians, when transmuted by awareness. 
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69.avairāgyaṃ tu māṃ pāyādanaiśvaryaṃ tu sarvadā | 

siṃhāsanasya madhyasthā durgā māṃ parirakṣatu || 

Meaning: 

Let me be protected from non-detachment (avairāgya) and lack of sovereignty (anaiśvarya). 

Let Durgā, seated at the center of the throne, offer me her full protection. 

Commentary: 

This contrasts the previous verse: while all forces can be transmuted, one still seeks freedom 

from spiritual lethargy and bondage. Durgā at the throne’s heart is invoked as divine strength 

and protection from inner ignorance and loss of self-mastery. 

 

70.māyā māṃ pātu tatraiva vidyā māṃ parirakṣatu | 

śrīvidyā śuddhavidyā ca mātaṅgī bhuvaneśvarī || 

Meaning: 

Let Māyā protect me right there, and Vidyā (true knowledge) also guard me. 

May Śrīvidyā, Pure Vidyā (Śuddhavidyā), Mātaṅgī, and Bhuvaneśvarī always protect me. 

Commentary: 

The verse aligns both Māyā (illusion) and Vidyā (wisdom) as divine — another Tantric 

embrace of duality, transforming even illusion into a protector. Mātaṅgī is the goddess of 

speech and mantra, and Bhuvaneśvarī is the sovereign of all worlds, making this a powerful 

invocation of supreme feminine energies. 

 

71.ananto rakṣayennityaṃ phaṇapañcadaśānvitaḥ | 

tanmadhyaphaṇamadhyasthaṃ mahāpadmaṃ ca rakṣatu || 

Meaning: 

May Ananta (the infinite cosmic serpent), eternally protect me — he who bears fifteen hoods 

(phaṇa-paṅcadaśa). 

In the center of those hoods, may the great lotus (mahāpadma) provide protection. 

Commentary: 

Ananta (Śeṣa) symbolizes limitless time and space, with his hoods representing the fifteen 

lunar phases or fifteen Nityās (eternal goddesses). 

The Mahāpadma in the middle refers to the innermost seat of the Śrīcakra, or the deepest 

layer of consciousness — a place of pure protection and bliss. 

 

72.pātu cānandakandaṃ māṃ jñānanālaṃ ca sarvadā || 
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Meaning: 

Let the source of bliss (Ānanda-kanda) always protect me, and so too the channel of 

knowledge (Jñāna-nāla). 

Commentary: 

• Ānandakanda refers to the spiritual heart center, where Kuṇḍalinī Śakti lies dormant 

in bliss. 

• Jñānanāla is the central channel (suṣumṇā nāḍī) which carries spiritual energy 

upward. 

This verse is a request for inner spiritual protection through awakening and knowledge. 

 

73.dalā prakṛtirūpā māṃ prakṛtyākārakesaraiḥ | 

pātu māṃ pātu nityaṃ sā tattvarūpā ca karṇikā || 

Meaning: 

Let the lotus petals, which represent Prakṛti (primordial nature) with their natural filament-

like forms (kesaraiḥ), protect me. 

Let the karṇikā (lotus center), which is the form of the tattvas (principles of reality), always 

protect me. 

Commentary: 

This poetic verse envisions the Śrīcakra as a lotus, where: 

• Petals = manifested nature (divine play) 

• Filaments = dynamic energies of expression 

• Karṇikā = source essence (root of all tattvas: reality principles) 

It expresses protection from both the periphery and the center of divine manifestation. 

 

74.sūryasya maṇḍalaṃ pātu pātu māṃ somamaṇḍalam | 

vahneśca maṇḍalaṃ pātu sattvaṃ rakṣatu sarvadā | 

rajaśca pātu māṃ nityaṃ pātu nityaṃ tamoguṇaḥ || 

Meaning: 

May the solar disc (sūrya-maṇḍala) protect me, and so too the lunar disc (soma-maṇḍala). 

Let the fire-circle (vahni-maṇḍala) protect me as well. 

Let the three guṇas: 

• Sattva (purity), 

• Rajas (activity), and 

• Tamas (inertia) 

— all offer their constant protection. 
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Commentary: 

Here, even the guṇas, often seen as binding forces, are invoked as protective divine agents. 

This is classic Tantric inclusivity — embracing all aspects of prakṛti (nature) in the pursuit of 

transcendence. 

 

75.ātmā caivāntarātmā ca paramātmā ca rakṣatu | 

jñānātmā ca tathā rakṣāṃ karotu mama sarvadā || 

Meaning: 

May the individual soul (ātmā), the inner soul (antarātmā), and the Supreme Self 

(paramātmā) protect me. 

May the soul of knowledge (jñānātmā) also grant me protection at all times. 

Commentary: 

A multilayered view of the Self: 

• Ātmā: personal identity 

• Antarātmā: introspective or deeper self 

• Paramātmā: Supreme Consciousness 

• Jñānātmā: self as pure knowing 

This prayer seeks holistic protection from all levels of self-awareness — a complete 

inner alignment. 

 

76.ātmatattvaṃ śaktitattvaṃ vidyātattvaṃ tathaiva ca | 

sadāśivasya yattattvaṃ tatsarvaṃ pātu māṃ sadā || 

Meaning: 

May the essence of the Self (ātma-tattva), the essence of power (śakti-tattva), and the essence 

of wisdom (vidyā-tattva) protect me. 

May all the principles of Sadāśiva protect me always. 

Commentary: 

This verse names the core components of nondual Śaiva Tantra: 

• Self 

• Power 

• Knowledge 

• And their union in Sadāśiva (the Supreme Consciousness & Bliss) 

This is a profound prayer for nondual integration and spiritual shelter in essence 

rather than form. 
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77.jñānaṃ māyākalāvidyātattvātmāno vibhūtayaḥ | 

ratnasiṃhāsane devyā rakṣāṃ kurvantu sarvadā || 

Meaning: 

Let knowledge (jñāna), Māyā, Kalā, Avidyā, the Tattvas, and all associated powers 

(vibhūtayaḥ) grant protection — 

Especially from the jeweled throne (ratnasiṃhāsana) of the Goddess. 

Commentary: 

The verse shows even Māyā and Avidyā (illusion and ignorance) as forms of divine energy, all 

emerging from the throne of Śrī Devī. 

Tantra does not reject illusion — instead, it transcends and reclaims it as the Goddess’s play. 

 

78.brahmā viṣṇuśca rudraśca īśvaraśca sadāśivaḥ | 

ete pañca mahāpretā rakṣāṃ kurvantu sarvadā || 

Meaning: 

May the five great deities: 

• Brahmā (creator), 

• Viṣṇu (sustainer), 

• Rudra (destroyer), 

• Īśvara (controller), 

• Sadāśiva (blissful supreme) — 

protect me always, as the five great pretas (mahāpretāḥ). 

Commentary: 

Calling them "pretas" is esoteric: In Śrīvidyā, these five deities are considered lifeless corpses 

without Śakti. 

They gain meaning only when energized by the Goddess — showing that Divine Feminine 

power is the animating force behind all cosmic functions. 

 

79.sudhārṇavāsanaṃ pātu pātu potāmbujāsanam | 

devyāsanaṃ sadā pātu pātu cakrāsanaṃ ca mām || 

Meaning: 

Let the ocean of nectar (sudhārṇava) as seat protect me, 

Let the lotus-boat throne protect me, 

Let the seat of the Goddess (devyāsanam) always protect me, 

And let the Śrīcakra-seat (cakrāsanam) protect me as well. 
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Commentary: 

This verse evokes cosmic thrones and seats of power, emphasizing support, elevation, and 

divine anchoring. The lotus boat is a poetic image — floating on nectar, yet steady. 

These seats are foundations of sādhanā, both within and in the physical temple. 

 

80.sarvamantrāsanaṃ pātu sādhyasiddhāsanaṃ tathā | 

navayonyāsanaṃ pātu sarvadā mama rakṣaṇam || 

Meaning: 

May the seat of all mantras (sarvamantrāsanam) protect me, 

And also the seat of those accomplished and to-be-accomplished (sādhyasiddhāsanam). 

Let the seat of the nine Yonis (navayonī-āsanam) always provide protection for me. 

Commentary: 

This refers to esoteric Tantric āsanas: 

• Sarvamantrāsana: the source seat of all mantra powers 

• Sādhyasiddhāsana: where practitioners both striving and perfected sit 

• Navayonyāsana: sacred geometry representing female creative power — possibly the 

central triangle of Śrīcakra 

The verse seeks full protection through seated alignment with divine creative force. 

 

 

81.karotu kulasundaryaḥ kāmarūpaṃ śivāsanam | 

tatraiva saṃsthitā devyo rakṣāṃ kurvantu sarvadā || 

Meaning: 

Let the Kulasundarīs (the beautiful goddesses of the Kaula lineage) form the seat of Śiva in the 

Kāmarūpa (the sacred place of desire). 

Let the goddesses, established therein, always offer me protection. 

Commentary: 

This verse combines the sacred geography of Kāmarūpa (modern-day Kāmākhyā) with Kula 

śaktis. These goddesses represent both erotic energy and spiritual potency, forming the 

śaktipīṭha or power seat of Śiva, showing that Divine Feminine energy enables realization of 

the masculine principle. 

 

82.tripurā tripureśī ca tripurādyā ca sundarī | 

tripurāvāsinī paścāt tripurā śrīśca mālinī || 
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Meaning: 

These are the goddess forms to protect me: 

• Tripurā 

• Tripureśī 

• Tripurādya (the primal Tripurā) 

• Tripurāvāsinī (she who dwells in the three cities) 

• Tripurā Śrīḥ (the auspicious Tripurā) 

• Mālinī (she adorned with the garland of mantras) 

Commentary: 

This is a mantric enumeration of the six primary manifestations of the goddess Tripurā, 

each representing a different phase of the Śrīvidyā path — from cosmic presence to inner 

realization. 

Mālinī is a special epithet representing the full mantra-garland, indicating her power through 

sacred syllables. 

 

83.siddhāmbā bhairavītyetāstripurādyāśca pāntu mām | 

guravo divyasiddhaughamānavaughāstridhā sthitāḥ || 

Meaning: 

Let the Siddhāmbā and Bhairavī, along with these forms of Tripurā, protect me. 

Let the gurus, from the threefold lineages — 

• Divine Siddhas (divya) 

• Accomplished yogins (siddha) 

• Human gurus (mānava) — 

offer me protection. 

Commentary: 

This verse affirms the sacred hierarchy of guru-paramparā (spiritual lineage). Siddhāmbā and 

Bhairavī are initiatory goddess forms, and the three streams of initiation highlight that the 

Śrīvidyā path is a transmission-based tradition — deeply dependent on authorized teaching. 

 

84.munivedanāgasaṅkhyā rakṣāṃ kurvantu sarvadā | 

samastaprakaṭā guptāstathā guptatarāśca yāḥ || 

Meaning: 

May the assembled sages (munis), seers (vedajñas), and nāgas (serpent sages) offer me 

protection always. 

Let all forms of the goddess — whether manifest, secret, or more secret than the secret — 

protect me. 
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Commentary: 

A rich invocation: 

• Muni, Veda-knowers, Nāgas represent tradition and deep wisdom 

• The mention of levels of secrecy is classic in Tantra, where teachings are layered: 

o Prakaṭā (revealed) 

o Guptā (hidden) 

o Guptatarā (more hidden) 

The verse requests total protection across visible and mystical realms. 

 

85.sampradāyāḥ kulottīrṇā nigarbhāśca rahasyakāḥ | 

tathaivātirahasyāśca parāpararahasyakāḥ || 

Meaning: 

Let protection be offered by all lineages (sampradāyas) — 

• those beyond the Kula (kulottīrṇa), 

• those nondeliberately concealed (nigarbhā), 

• those that are secret (rahasya), 

• ultra-secret (atirahasya), and 

• those that are transcendent-immanent secrets (parāpara-rahasya). 

Commentary: 

This verse honors the full spectrum of Tantric initiatory traditions, affirming their layered 

and mystical structure. The mention of parāpara (beyond and within) reflects nonduality — 

the Goddess is both hidden and fully present, transcendent and immanent. 

 

86.navadhā pūjanaṃ tatra yoginīnāṃ vidhīyate | 

etāstu satataṃ rakṣāṃ kurvatāṃ yoginīgaṇāḥ || 

Meaning: 

In that (Śrīcakra), the worship of the Yoginīs is done in nine ways (navadhā pūjana). 

Let the groups of Yoginīs always grant me protection. 

Commentary: 

The Yoginīs are powerful feminine spirits or goddesses tied to circles (cakras) and liminal 

spaces. The ninefold worship may refer to: 

• The nine enclosures (āvaraṇas) of the Śrīcakra 

• Or nine levels of initiation or empowerment 

Their protection is invoked here as guardians of subtle realms and powers. 
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87.trailokyamohanaṃ cakraṃ prathamaṃ parirakṣatu | 

aṇimā paścime pātu laghimā cottare tathā || 

Meaning: 

Let the first enclosure, the Trailokya-mohana Cakra (the wheel that deludes the three worlds), 

protect me. 

Let Aṇimā (the power to become minute) guard the west, and Laghimā (lightness) protect the 

north. 

Commentary: 

The first āvaraṇa in the Śrīcakra represents the outer layer that veils reality from unworthy 

seekers — also the entrance to mystery. 

The eight Aṣṭa-siddhis (supernatural powers) are placed in directions, beginning with Aṇimā 

and Laghimā, suggesting protection by mystical perfections. 

 

88.pūrvadvāre ca mahimā īśitā pātu dakṣiṇe | 

vaśitā mārute pātu prākāmyā tvīśake tathā || 

Meaning: 

At the eastern gate, let Mahimā (greatness) protect; 

At the south, Īśitā (sovereignty) protect me; 

In the northwest, let Vaśitā (control) guard me, and in the northeast, Prākāmya (fulfillment 

of will) protect me. 

Commentary: 

These are continued placements of the Siddhis (powers) in directions around the outer Śrīcakra. 

Their role here is protective, aligning the sādhaka with mastery over body, mind, and 

environment — an empowered perimeter. 

 

89.bhuktisiddhistathāgneyyāmicchā rakṣatu nairṛte | 

adhaḥ pātu sadā prāptiḥ sarvakāmapradāyinī || 

Meaning: 

Let Bhukti (enjoyment) and Siddhi (accomplishment) protect the southeast; 

Let Icchā (willpower) guard the southwest. 

Let Prāpti (attainment), the giver of all desires, protect me from below. 

Commentary: 

These final Siddhis encircle the base and quadrants of the mandala. Notably, Tantra does not 
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reject desire, but seeks to master and fulfill it wisely through alignment with icchā, jñāna, and 

kriyā śaktis (will, knowledge, action). 

 

90.sarvakāmā sadā pātu ūrdhve cordhvanivāsinī | 

etāḥ prathamarekhāyāṃ sarvāḥ prakaṭapūritāḥ || 

Meaning: 

Let Sarva-kāmā (She who grants all desires) protect me from above, dwelling in the upper 

realm. 

These goddesses, who are part of the first line (outermost enclosure), are all clearly manifest 

(prakaṭa). 

Commentary: 

This verse completes the circuit of the first āvaraṇa of the Śrīcakra, known as the 

Trailokyamohana Cakra. 

The deities here are prakaṭa — open and accessible — guarding the entrance but also offering 

benedictions for those who seek passage inward. 

 

91.sarvāśāpūrikā devī cakre tatraiva saṃsthitā | 

sārūpyamokṣadā pātu sā māṃ sarvāśadāyinī || 

Meaning: 

Let the goddess Sarvāśāpūrikā (Fulfiller of All Desires), who is established in that circle 

(cakra), protect me. 

May she who grants sārūpya-mokṣa (liberation through identity with the divine form) protect 

me, as the giver of all hopes. 

Commentary: 

This goddess belongs to the outer enclosure (Trailokyamohana Cakra) of the Śrīcakra. Her 

function is twofold: 

• To fulfill desires on the worldly level 

• To bestow sārūpya, a state of liberation in which the soul becomes like the Divine in 

form 

This reflects the Tantric integration of bhoga (enjoyment) and mokṣa (liberation). 

 

92.sarvasaṃkṣobhiṇī devī dvitīyāyāṃ cakre sthitā | 

sā pātu me sadā krodhātkṣobhaśaktisvarūpiṇī || 
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Meaning: 

May Sarvasaṃkṣobhiṇī, the goddess who agitates or stirs all, who resides in the second 

enclosure (cakra), always protect me. 

She embodies Kṣobha Śakti — the power of divine agitation or creative impulse. 

Commentary: 

Sarvasaṃkṣobhiṇī is one of the eight Kṣobhiṇī Devīs, fierce and dynamic aspects who disrupt 

ignorance and awaken latent consciousness. She belongs to the Sarvāśāparipūraka Cakra. 

Kṣobha here is not disturbance but divine stirring — the first pulse toward spiritual 

awakening. 

 

93.sarvavidrāviṇī devī tṛtīyāyāṃ cakre sthitā | 

sā rakṣāṃ me sadā kuryāddveṣasya vidrāvaṇāt || 

Meaning: 

Let Sarvavidrāviṇī, the goddess of the third enclosure, grant me protection always. 

She drives away all hatred (dveṣa) by her vidrāvaṇa śakti (power of repulsion or scattering of 

negativity). 

Commentary: 

This goddess banishes all that is contrary to unity and love — specifically dveṣa, which creates 

division. She purifies the emotional body of reactive aversion, clearing the way for higher 

devotional states. 

 

94.sarvākarṣaṇakārī sā caturthāyāṃ cakre sthitā | 

karṣaṇaśaktirūpeṇa sā māṃ sarvākarṣatu || 

Meaning: 

Let Sarvākarṣaṇī, residing in the fourth enclosure, draw all toward me. 

May she, in the form of karṣaṇa śakti (power of attraction), always attract all things to me. 

Commentary: 

Sarvākarṣaṇī is the force of divine magnetism — not personal charm, but the attraction of the 

Self that draws all realities into alignment. 

She belongs to the Sarvasaubhāgyadāyaka Cakra, governing blessings and grace. Her power 

supports manifestation and resonance with the cosmos. 

 

95.sarvavaśyākarī devī pañcamyāṃ cakramaṇḍale | 

vaśaśaktisvarūpā me rakṣāṃ kuryātsadā śivā || 
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Meaning: 

Let Sarvavaśī, the goddess of the fifth cakra enclosure, grant me protection always. 

As the embodiment of Vaśa Śakti (the power to bring under control), may she protect me. 

Commentary: 

Vaśa implies self-mastery and the ability to harmonize the environment and emotions. 

Sarvavaśyākarī’s power is not for dominance, but for establishing energetic sovereignty in the 

Sarvārthasādhaka Cakra, which aids in fulfilling all purposes (artha). 

 

96.sarvonmādinī devī ṣaṣṭhāyāṃ cakramaṇḍale | 

unmanīśaktirūpeṇa rakṣāṃ me kuryatāṃ sadā || 

Meaning: 

Let Sarvonmādinī, the goddess of the sixth cakra, grant me protection always. 

She is the embodiment of Unmanī Śakti — the power to go beyond the mind. 

Commentary: 

Unmanī = “no-mind” — the state beyond thought. 

Sarvonmādinī stirs the consciousness beyond duality and logic, inducing divine intoxication. 

She presides over the Sarvarakṣākara Cakra, protecting the sādhaka through transcendence of 

lower mental habits. 

 

97.sarvamahāṅkuśā devī saptamāyāṃ cakramaṇḍale | 

sā me sadā karotu prītimaṅkuśaśaktitaḥ parām || 

Meaning: 

Let Sarvamahāṅkuśā, the goddess of the seventh enclosure, grant me the highest bliss always. 

Through her Ankuśa Śakti (elephant goad-like power of spiritual control), let her give me 

supreme love (prīti). 

Commentary: 

The Aṅkuśa (elephant goad) symbolizes discriminating will and the ability to steer 

consciousness precisely. 

She belongs to the Sarvarogahara Cakra, governing healing. Her love is not passive — it's 

empowered affection that awakens clarity and force. 

 

98.sarvakhecarasaṅgātā devīṣṭamānasaṅkarī | 

khecarīśaktirūpeṇa rakṣāṃ me kurutāṃ sadā || 
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Meaning: 

Let the goddess Sarvakhecarī, who moves with khecara beings (those who dwell in the 

sky/ether), and grants the fulfillment of mental desires, always protect me. 

She embodies Khecarī Śakti, the power that moves in space and consciousness. 

Commentary: 

Khecarī means both “sky-walker” and refers to a yogic mudrā/mantra śakti that lets 

awareness rise into subtle realms. 

She leads to higher mind states and aligns one’s desires with divine will — a key to realizing 

intent in higher planes. 

 

99.sarvabīja devī rakṣetphaladā sā sadā mama | 

phaladā ca tathā devī caturvaktrā ca rakṣatu || 

Meaning: 

Let Sarvabīja, the goddess of all seed mantras, always protect me and grant me results (phala). 

Let Phaladā, the goddess who grants fruits, and the four-faced goddess (Caturvaktrā) also 

protect me. 

Commentary: 

This verse invokes: 

• Sarvabīja: all-syllable potency 

• Phaladā: fulfiller of all spiritual effort 

• Caturvaktrā: a form symbolizing omniscience (four directions = all-knowing speech) 

Together, they ensure that mantra, effort, and wisdom bear fruit, protecting the 

practitioner from spiritual futility. 

 

100.dāyinī māṃ sadā pātu sarvasaṃkṣobhiṇī tathā | 

anātharakṣakī devī tripurā pātu sarvadā || 

Meaning: 

Let Dāyinī (the giver), and Sarvasaṃkṣobhiṇī always protect me. 

May Anātharakṣakī, the protector of the helpless, and Tripurā herself protect me at all times. 

Commentary: 

This is a culmination of grace and guardianship: 

• Dāyinī: bestows power 

• Sarvasaṃkṣobhiṇī: stirs awakening 

• Anātharakṣakī: safeguards the vulnerable 
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• Tripurā: the supreme, beyond all names 

This verse encapsulates the compassion, force, and boundless care of the Divine 

Mother. 

 

101.yoginyo māṃ sadā pāntu kulottīrṇāśca śaktayaḥ | 

yoginīcakravāsinyo bhairavyastāḥ sadā mama || 

Meaning: 

May the Yoginīs, the Śaktis beyond the Kula (kulottīrṇāḥ), always protect me. 

Let the Bhairavīs, who reside in the Yoginī Cakra, always guard me. 

Commentary: 

This verse invokes protection from the esoteric Yoginīs — feminine spiritual powers who 

govern various levels of inner transformation. 

• Kulottīrṇāḥ: Those who transcend even the sacred family of Tantra (Kula), i.e., 

Supreme transcendent powers. 

• Bhairavīs: Fierce goddesses representing transformative energy. 

These are the guardians of inner reality and protectors of deep Tantric practice. 

 

102.yoginīcakradevīśca kulapīṭheṣu saṃsthitāḥ | 

kulasaṅketarūpāśca pāntu māṃ tripurātmikāḥ || 

Meaning: 

May the goddesses of the Yoginī Cakra, established in the Kula Pīṭhas (sacred sites of Śakti), 

protect me. 

May those who are the embodiments of Kula’s secret signs (saṅketa-rūpāḥ) — the Tripurā 

forms — protect me always. 

Commentary: 

This verse honors the goddesses installed in sacred sites like Kāmarūpa, Jālandhara, etc., and 

the coded forms of Tripurā, only understood through initiation. 

They represent both mystical geography and encoded mantra realities, ensuring spiritual 

safety and inner access to Śrīvidyā mysteries. 

 

103.śaktayo māṃ sadā pāntu mahāśaktisvarūpiṇyaḥ | 

mahāmantrā mahāyantrā mahācakrāṇi pāntu me || 
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Meaning: 

Let the Śaktis, who are embodiments of Mahāśakti (the Great Power), always protect me. 

May the great mantras, great yantras, and great cakras also offer me protection. 

Commentary: 

This is a broad invocation of the tools of Tantra: 

• Śaktis: divine energies 

• Mahāmantra: like Śrīvidyā mantra 

• Mahāyantra: Śrīcakra 

• Mahācakra: the supreme energy centers 

The verse acknowledges these as living powers, not just ritual tools — each a conscious 

form of the Divine Mother. 

 

104.mahāprabhoḥ sthāpanā ca rakṣāṃ me kurutāṃ sadā | 

mahāpīṭhāni sarvāṇi mahāpadmāni pāntu me || 

Meaning: 

May the installation (sthāpanā) of the Supreme Lord (Mahāprabhu) protect me always. 

Let all the great Śakti Pīṭhas and great lotuses (mahāpadmas) protect me as well. 

Commentary: 

• Sthāpanā: the act of invoking the deity into the yantra or heart. 

• Mahāpīṭhas: the great power centers on Earth — like Kāmākhyā, Jālandhara, Pūrṇagiri, 

etc. 

• Mahāpadmas: symbolic of inner purity and unfolding wisdom. 

Together, this verse seeks protection through both ritual presence and cosmic power-

places. 

 

105.tripurādhaḥsthitaṃ cakraṃ tripurādhaḥsthitāśca yāḥ | 

devyo māṃ paripālayyaḥ sarvāstā rakṣakāḥ sadā || 

Meaning: 

May the cakra beneath Tripurā (tripurādhaḥ-sthitam), and the goddesses situated therein, 

always protect me. 

Let all of them, the guardians of that realm, be my protectors. 

Commentary: 

This refers to the hidden foundation of the Śrīcakra, possibly symbolic of Kuṇḍalinī Śakti at 

the base or subterranean spiritual power centers. 
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Protection is being sought from the underlying divine forces, who often remain unseen but 

crucial to elevation. 

 

106.cakre cakre sthitā devyo diksarvāsāśca śaktayaḥ | 

pālayantu sadā devyo bhūrādipañcatattvikāḥ || 

Meaning: 

May the goddesses who dwell in each and every cakra, and the Śaktis of all directions, always 

protect me. 

May the goddesses of the five gross elements — Earth (bhū), etc. — offer me constant 

protection. 

Commentary: 

The verse brings together: 

• Directional guardianship (dikpālika śaktis) 

• Inner cakra śaktis 

• Five elemental forces (pañcatattva) 

This expresses a desire for 360° protection — from all planes and elemental layers, 

aligning with Yogic purification and balance. 

 

107.tripurā tripureśī ca tripurādhyātripūjitā | 

tripurābhairavī caiva tripurāṃbhā sadā śivā || 

Meaning: 

May Tripurā, Tripureśī, Tripurādhyā (she who is above Tripurā), and Tripurābhairavī, 

as well as Tripurāmbhā (the mother form of Tripurā), always protect me — she who is always 

Śivā (the feminine of Śiva). 

Commentary: 

This list showcases different esoteric aspects of Tripurā — moving from the goddess ruling 

three cities to her as Bhairavī (fierce) and Ambā (nurturing mother). 

Calling her Śivā emphasizes non-duality: she is not Śiva’s consort, but his essence in feminine 

form. 

 

108.tripurānantavṛndaiśca siddhaśaktigaṇairvṛtā | 

tripurā parayā śaktyā rakṣāṃ me kurutāṃ sadā || 

Meaning: 

Let Tripurā, surrounded by innumerable groups (vṛndas) of perfected śaktis, always protect 



 
 
   

By grace of Śrī Guru prajñānānandanāthaḥ, transliterated for free public release by Anand Hariharan 

me. 

May Tripurā, with her Supreme Power (parā śakti), always grant me protection. 

Commentary: 

This verse presents Tripurā as the central hub of an infinite web of divine energies — a 

sovereign surrounded by a retinue of liberated śaktis, who assist in both creation and 

salvation. 

 

109.parātparatarā devī saccidānandavigrahā | 

paramā parameśānī parā tripurasundarī || 

Meaning: 

She is the goddess beyond even the supreme (parātparā), whose form is Existence, 

Consciousness, and Bliss (sac-cid-ānanda). 

She is the Paramā, the Supreme Sovereign (Parameśānī), the highest form of 

Tripurasundarī. 

Commentary: 

This is non-dual Vedānta + Tantra synthesis. 

• Sac-cid-ānanda is the essence of Brahman 

• Parātparā: beyond all deities 

• Tripurasundarī here isn’t just a goddess, but Brahman with form, accessible through 

devotion 

It’s a declaration of final spiritual refuge in her transcendental nature. 

 

110.tena satyena māṃ nityaṃ rakṣa rakṣa jaganmayi | 

rakṣa rakṣeti māṃ nityaṃ brūyādyaḥ sa mahāśayaḥ || 

Meaning: 

By this truth, O Goddess who is the essence of the universe (jaganmayi), protect me always 

— protect me, protect me! 

Whoever repeats these words — “Protect me! Protect me!” — is indeed a great soul 

(mahāśayaḥ). 

Commentary: 

A heartfelt, repetitive plea — both mantra and surrender. 

Repeating “rakṣa rakṣa” becomes an invocation of her immediate presence. 

This verse assures that even devotion and invocation alone bring one under the full protection 

of the Divine Mother. 
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111.śatrubhirvā vinā pāpaistaskaraiśca vinā punaḥ | 

bhayaṃ vā nāśubhaṃ vāpi na bhayaṃ śubhamāgatam || 

Meaning: 

One who recites this (stotra) shall be free from enemies, free from sins, and untroubled by 

thieves. 

No fear or inauspiciousness shall arise, and even favorable events shall not cause fear. 

Commentary: 

This verse lists the mundane protections granted by the stotra: 

• Freedom from physical harm (thieves, enemies) 

• Freedom from karmic burdens (sins) 

• A state where even joy is untainted by anxiety. 

It emphasizes the comprehensive psychological and worldly refuge offered by the 

Goddess. 

 

112.tripurāstavarājaṃ yaḥ paṭhedbhaktisamanvitaḥ | 

sa devīmaśnute nityaṃ sarvān kāmān samṛddhimān || 

Meaning: 

Whoever recites this Tripurā Stavarāja with devotion, 

That person constantly attains the Goddess and becomes fulfilled in all desires and wealth. 

Commentary: 

This is the phalaśruti — the declaration of benefits: 

• The reciter reaches Tripurā Herself — which can mean realization, vision, or inner 

communion 

• And gains kāmya and niṣkāmya rewards (both worldly and spiritual fulfillment) 

Tantra always includes both bhoga (enjoyment) and mokṣa (liberation) as valid fruits 

of devotion. 

 

113.na tasya durlabhaṃ kiñcit trailokye sacarācare | 

kṣaṇāddevo bhavenmartyaḥ kiṃ punarjanmasiddhaye || 

Meaning: 

For such a devotee, nothing in the three worlds — moving or unmoving — is difficult to attain. 

Even a mortal becomes divine in an instant. What more can be said of one striving for 

liberation across lifetimes? 
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Commentary: 

The verse places the power of this hymn at a high elevation: 

• Mortal to divine transformation 

• Immediate empowerment 

• Fulfillment of even long karmic goals 

The assumption is that this mantric hymn is a sādhanā in itself, if approached with 

intensity and devotion. 

 

114.ṛṣayo munayaḥ siddhāḥ sādhakā yoginaḥ surāḥ | 

japanti stavarājaṃ taṃ tripurābhaktipūrvakam || 

Meaning: 

Sages (ṛṣis), seers (munis), perfected beings (siddhas), spiritual aspirants (sādhakas), yogis, 

and even the gods (surās) 

All recite this Stavarāja with devotion to Tripurā. 

Commentary: 

This affirms the lineage and authority of the hymn: 

It is not new, but used by great spiritual beings. 

For a Tantric, the idea that even deities recite this confirms the power and sacredness of the 

hymn. 

 

115.idaṃ rahasyaṃ śāstreṣu nigūḍhaṃ nigalīkṛtam | 

bhaktānugrahakāmena mayā proktaṃ na saṃśayaḥ || 

Meaning: 

This is a secret, hidden in the scriptures, concealed deliberately. 

Yet I have revealed it, desiring to bless the devotees — there is no doubt about this. 

Commentary: 

A classic Tantric turn: 

The hymn, though public now, was once esoteric, reserved for initiated practitioners. 

This verse is the śakti’s grace — revealing that the hidden teachings have been disclosed for 

compassion’s sake. 

 

116.gurorājñāṃ samālokya likhitaṃ stavarājakam | 

tripurāprīṇanaṃ nāma mantrarājasya durlabham || 
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Meaning: 

With the permission of the Guru, this Stavarāja was composed and written down. 

It is known as Tripurāprīṇana — that which pleases Tripurā — and is as rare as the king of 

mantras (mantrarāja). 

Commentary: 

• Guru's command ensures legitimacy. 

• The hymn is likened to the Śrīvidyā Mantra itself in potency (mantrarājasya 

durlabham). 

This indicates that the stotra is not merely devotional, but empowered with mantraic 

vibration. 

 

117.ya idaṃ paṭhate nityaṃ stavarājaṃ sukhāvaham | 

tripurāprīṇanaṃ nāma tasya siddhirna durlabhā || 

Meaning: 

Whoever recites daily this Stavarāja, the bringer of joy, 

This hymn called Tripurāprīṇana, shall certainly attain success (siddhi) — it is not difficult 

for them. 

Commentary: 

The key words here are: 

• Sukhāvaham: gives joy — both inner peace and outer harmony 

• Siddhi: can mean spiritual accomplishment, powers, or liberation 

The verse assures the reader that persistent devotion through this stotra leads to 

inevitable transformation. 

 

118.yatra yatra paṭheddevyāḥ stavarājaṃ manoharam | 

tatra tatra sthitā devī sadyo bhaktānukampayā || 

Meaning: 

Wherever this beautiful Stavarāja of the Goddess is recited, 

There the Goddess Herself becomes present immediately, out of compassion for the devotee. 

Commentary: 

This promises instant divine presence wherever the stotra is recited — a sign of living mantra. 

It affirms that Tripurā Sundarī is responsive — not a distant deity, but one who arrives 

through sound and devotion. 
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119.mantratantrakalākhyātipurāṇeṣu samāhitam | 

bhaktānāṃ śṛṇvatāṃ nityaṃ phaladaṃ parikīrtitam || 

Meaning: 

This hymn is celebrated in mantras, tantras, arts, and purāṇas alike. 

For those devotees who hear it regularly, it is declared to be fruitful. 

Commentary: 

This verse establishes the text’s integration with the broader Śrīvidyā tradition: 

It is rooted in scriptural authority and has a vibrational and transformative effect, even for 

listeners, not just reciters. 

 

120.tasmātstavarājaṃ śreṣṭhaṃ tripurāprīṇanaṃ param | 

japennityaṃ prayatnena śṛṇuyānnātra saṃśayaḥ || 

Meaning: 

Therefore, one should recite this supreme hymn, the Tripurāprīṇana Stavarāja, with care and 

effort every day. 

Even listening to it brings merit — there is no doubt about it. 

Commentary: 

A firm conclusion urging daily practice. The hymn is called: 

• Stavarāja — King of hymns 

• Tripurāprīṇana — that which delights Tripurā 

This emphasizes its power as both a ritual tool and a devotional outpouring. 

 
 

 

121.sarvajñā sarvaśaktiśca sarvaiśvaryaphalapradā | 

sarvajñānamayī devī sarvavyādhivināśinī || 

Translation: 

She is the all-knowing, all-powerful Devi, bestower of all forms of prosperity and lordship. 

She is the embodiment of supreme knowledge, the destroyer of all diseases. 

Commentary: 

This verse glorifies the Devi as Sarvajñā (omniscient), Sarvaśakti (omnipotent), and 

Sarvajñānamayī (made of absolute knowledge). She is invoked not only as a goddess of 

wisdom but also as a divine healer, removing all forms of ailments—physical, mental, and 

karmic. 
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122.sarvādhārasvarūpā ca sarvapāpaharā tathā | 

sarvānandamayī devī sarvarakṣāsvarūpiṇī || 

Translation: 

She is the essence of all foundational support; the remover of all sins; 

She is the embodiment of complete bliss, and the very form of divine protection. 

Commentary: 

The goddess here is portrayed as the foundation of existence—the ground on which the cosmos 

rests. She is Anandamayī (blissful) and Rakṣāsvarūpiṇī (protection incarnate). This builds a 

deeper trust in her grace for the sādhaka. 

 

123.tathaiva hi mahādevī sarvepsitaphalapradā || 

Translation: 

Thus indeed, the great goddess bestows the fruits of all that is desired. 

Commentary: 

This verse asserts her role as the grantrix of all boons—not limited by spiritual or material 

categories. She is the universal wish-fulfiller when worshipped with sincerity. 

 

124.antardaśāracakrasthā rakṣāṃ kurvantu sarvadā | 

sarvarogaharaṃ cakraṃ saptamaṃ parirakṣatu || 

Translation: 

May the Devi who resides in the inner ten-petaled lotus (cakra) always protect me. 

May the seventh cakra, destroyer of all diseases, grant me refuge. 

Commentary: 

This describes the seventh āvaraṇa (circle) of the Śrīcakra, dedicated to healing and curing 

deep karmic diseases. The term Antardaśāra means "inner ten-petal circle," representing 

psychic purification. 

 

125.vāgdevī vaśinī pātu pātu kāmeśvarī ca mām | 

modinī vimalā pātu aruṇā jayinī ca mām || 
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Translation: 

May Vāgdevī (Goddess of speech) protect me, so too Kāmeśvarī. 

Let Modinī, Vimalā, Aruṇā, and Jayinī also guard me. 

Commentary: 

These are Nityā Devīs—eternal aspects of Tripurā. Each embodies a subtle power: 

• Vāgdevī – eloquence and wisdom 

• Kāmeśvarī – desire's sovereign 

• Modinī – joy 

• Vimalā – purity 

• Aruṇā – dawn-like radiance 

• Jayinī – victory 

 

126.sarveśvarī ca me rakṣāṃ kurutāṃ kaulinī tathā | 

vāgdevyo varadāḥ santu sarvāstuṣyantu pūjitāḥ || 

Translation: 

May Sarveśvarī and Kaulinī grant me protection. 

May the goddesses of speech (Vāgdevīs), when worshipped, bless me with all boons and be ever 

pleased. 

Commentary: 

Kaulinī refers to the tantric stream associated with Śrīvidyā practice. The verse assures the 

sādhaka of divine favor when these Devīs are honored with sincerity. 

 

127.aṣṭakoṇāntare vāṇyo rakṣāṃ kurvantu sarvadā | 

sarvasiddhipradaṃ cakramaṣṭamaṃ parirakṣatu || 

Translation: 

May the Vāṇīs (goddesses of eloquence and mantra) stationed in the eight triangles protect me 

always. 

May the eighth cakra, the granter of all siddhis (supernatural powers), always shelter me. 

Commentary: 

The Aṣṭakoṇa (eight-triangle formation) is a subtle energetic zone for siddhi generation. This 

verse channels mantric power to invoke mastery and protection. 

 

128.aṣṭakoṇāntarasthāne trikoṇe bahirāyudhāḥ | 

śrīmatpāśāṅkuśadhanurbāṇāścāyudhadevatāḥ || 
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Translation: 

Within the eight triangles and at the outer triangle reside the divine weapons—noose (pāśa), 

goad (aṅkuśa), bow, and arrows—who are deified as Ayudha Devatās. 

Commentary: 

These are the four primary weapons of Lalitā Tripurā, each symbolizing divine control: 

• Pāśa – binding the ego 

• Aṅkuśa – directing energy 

• Dhanus – desire as a tool 

• Bāṇa – focus and will 

 

129.ṣaḍaṅgadevatāḥ pāntu aṅgasthāścāṅgadevatāḥ | 

mahādevyaścakrasaṃsthā rakṣāṃ kurvantu sarvadā || 

Translation: 

May the six limb-deities protect me, those who reside within the limbs of the mantra. 

May the great goddesses who reside within the chakra always bestow their protection. 

Commentary: 

The Ṣaḍaṅga Devatās (head, heart, armor, eyes, weapon, and surroundings) are installed in 

tantric nyāsa. This line further aligns the worshipper’s body with the sacred mandala. 

 

130.śrīmattrikoṇamadhye tu tatra koṇatrayeṣu ca | 

madhye ca sarvadā pāntu catasraḥ pīṭhadevatāḥ || 

Translation: 

In the center of the sacred triangle, at its three corners and the middle, may the four Pīṭha Devīs 

always protect me. 

Commentary: 

The central triangle (Trikoṇa) is the yoni mandala of Śrīcakra. It holds the supreme energy of 

Tripurā Sundarī, with three supporting śaktis and a central flame of consciousness. 

 

 

131.kāme kāmeśvarī pātu pūrṇe vajreśvarī tathā | 

jālandhare mahāpīṭhe pātu māṃ bhagamālinī || 
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Translation: 

In the pīṭha of Kāma (desire), may Kāmeśvarī protect me; in Pūrnā (fullness), may Vajreśvarī 

shield me. 

In the great sacred seat of Jālandhara, may Bhagamālinī guard me. 

Commentary: 

This verse identifies key Śrīpīṭhas (sacred seats) associated with Śrīvidyā: 

• Kāmeśvarī: presiding deity of the Kāmakoṭi pīṭha. 

• Vajreśvarī: represents strength and sharpness in Pūrṇa. 

• Bhagamālinī: goddess of radiant allure, associated with Jālandhara. 

These goddesses are protectors of the sacred geography and the sādhaka’s inner 

pilgrimage. 

 

132.oḍyāṇake mahāpīṭhe mahātripurasundarī | 

sarvānandamayaṃ cakraṃ navamaṃ parirakṣatu || 

Translation: 

At the great sacred seat of Oḍyāṇa, may the great Tripurasundarī herself protect me. 

Let the ninth cakra, filled with complete bliss, offer me refuge. 

Commentary: 

Oḍyāṇa is a mystical pīṭha (possibly in modern Odisha). The ninth āvaraṇa is Sarvānandamaya 

Cakra, the innermost core of the Śrīcakra, symbolizing union with the Absolute. 

 

133.sūryenduvahnipīṭhe tu binducakranivāsinī | 

brahmasvarūpiṇī pātu śrīmatripurasundarī || 

Translation: 

At the sacred seat of Sun, Moon, and Fire, resides the bindu-cakra. 

May Śrī Tripurasundarī, the very embodiment of Brahman, protect me. 

Commentary: 

The Bindu is the ultimate center of the Śrīcakra, the point of origin and dissolution. 

• Sūrya, Candra, Agni: the threefold energy that sustains manifestation. 

Tripurasundarī here is Brahmasvarūpiṇī — the Absolute Reality in feminine form. 

 

134.yonimadhye tu parito nityā ṣoḍaśaśaktayaḥ | 

devyāḥ śrīcakramadhyasthā rakṣāṃ kurvantu sarvadā || 
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Translation: 

Surrounding the yoni (creative triangle) are the sixteen Nityā Shaktis. 

May they who reside in the center of Śrīcakra always protect me. 

Commentary: 

The Ṣoḍaśa Nityās (sixteen eternal goddesses) represent lunar phases, eternal aspects of Divine 

Feminine power, encircling the center of creation—the yoni triangle. 

 

135.trailokyamohane cakre caturaśre suśobhane | 

pātu māmaniśaṃ devī tripurā parameśvarī || 

Translation: 

In the beautiful square known as the Trailokya-mohana Cakra, 

May the supreme goddess Tripurā protect me day and night. 

Commentary: 

Trailokyamohana (first āvaraṇa) literally means “deluder of the three worlds”—a veil of maya. 

It is the outermost layer of Śrīcakra, the threshold of spiritual transformation. 

 

136.sarvāśāpūrake cakre ṣoḍaśāre manohare | 

tatra cakreśvarī nityaṃ pātu māṃ tripureśvarī || 

Translation: 

In the beautiful sixteen-petal circle (second āvaraṇa), known as the Sarvāśāpūraka Cakra 

(fulfiller of all desires), 

May the ever-residing goddess Tripureśvarī protect me. 

Commentary: 

This realm governs wish-fulfillment, where inner desires are aligned with Divine Will. 

Tripureśvarī here reigns as sovereign of divine grace. 

 

137.tathāṣṭadalacakre tu sarvasaṅkṣobhakārake | 

tatra cakreśvarī nityaṃ pāyātripurasundarī || 

Translation: 

In the eight-petaled lotus (third āvaraṇa), the chakra of all agitation and stimulation, 

May the ever-present goddess Tripurasundarī guard me. 

Commentary: 

This layer energizes the soul, awakening deep urges for transformation, devotion, and 
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liberation. 

It stirs the sādhaka out of complacency. 

 

138.caturdaśāracakre tu śubhe saubhāgyadāyake | 

tatra cakreśvarī nityaṃ pāyāttripuravāsinī || 

Translation: 

In the auspicious fourteen-petaled chakra (fourth āvaraṇa), giver of good fortune, 

May the ever-residing goddess Tripuravāsinī protect me. 

Commentary: 

This āvaraṇa bestows beauty, charm, abundance, and spiritual elegance. 

Tripuravāsinī means “She who dwells in the Three Cities”—body, mind, and soul. 

 

139.sarvārthasādhake bāhye daśāre cakrarājake | 

tripurāśrīḥ sadā pātu mama kalyāṇahetave || 

Translation: 

In the outer ten-petal royal chakra, the fulfiller of all aims, 

May Tripurāśrī always protect me, bestowing all forms of welfare. 

Commentary: 

This is the fifth āvaraṇa, known as Sarvārthasādhaka (achiever of all purposes). 

Tripurāśrī offers material and spiritual success. 

 

140.antardaśāracakre tu sarvarakṣākare pare | 

nityaṃ cakreśvarī devī pāyāttripuramālinī || 

Translation: 

In the inner ten-petaled chakra, supreme in protective power, 

May the eternal goddess Tripuramālinī always shield me. 

Commentary: 

This is the sixth āvaraṇa, signifying inner protection, subtle grace, and impenetrability from 

harm—psychic or material. 

 

141.athāṣṭakoṇacakre tu sarvarogahare pare | 

pātu māṃ tripurā siddhā devī cakreśvarī sadā || 
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Translation: 

Now, in the supreme eight-angled (aṣṭakoṇa) cakra, destroyer of all diseases, 

May the accomplished goddess Tripurā, Cakreśvarī Devī, always protect me. 

Commentary: 

This refers to the seventh āvaraṇa of the Śrīcakra, associated with deep healing, subtle body 

alignment, and removal of karmic afflictions. Tripurā Siddhā is the perfected form of the 

goddess. 

 

142.sarvasiddhi prade cakre guṇakoṇe manohare | 

cakreśvarī ca me rakṣāṃ karotu tripurāmbikā || 

Translation: 

In the delightful triangle (guṇakoṇa) that grants all accomplishments, 

May Tripurāmbikā, Cakreśvarī, protect me. 

Commentary: 

The eighth āvaraṇa (trikoṇa or guṇakoṇa) is where the three guṇas (sattva, rajas, tamas) are 

integrated and transcended. It bestows all siddhis (spiritual attainments). 

 

143.sarvānandamaye cakre madhye bindau suśobhane | 

mahācakreśvarī pātu śrīmattripurabhairavī || 

Translation: 

In the blissful central chakra, within the resplendent bindu, 

May Mahācakreśvarī, Śrīmat Tripura Bhairavī, protect me. 

Commentary: 

This is the ninth āvaraṇa, the bindu at the center of the Śrīcakra — the heart of bliss, 

Sarvānandamaya Cakra. Here, Tripurabhairavī represents supreme ecstatic consciousness 

beyond duality. 

 

144.nityā kāmeśvarī pātu pātu māṃ bhagamālinī | 

nityaklinnā ca māṃ pātu bheruṇḍā pātu sarvadā || 

Translation: 

May Nityā Kāmeśvarī protect me; may Bhagamālinī protect me; 

May Nityaklinnā and Bheruṇḍā always guard me. 
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Commentary: 

This verse names four of the Ṣoḍaśa Nityās — the sixteen eternal goddesses in the Śrīcakra. 

Each embodies aspects of divine femininity, from desire and allure to fierce dissolution. 

 

145.māṃ vahnivāsinī pātu mahāvajreśvarī tathā | 

pātu māṃ śivadūtī ca tvaritā rakṣayetsadā || 

Translation: 

May Vahnivāsinī (she who resides in fire) protect me; 

May Mahāvajreśvarī, Śivadūtī, and Tvaritā always guard me. 

Commentary: 

These are more Nityā goddesses. 

• Vahnivāsinī governs internal fire (agni tattva). 

• Śivadūtī is a fierce emissary of Shiva. 

• Tvaritā represents swiftness — she brings rapid blessings. 

 

146.kulasundarī māṃ pātu nityānityā ca pātu mām | 

nityā nīlapatākā ca vijayā pātu sarvadā || 

Translation: 

May Kulasundarī and Nityānityā protect me. 

May Nīlapatākā and Vijayā always guard me. 

Commentary: 

These are goddesses associated with Tantric lineages (Kula traditions). 

• Kulasundarī is the beauty of the Kula path. 

• Nīlapatākā ("blue banner") signifies victory over ignorance. 

 

147.śrīsarvamaṅgalā pātu nityā jvālāṃśumālinī | 

vicitrā sarvadā pātu ṣoḍaśī pātu sundarī || 

Translation: 

May Śrī Sarvamaṅgalā, and the Nityā Jvālāṃśumālinī protect me; 

May Vicitrā and Ṣoḍaśī, the most beautiful one, always shield me. 

Commentary: 
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• Sarvamaṅgalā brings all auspiciousness. 

• Jvālāṃśumālinī wears a garland of flames, showing inner radiance. 

• Ṣoḍaśī is the central goddess of Śrīvidyā, the sixteenth Nityā and essence of beauty. 

 

148.ṣoḍaśī prathamā nityā tripañcatithigāminī | 

anulomavilomena śrīmattripurasundarī || 

Translation: 

Ṣoḍaśī is the first eternal goddess, who transcends fifteen lunar phases. 

She is Tripurasundarī, known through both ascending and descending paths (loma and viloma). 

Commentary: 

This verse praises Ṣoḍaśī as the culmination of time and cycles. She encompasses both 

manifestation and dissolution, the secret movement of śakti. 

 

149.mahāvidyā turīyā tu pātu māṃ bahurūpiṇī | 

mahāsaptadaśī nityā nityamānandarūpiṇī || 

Translation: 

May Mahāvidyā, the transcendent fourth state (turīyā), protector of many forms, protect me. 

May Mahāsaptadaśī, the seventeenth eternal goddess, ever-blissful, shield me always. 

Commentary: 

Here, the goddess is equated with Turīyā, the fourth state beyond waking, dreaming, and 

deep sleep. 

Mahāsaptadaśī may refer to the secret seventeenth phase of the moon, known only to advanced 

practitioners. 

 

150.pūrvaṃ dakṣiṇapaścācca uttarordhvamanuttamam | 

bauddhavaidikaśaivāśca sauravaiṣṇavaśāktakāḥ || 

Translation: 

[She is present] in the east, south, west, north, and the transcendent above; 

[She is worshipped by] Buddhists, Vedic scholars, Shaivites, Sauras (Sun worshipers), 

Vaishnavas, and Shāktas alike. 

Commentary: 

This verse emphasizes her universality and omnipresence — across directions and religious 

paths. 

Tripurasundarī is beyond sect — she is the source and substratum of all paths. 
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151.sṛṣṭisthitilayākhyānāṃ vāso rakṣatu sarvadā | 

catasraḥ samayādevyo yoginyaḥ pāntu sarvadā || 

Translation: 

May She who resides in the principles of creation, preservation, and dissolution always 

protect me. 

May the four Samayā Devīs, who are Yoginīs, always guard me. 

Commentary: 

Here, Tripurasundarī is seen as the substratum behind the threefold cosmic functions. The 

Samayā Devīs are four inner goddesses or Yoginīs representing the spiritual stages of the 

Śrīvidyā path. They guide the practitioner through the esoteric rituals and ensure the integrity of 

practice. 

 

152.caturasre mahācakre tārā māṃ parirakṣatu | 

ḍākinī rākiṇī pātu lākinī kākinī tathā || 

sākinī hākinī pātu yākinī sarvarūpiṇī || 

Translation: 

In the great square (mahācakra), may Tārā protect me. 

May Ḍākinī, Rākiṇī, Lākinī, Kākinī, 

Sākinī, Hākinī, and Yākinī — the all-formed goddesses — protect me. 

Commentary: 

This is a reference to the seven Yoginīs stationed in the seven cakras of the body (from 

Mūlādhāra to Sahasrāra). These goddesses are the presiding powers of each chakra, each with 

a specific spiritual function. Tārā here may represent the transcendent guide (not necessarily the 

Buddhist deity), overseeing their function. 

 

153.varṇasthā mātṛkāḥ sarvā dehasthā mātṛkāśca yāḥ | 

rakṣāṃ kurvantu tāḥ sarvāścakrarāje tu pūjitāḥ || 

Translation: 

May all the Mātṛkā goddesses who reside in the letters (varṇas), 

and those who dwell within the body (dehastha), 

protect me always — they are worshipped in the royal Śrīcakra. 

Commentary: 

The Mātṛkās are goddesses of the Sanskrit alphabet — sound embodiments of Śakti. The verse 
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affirms that these divine letters reside both in the Śrīcakra and in the subtle body, creating the 

universe through vibration. This connects mantra, body, and yantra. 

 

154.śrīcakre pūjitā yā yāḥ pūjitā yā na pūjitāḥ | 

sarvāstāḥ pūjitāḥ santu śrīmattripurasundarī || 

Translation: 

Whether worshipped or not in the Śrīcakra, 

May all goddesses be considered worshipped in Śrīmat Tripurasundarī’s glory. 

Commentary: 

This verse removes the fear of ritual imperfection, asserting that devotional intent outweighs 

technical execution. Even if a goddess was omitted, Tripurasundarī includes and completes 

all. A comforting assurance for sādhanā. 

 

155.caturaśre mahācakre buddho māṃ parirakṣatu | 

pātu māmaniśaṃ devaḥ ṣoḍaśāre prajāpatiḥ || 

Translation: 

In the four-sided great chakra, may Buddha protect me. 

May Prajāpati, the Lord of beings, guard me night and day in the sixteen-petaled lotus. 

Commentary: 

Here, Buddha may symbolize enlightened awareness, and Prajāpati the divine architect. 

These energies reside in outer āvaraṇas of the Śrīcakra — symbolizing the guardians of 

knowledge and creation. 

 

156.tathāṣṭadalacakre tu śivo māṃ parirakṣatu | 

caturdaśāracakre tu bhāskaro rakṣayetsadā || 

Translation: 

May Śiva protect me in the eight-petaled lotus (Aṣṭadala Cakra), 

And may Bhāskara (the Sun) always guard me in the fourteen-petaled lotus. 

Commentary: 

• The aṣṭadala corresponds to the third āvaraṇa, symbolizing emotional energies. 

• The caturdaśāra corresponds to fourth āvaraṇa, associated with desire and beauty. 

Śiva and Bhāskara preside over these levels as cosmic male principles, in union with 

Śakti. 
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157.dvidaśāre tathā pātu prabhurnārāyaṇo hariḥ | 

aṣṭāre madhyacakre tu pātu māṃ bhuvaneśvarī || 

Translation: 

In the twelve-petaled lotus (Dvādaśāra), may Lord Nārāyaṇa, Hari, protect me. 

In the eight-petaled middle cakra (Aṣṭāra), may Bhuvaneśvarī protect me. 

Commentary: 

• Hari (Viṣṇu) guards the Dvādaśāra Cakra, connected with prosperity and sustenance. 

• Bhuvaneśvarī, queen of the worlds, presides over the inner lotus, representing cosmic 

authority and protection. 

 

158.aṣṭārāntastrikoṇe tu kālikā pātu sarvadā | 

trikoṇāntaracakre tu pātu kātyāyanī ca mām || 

Translation: 

In the inner triangle within the eight-spoked wheel, may Kālikā protect me always. 

Within the innermost triangle, may Kātyāyanī protect me. 

Commentary: 

These are fierce goddesses: 

• Kālikā dissolves time and illusion. 

• Kātyāyanī is invoked for intense spiritual purification. 

They reside in deep āvaraṇas, close to the bindu, aiding in cutting delusion. 

 

159.navacakreśvarī nityā yā nityā paramā kalā | 

pātu māmaniśaṃ devī śrīmatripurasundarī || 

Translation: 

May the eternal goddess, ruler of the nine cakras, 

the supreme Kalā (creative force), Śrīmat Tripurasundarī, protect me night and day. 

Commentary: 

This affirms Tripurasundarī as the sovereign of all nine āvaraṇas. She is Paramā Kalā — the 

highest expression of divine energy. The navacakra system is the full mystical body of the 

goddess. 
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160.mahātripurasundaryāścintanīyā ca yā parā | 

brahmasvarūpiṇī pātu pañcamī paradevatā || 

Translation: 

That supreme goddess who is to be meditated upon as Mahātripurasundarī, 

May She who embodies Brahman — the Fifth, the Supreme Deity (Paradevatā) — protect me. 

Commentary: 

The term pañcamī here is deeply esoteric — she is the fifth state (beyond turīya), and also the 

fifth tattva, Sadāśiva. She is not just a goddess, but the very essence of Brahman — the 

formless Absolute with form. 

 

161.pañcamī pātu satataṃ nityaṃ rakṣatu pañcamī | 

śāntiṃ karotu sā nityā pañcamī paradevatā || 

Translation: 

May Pañcamī, the Fifth (Supreme Goddess), protect me always and forever. 

May She — the Eternal One — grant peace; She is the Fifth, the Supreme Deity. 

Commentary: 

“Pañcamī” symbolizes the fifth and most subtle principle in tantric cosmology. It often refers to 

the fifth state beyond waking, dreaming, sleeping, and turīya — the turīyātīta or the beyond-

turīya state. The repetition emphasizes her constant protection and the peace (śānti) she brings 

as the culmination of all spiritual paths. She is the embodiment of the Highest Reality 

(Paradevatā). 

 

162.sā punaḥ pañcamī śaktirnityacaitanyarūpiṇī | 

kāraṇānandamadhyasthā pātu māṃ pañcamī sadā || 

Translation: 

That Pañcamī again is the Śakti, of the nature of eternal consciousness (nityacaitanya). 

Abiding in the center of causal bliss (kāraṇānanda), may Pañcamī ever protect me. 

Commentary: 

Here, Pañcamī is described as the core of blissful awareness that resides even beyond causal 

impressions. This verse points to ānandamaya kośa, the innermost sheath in Vedāntic analysis, 

and places Tripurasundarī as its heart — a radiant conscious center. It also suggests 

meditating on her as the witness of bliss in deep sleep and samādhi. 
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163.pañcatattvaṃ tathā pañca yatkiñcit pañcamaṃ smṛtam | 

nityaṃ pañcaguṇaiḥ pātu pañcamī paradevatā || 

Translation: 

Let her protect me through the five tattvas and anything that is fifth in nature. 

May Pañcamī, the Supreme Goddess, forever guard me with the five divine qualities 

(pañcaguṇa). 

Commentary: 

This is a profound linking of tantric and Vedāntic cosmology. The five tattvas may include 

elements (pañcamahābhūta), sheaths (pañcakośa), or aspects of consciousness. The pañcaguṇas 

refer to purity, clarity, compassion, wisdom, and power — the essential attributes of the Devi in 

Her Supreme Form. This verse integrates macrocosmic and microcosmic protection. 

 

164.pañcapañcākṣarairmantraiḥ pañcakūṭaiśca pañcabhiḥ | 

pañcamī pātu satataṃ nityaṃ rakṣatu pañcamī || 

Translation: 

With five mantras, each having five syllables (pañcākṣara), 

and the five divisions (pañcakūṭa), may Pañcamī constantly and eternally protect me. 

Commentary: 

This refers to the mantric core of Śrīvidyā — specifically, the Pañcadaśī mantra, which has 15 

syllables split into three parts (kūṭa): vāgbhava, kāmarāja, and śaktikūṭa — each with 5 

syllables. The mantra is the very form of the goddess, and this verse emphasizes that chanting it 

aligns one with the living divine force. 

 

165.śrīvidyā ca tathā lakṣmīrmahālakṣmīstathaiva ca | 

triśaktiḥ sarvasāmrājyalakṣmīḥ pañca prakīrtitāḥ || 

Translation: 

Śrīvidyā, Lakṣmī, Mahālakṣmī, the Three Śaktis (Icchā, Jñāna, Kriyā), and Sarva-Sāmrājya-

Lakṣmī — 

these five are proclaimed as aspects of the Goddess. 

Commentary: 

This verse names five forms of divine grace: 

1. Śrīvidyā – The esoteric core. 

2. Lakṣmī – Goddess of abundance. 

3. Mahālakṣmī – Her transcendental form. 

4. Triśakti – The threefold divine power (will, knowledge, action). 
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5. Sarvasāmrājyalakṣmī – The sovereignty-bestowing form of wealth and rule. 

Together, they express the omnipotence and completeness of Tripurasundarī in granting both 

worldly success and spiritual mastery. 

 

166.śrīvidyā ca parañjyotiḥ parā niṣkalaśāmbhavī | 

ajapā mātṛkā ceti pañca kośāḥ prakīrtitāḥ || 

Translation: 

Śrīvidyā, Paraṃjyotiḥ (Supreme Light), Parā Niṣkala Śāmbhavī, 

Ajapā (inward breath mantra), and Mātṛkā — these are known as the five sheaths (pañca kośa). 

Commentary: 

Here, kośa is used symbolically. These five terms represent layers of consciousness or access 

points to the Divine: 

• Śrīvidyā – the mantra path, 

• Paraṃjyotiḥ – inner light of awareness, 

• Parā Niṣkala Śāmbhavī – formless divine power, 

• Ajapā – the natural “so-ham” breath mantra, 

• Mātṛkā – sound forms, the alphabetic mother. 

These are means by which the devotee penetrates illusion and realizes the goddess. 

 

167.śrīvidyā tvaritā caiva pārijāteśvarī tathā | 

tripuṭā pañcabāṇeśī pañcakalpalatāḥ smṛtāḥ || 

Translation: 

Śrīvidyā, Tvaritā, Pārijāteśvarī, Tripuṭā, and Pañcabāṇeśī — 

these five are known as the Five Kalpa-latās (wish-fulfilling creepers). 

Commentary: 

The goddess manifests in these five wish-fulfilling forms: 

• Tvaritā – the quick-acting, rapid grace form. 

• Pārijāteśvarī – sovereign of divine desire. 

• Tripuṭā – threefold unity (subject-object-action). 

• Pañcabāṇeśī – ruler of the five flower-arrows of Kāma. 

These forms bless the sādhaka with immediate fulfillment, both material and spiritual. 
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168.śrīvidyā'mṛtapīṭheśī sudhāsūramṛteśvarī | 

annapūrṇeti vikhyātā pañca kāmadughāḥ smṛtāḥ || 

Translation: 

Śrīvidyā, Amṛtapīṭheśī (Mistress of the Nectar Seat), Sudhāsūramṛteśvarī, 

and Annapūrṇā — these five are known as the Kāmadughās, givers of all desires. 

Commentary: 

These five forms are like wish-fulfilling cows (kāmadughāḥ), offering divine nourishment: 

• Sudhā and amṛta both refer to nectar of immortality. 

• Annapūrṇā – goddess of food and sustenance. 

They sustain the body, mind, and soul, illustrating how Tripurasundarī provides both 

material and spiritual nourishment. 

 

169.śrīvidyā siddhalakṣmīśca mātaṅgī bhuvaneśvarī | 

vārāhī pañcaratnānāmīśvaryaśca prakīrtitāḥ || 

Translation: 

Śrīvidyā, Siddha Lakṣmī, Mātaṅgī, Bhuvaneśvarī, and Vārāhī — 

these five are described as the Five Jewels (pañcaratna) of divine sovereignty. 

Commentary: 

Each is a powerful tantric form of the goddess: 

• Siddha Lakṣmī – perfection of wealth and accomplishment. 

• Mātaṅgī – goddess of inner voice and mastery of word. 

• Bhuvaneśvarī – queen of the cosmos. 

• Vārāhī – fierce protector and remover of negative forces. 

They are the “jewels” of spiritual and worldly kingship, essential in Śrīvidyā worship. 

 

170.gaṇeśo vaṭukaścaiva kṣetreśo yoginīgaṇāḥ | 

tarpitā balipātrāṇi sarve rakṣantu pūjitāḥ || 

Translation: 

Gaṇeśa, Vaṭuka (young Bhairava), Kṣetreśa (Guardian of the Field), and the hosts of Yoginīs — 

All, having been satisfied by offerings and bali (sacrificial oblations), may they protect me. 

Commentary: 

This verse closes the set with protection from all guardian deities: 
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• Gaṇeśa removes obstacles. 

• Vaṭuka Bhairava protects the liminal spaces. 

• Kṣetreśa governs sacred geography (the yantra/body). 

• Yoginīs are fierce female protectors in the Śākta tradition. 

This ensures 360-degree divine coverage around the sādhaka. 

 

171.pañcopacārairvidhinā ṣoḍaśairvā yathāvidhi | 

sampūjitā tu yā devī sā pātu satataṃ mama || 

Translation: 

The Goddess who is worshipped with the five or sixteen upacāras (offerings), as per proper 

method — 

May She always protect me. 

Commentary: 

This verse acknowledges both simple (pañcopacāra) and elaborate (ṣoḍaśopacāra) forms of 

pūjā. Whether the devotee performs minimal or elaborate worship, if done with devotion and 

correctness, the goddess is pleased and grants protection. This supports accessibility in 

practice. 

 

172.śāntyai puṣpāṇi vinyasya pādau pātu śivapriyā | 

puṣpeṣu pūjite pādau pātu me parameśvarī || 

Translation: 

Placing flowers for the sake of peace, may Śivapriyā (Beloved of Śiva) protect my feet. 

By worshiping her feet with flowers, may the Supreme Goddess always guard me. 

Commentary: 

Offering flowers is both symbolic and powerful. Worshiping the feet of the goddess — an act 

of humility — is said to ground the sādhaka in peace (śānti). The focus on the feet signifies 

surrender to divine will and grace. 

 

173.gandhaiśca pātu me hastau puṣpaiḥ pātu śiro mama | 

dhūpaiḥ pātu sadā ghrāṇaṃ dīpaiḥ cakṣūṃṣi me sadā || 

Translation: 

May my hands be protected by applying fragrant pastes (gandha), 

May my head be protected by flowers, 

May my nose be guarded by incense, and my eyes always by lamps (dīpa). 
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Commentary: 

This verse aligns ritual offerings with sensory and bodily sanctification: 

• Gandha (scent) → hands (karma/action) 

• Pushpa (flower) → head (thoughts) 

• Dhūpa (incense) → nose (breath/olfaction) 

• Dīpa (light) → eyes (perception) 

The offerings are internalized as acts of spiritual purification. 

 

174.naivedyena mukhadvandvaṃ jalaṃ pātu śiraḥ sadā | 

mantramūrtirmayī devī māṃ pātu parameśvarī || 

Translation: 

By offering naivedya (sacred food), may my mouth be sanctified; 

By water, may my head always be protected. 

May the Goddess who is the embodiment of mantra — the Supreme Lady — protect me. 

Commentary: 

Naivedya and water symbolize nourishment and purification. The Devi is referred to as 

mantramūrtimayī — she literally is mantra in form, emphasizing that speech, sound, and 

mantra are the goddess's most direct manifestations. 

 

175.sāṅgopāṅgaiśca yantraiśca mantraiśca paripūjitā | 

bhaktānāṃ rakṣaṇaṃ kuryānnityaṃ tripurasundarī || 

Translation: 

When worshipped along with her limbs (aṅgas), sub-limbs (upāṅgas), yantras, and mantras, 

May Tripurasundarī always protect her devotees. 

Commentary: 

This confirms the full Śrīvidyā ritual structure: 

• Aṅgas: Her retinue 

• Yantras: Geometric forms 

• Mantras: Sound forms 

Worship of the entire divine ecosystem brings total protection and blessings. 

 

176.sarvaśāstrapravaktṝṇāṃ sarvatantrārthavettṝṇām | 

sarvamantrārthavettṝṇāṃ rakṣāṃ kurvantu devatāḥ || 
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Translation: 

May the deities protect all those who are speakers of scripture, 

Knowers of the essence of tantra, and understanders of mantra’s meaning. 

Commentary: 

This verse honors the tradition bearers — gurus, scholars, and initiated practitioners. It 

recognizes the sacred transmission of wisdom through tantra, mantra, and śāstra and seeks 

divine protection for these spiritual lineages. 

 

177.sarvapāpaharā devī sarvābhīṣṭaphalapradā | 

sarvasiddhipradā devī sarvakāmaphalapradā || 

Translation: 

The Goddess is the remover of all sins, the giver of all desired fruits, 

She bestows all accomplishments (siddhis) and fulfills every desire. 

Commentary: 

This is a concise phalaśruti — fruit of reciting or worshipping her. The Devi is the ultimate 

giver, not bound by moralistic or worldly constraints — she purifies, empowers, and fulfills. 

 

178.sarvarakṣāsvarūpā ca sarvāśāpūrakeśvarī | 

sarvasaubhāgyadā devī sarvamaṅgalakāraṇī || 

Translation: 

She is the very form of protection, the Mistress of wish-fulfillment, 

She grants all good fortune and is the source of all auspiciousness. 

Commentary: 

Reinforces her fourfold nature as protector, fulfiller, benefactor, and sanctifier. She is both 

materially generous and spiritually supreme. 

 

179.sarvasaundaryadā devī sarvāhlādasvarūpiṇī | 

sarvepsitaphalā devī sarvānandapradāyinī || 

Translation: 

She is the bestower of all beauty, the embodiment of supreme joy, 

The giver of all that is longed for, and the one who grants all bliss. 

Commentary: 

Beauty (saundarya), joy (āhlāda), fulfillment (phalā), and bliss (ānanda) are her essential 
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attributes. In Śrīvidyā, these aren't distractions — they are divine signs of being close to the 

Goddess. 

 

180.sarvajñā sarvaśaktiśca sarvaiśvaryaphalapradā | 

sarvavidyāmayī devī rakṣāṃ kurvantu sarvadā || 

Translation: 

She is all-knowing, all-powerful, and the bestower of all sovereign powers, 

She is the embodiment of all knowledge — may that Goddess ever protect us. 

Commentary: 

The verse culminates in her universal sovereignty: 

She is knowledge, power, and rulership. This reinforces her position as Parāśakti, the supreme 

energy behind all forms. 

 

181.bhraṣṭebhyaḥ sādhakebhyo’pi bāndhavebhyo na darśayet | 

datte ca siddhihāniḥ syādityājñā śāṅkarī kṛtā || 

Translation: 

This (hymn) should not be shown even to fallen sādhakas (failed practitioners) or to one's own 

relatives. 

If given improperly, it causes loss of spiritual power (siddhi) — such is the command of 

Śaṅkara (Śiva). 

Commentary: 

This underscores the esoteric and guarded nature of the text. Even those who once practiced 

but have faltered are not considered worthy recipients. Spiritual secrecy (rahasya) is 

emphasized to preserve sanctity and efficacy. Unauthorized transmission causes siddhi-hāni — 

loss of attainments. 

 

182.mantrāḥ parāṅmukhā yānti kruddhā bhavati sundarī | 

aśubhaṃ ca bhavettasya tasmādyatnena gopayet || 

Translation: 

If shared improperly, the mantras turn away and the Goddess becomes angry. 

Misfortune befalls the one who errs, therefore this should be guarded carefully. 

Commentary: 

A warning: mantras are living energies. Improper use or careless sharing offends the deity, 
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which can lead to negative consequences. The devotee must earn the right to this knowledge 

and protect it diligently. 

 

183.yadgṛhe vidyate stotraṃ granthe likhitamuttamam | 

cañcalāpi sthirā bhūtvā kamalā tatra tiṣṭati || 

Translation: 

In any house where this exalted hymn is kept in written form, 

Even the restless Goddess Lakṣmī becomes stable and resides there. 

Commentary: 

A beautiful assurance: the mere presence of the written stotra invites prosperity. Lakṣmī, often 

said to be fickle, stays permanently where Tripurasundarī is revered through this text. 

 

184.tasmādyatnādi maṃ granthaṃ pūjayedgandhapuṣpakaiḥ | 

pūjāphalaṃ labhennityaṃ sundarīsannidhirbhavet || 

Translation: 

Therefore, this book should be worshipped with fragrance and flowers with great care. 

One obtains the fruits of worship, and Tripurasundarī’s presence becomes manifest. 

Commentary: 

The grantham (book) is treated as a living deity. Worshiping the text itself becomes equivalent 

to deity worship, invoking direct presence of the Goddess. 

 

185.stavarājamimaṃ puṇyaṃ yaḥ paṭhetsusamāhitaḥ | 

yatphalaṃ labhate tasmācchṛṇudhvaṃ sādhakottamāḥ || 

Translation: 

Whoever reads this sacred royal hymn with focused mind, 

Attains great merit — now, O best of sādhakas, listen to those benefits. 

Commentary: 

The beginning of the phalaśruti section (benefits of recitation). The hymn is called Stavarāja 

— the King of Hymns. The reader is now invited to understand its immense spiritual and 

worldly rewards. 
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186.vāramekaṃ tu yo’dhīyāt sa pūjāphalamaśnute | 

veditā mātṛcakrasya sādhako bhuvi jāyate || 

Translation: 

He who recites this once a week gains the fruit of full worship. 

He is born on earth as one who knows the secret of the Mātṛcakra (Mother's Circle). 

Commentary: 

Just weekly recitation grants the same merit as elaborate daily pūjā. The “Mātṛcakra” here 

refers to the circle of goddesses (yoginīs) — a deep tantric symbol of divine energies. 

 

187.māsametatkrameṇaiva paṭhedbhaktiparāyaṇaḥ | 

svarge’pi vidito bhūtvā devībhaktastu bhūtale || 

Translation: 

He who recites this for a month continuously with devotion, 

Becomes celebrated in heaven and known as a devotee of the Goddess on Earth. 

Commentary: 

Consistency brings visibility: even in heaven (svarga) the practitioner is honored, and on earth, 

he is recognized as a true Śrīvidyā devotee. It highlights the interdimensional recognition of 

sādhakas. 

 

188.bhaktyā ca dhārayedyastu likhitvā stotramuttamam | 

śikhāyāmathavā kaṇṭhe bāhau vā bhaktisaṃyutaḥ || 

Translation: 

He who wears the written form of this sacred hymn on his tuft (śikhā), neck, or arm, 

With devotion in his heart… 

189.sa bhavetsādhakaśreṣṭho mātṝṇāṃ ca sadā priyaḥ | 

labhate sarvakāmānvai paraṃ svastyayanaṃ bhavet || 

Translation (cont’d): 

…becomes the foremost of sādhakas, always beloved by the goddesses (Mātṛs). 

He gains all desired things and is surrounded by auspiciousness and blessings. 

Commentary (188–189): 

Wearing the hymn is symbolic of identity and surrender. Whether on the śikhā (head), kaṇṭha 

(throat), or bāhu (arm), it becomes a protective shield and marks one as blessed. This act 

ensures the goddesses’ affection and bestows material and spiritual fortune. 
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190.tasmādidaṃ prayatnena dhārayedvidhinā tathā | 

paṭhitvā pūjayitvā ca trailokyaṃ vaśamānayet || 

Translation: 

Therefore, one should carefully wear and recite this hymn, following proper method. 

By doing so and performing pūjā, one can bring all three worlds under one’s control. 

Commentary: 

An extraordinary declaration: with devoted practice, the sādhaka becomes so empowered that 

he can influence the entire cosmos (trailokya) — including physical, astral, and causal planes. 

A statement of tantric supremacy. 

 
 

 

191.bhaktāya dadate tasmai mantraṃ rakṣākaraṃ param | 

dhṛtvā sauvarṇamadhyasthāṃ sarvakāmānnaro labhet || 

Translation: 

To a devoted aspirant, this supreme protective mantra should be given. 

If it is kept written on gold, one obtains all desired things. 

Commentary: 

Transmission must be selective — only to those with true devotion. Writing the mantra on gold 

signifies its preciousness and adds potency. Gold here also symbolizes sunlight, purity, and 

immortality. 

 

192.yāni vāñchati kāmāni bhuktimuktikarāṇi ca | 

labhate nātra sandeho bhuvi svarge rasātale || 

Translation: 

Whatever desires — whether for worldly enjoyment or liberation — 

He attains without doubt, whether on Earth, in heaven, or in underworlds. 

Commentary: 

This verse states the universality of the stotra’s power. It grants both bhukti (pleasure) and 

mukti (liberation) across all planes — physical, celestial, and nether. 
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193.dṛṣṭvā ca sādhakaśreṣṭhaṃ graharākṣasahiṃsakāḥ | 

dūrādeva palāyante na samarthāśca hiṃsitum || 

Translation: 

Seeing such a great sādhaka, all planets (grahas), demons (rākṣasas), and malevolent forces 

Flee from afar and are unable to cause harm. 

Commentary: 

A powerful protection assurance. Even planetary afflictions, astrological negativity, and 

malicious beings cannot approach the shielded sādhaka. This reflects śakti’s defensive 

potency. 

 

194.viṣaṃ nirviṣatāṃ yāti pāpaṃ niryāti saṅkṣayam | 

devavanmānavo bhūtvā bhunakti bahulaṃ sukham || 

Translation: 

Poison becomes powerless, sins are destroyed, 

And the sādhaka becomes like a god in human form, enjoying great bliss. 

Commentary: 

The hymn transforms the practitioner into a divine being, unaffected by poison (literal or 

metaphorical) and freed from karma (sinful residue). He enjoys life as a divinely guided soul. 

 

195.tasmānnityaṃ paṭheddhīmānmuktikāmārthasiddhaye | 

bhaktyā ca dhārayeddevīṃ svarakṣāṃ sarvadā''caret || 

Translation: 

Therefore, the wise should recite it daily for liberation and fulfillment of desires, 

And always carry this as self-protection, honoring the Goddess with devotion. 

Commentary: 

This sums up the sādhanā prescription: daily recitation, devotion, and personal internalization 

(dhāraṇa) are essential for both material success and spiritual liberation. 

 

196.pūrvajātiparijñānavedyaṃ janmasahasrakam | 

na punarjāyate yonau maraṇaṃ nāsti cāparam || 

Translation: 

Through this, the sādhaka gains knowledge of past births, spanning thousands of lives, 

And is never born again, nor does death return to him. 
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Commentary: 

This reveals the ultimate fruit — jñāna (knowledge) and mokṣa (freedom). The sādhaka’s 

karmic cycle ends, and he becomes liberated from rebirth and death. 

 

197.gandharvarūpavān bhūtvā sampūjya parameśvarīm | 

rakṣāmantraṃ paṭhitvā ca devatvaṃ labhate dhruvam || 

Translation: 

Becoming radiant like a celestial being (gandharva) and worshiping the Supreme Goddess, 

By reciting the protection mantra, one surely attains divinity. 

Commentary: 

The hymn elevates the practitioner into the realm of divine beings. This aligns with the tantric 

vision of transforming the human into the god-like, through proper sādhana. 

 

198.aputre labhate putraṃ daridro labhate dhanam | 

yaṃ yaṃ vāpi smarennityaṃ taṃ tamāpnoti niścitam || 

Translation: 

The childless gain children; the poor gain wealth. 

Whatever one remembers or desires, one surely obtains. 

Commentary: 

This is assurance of specific boons — both familial and financial. It also reflects the siddhi of 

manasika pūjā (mental worship), where focused intention manifests desires. 

 

199.atiduḥkhālaye kaṣṭe bhīme nigaḍabandhane | 

sakṛtpāṭhe kṛte nityaṃ nigaḍānmucyate dhruvam || 

Translation: 

Even in terrible suffering, fear, or imprisonment, 

Just one sincere recitation breaks all chains — this is certain. 

Commentary: 

This verse highlights the miraculous power of the stotra. Whether the bonds are mental, 

physical, or karmic, the hymn liberates when recited even once with sincerity. 
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200.duṣkṛtairabhicāraiśca rogairyakṣmādibhiśca yaḥ | 

paraprayuktairgrasto’pi paṭhanānmucyate naraḥ || 

Translation: 

One afflicted by evil deeds, black magic (abhicāra), or diseases like tuberculosis, 

Even if ensnared by external forces, is freed by reciting this hymn. 

Commentary: 

It is a shield against external spiritual attacks, occult influences, and even chronic illness. A 

valuable tantric therapeutic tool. 

 

201.imaṃ tripurasundaryāḥ stavarājaṃ manoharam | 

rakṣāmantraṃ ca śubhadaṃ śivena parikīrtitam || 

yaḥ paṭhetprayato bhaktyā sadyo rogātsa mucyate || 

Translation: 

This enchanting hymn to Tripurasundarī, this supreme protective mantra, 

Proclaimed by Śiva Himself — whoever reads it with devotion is immediately freed from 

disease. 

Commentary: 

Directly attributed to Śiva, this final phala confirms healing power as one of its foremost 

benefits. The combination of rakṣā (protection) and śubha (auspiciousness) is emphasized. 

 

202.āyurārogyamaiśvaryaṃ bhuktiṃ muktiṃ ca vindati | 

sarvānkāmānavāpnoti devendrasyāpi durlabhān || 

Translation: 

One obtains long life, health, wealth, as well as both pleasure and liberation. 

All desires are fulfilled — even those rare for Indra (King of Devas) to attain. 

Commentary: 

A fitting conclusion: the hymn grants the highest goals of human life — Dharma, Artha, 

Kāma, Mokṣa. The text elevates the sādhaka to a level beyond celestial beings, highlighting 

Tripurasundarī’s grace as supreme. 
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❖ Closing Note: 

This concludes the Śrī Tripurā Stavarājaḥ, a supremely esoteric, protective, and 

empowering tantric hymn. With deep devotion and correct practice, it promises material 

fulfillment, divine favor, and ultimate liberation. 

 

 

 

 

 

 

 

 

 


